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SYSTEM OF TRANSLITERATION
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Arabic words are italicized except in 3 instances:
1- When possessing a current English usage.

2- When part of a heading.

3- When the proper names of humans.

The sign for [ ] which is ['] will be omitted when the former appears in the
beginning of a word.



Introduction

This is the third part in the Murshid al-Qari series, a commentary on
the famous Mugaddimah al-Jazariyyah of Ibn al-Jazari. I have tried to
keep the discussions very simple and basic so that students and
readers may easily comprehend the topics deliberated. However,
unlike the first two books, some of the matters discussed here are
intricate and a discussion of them is unavoidable. Therefore, it is of
utmost importance that students gain a solid foundation by first
mastering book one and two before endeavoring to study this present
work.

The format of the book is the same as book two: after the text is given,
there are headings for TRANSLATION, VOCABULARY and
EXPLANATION. The translations are kept in context of the rules being
explained. However, certain chapters have not been translated since
the verses only hold examples of words in the Qur’'an, which are then
presented under the heading EXPLANATION. This is most commonly
found in the chapter of the thi's, the chapter on the cut and joined
compounds, the chapter on the ti's, and a few other verses in various
chapters.

I have also not discussed the variances in the text of the Jazariyyah as it
might tire the student and since they are detailed in my work, al-
Wajazah. Those who are interested in these text variations may refer to
it.

Finally, I have added a chapter about the ti's at the end of this
commentary because Ibn al-Jazar1 alludes to them in the current work.
It is not part of the Jazariyyah, but the keen student may find it of
interest.

I pray that Allah benefits all who read this work.

Muhammad Saleem ibn Ismail Gaibie



Imam Ibn al-Jazart

His full name is Muhammad ibn Muhammad ibn Muhammad ibn “Ali
ibn Yusuf al-"Umari al-Dimashqi.?2 His nickname [lagab] is Shams al-

Din and he had two patronyms [kunyatan]: Abu al-Khayr and Abu
Muhammad; the first is more widely used. He is commonly known
simply as Ibn al-Jazari. The ascription ‘jazar?’ derives from the Arabic
word ‘jazirah” which means ‘a peninsula’. Most experts are of the view
that it refers to Jazirah Ibn “Umar, a town in Turkistan.? The eponymous

Ibn “Umar is "Abd Allah ibn “Umar, a man from Mosul in Iraq. Some
have suggested that it signifies Jazirah ibn al-Khattab al-Ta’labi, a port
city in Armenia.*

The father of Ibn al-Jazari — a merchant by trade — spent forty years
yearning for a child but to no avail. At the well of Zamzam whilst
performing Hajj he supplicated that Allah grant him a son. His prayer
was answered and in the year 751 AH on a Saturday night, the 25% of
the month of Ramadan, just after the completion of the nightly Tarawih
salah-prayers, Ibn al-Jazari was born.>

Ibn al-Jazari's father, himself a devout Muslim, revered the Islamic
sciences and had a special inclination to the study of the Qur'an. He
therefore presented his son to his personal Sheikh, the renowned
Hasan al-Sartiji, at a tender age to begin his instruction in the Qur'anic
sciences. In this way father and son are recorded in the annals of

history as contemporaries, having been students of the same master.

1 This biography is an extract of what I have written in my work Isndd al-Jazari al-
Imam. Refer to it for more details.
2This is how his name appears in Ghayah al-Nihayah, al-Daw“al-Lami”, al-Badr al-Tali",
al-Uns al-Jalil and the appendix of Tabaqat al-Huffath. In Shadharat al-Dhahab and al-
Shaqa'iq al-Nu“mani however, his name appears with an additional Muhammad as
follows: Muhammad ibn Muhammad ibn Muhammad ibn Muhammad ibn “Ali ibn
Yasuf.
3 This was first stated by Abu Bakr, the son of Ibn al-Jazari, and all later scholars
simply reiterate his statement.
4 Mu“jam al-Buldan Vol. 3 pg.57
5]bn al-Jazarl himself mentions this date in Ghayah al-Nihayah. In al-Uns al-Jalil his
birth-date is given as Saturday, 17 Ramadan.
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Ibn al-Jazari successfully memorized the entire Qur'an at the early age
of 13 and a year later, in 765 AH, was selected to lead the community
in salah. He soon followed this singular feat with an initiation into the
study of the various gira’at [Qur'anic readings] at the hands of the
master reciters [qurra’] of the Levant.® Notables amongst his many

teachers from Levant include Ibn al-Sallar, Ahmad al-Tahhan and
Ahmad ibn Rajab. The study and rendering of the entire seven
readings [sab7ah gira’at] was conducted under the tutelage of such
masters as Ibrahim al-Hamaw1 and Abu al-Ma"al1 ibn al-Labban which
he completed in the year 768 AH.

In the same year, he journeyed to Hijaz [now part of Saudi Arabia] for
Hajj where he again studied the seven readings, this time as directed
in al-Kafi of Ibn al-Shurayh and al-Taysir of Abti "Amr al-Dani under
the Imam of Medina, Muhammad ibn “Abd Allah.

On his return to Damascus he made preparations to study in Spain by
Sheikh Muhammad ibn Yusuf al-Andaliist but was discouraged by his
father. Instead, in 769 AH, he journeyed to Egypt where, under the
tutelage of Ibn al-Sa‘igh and Ibn al-Baghdadi, he learned to combine
the seven variant readings as indicated in al-"Unwan, al-Taysir and al-
Shatibiyyah. He also read the twelve readings [gira’at] to Abu Bakr ibn
al-Jundi according to many variant turug. In the course of his reading
to Ibn al-Jundi he reached the Quranic verse in Siirah Nahl

I &g a5 05 B 2 605 A (g3 5 ol I3 JOlt B opp
{0353%
at which point Ibn al-Jundi passed away. Ibn al-Jazari was therefore
unable to complete his reading to Ibn al-Jundi but had fortunately

previously acquired ijazah [permission] from him. The remainder he
completed by Ibn al-5a‘igh and Ibn al-Baghdadi.

He returned to Damascus for a short period until a desire to visit
Egypt once again caused him to depart for Cairo in 771 AH. He
resumed his studies with Ibn al-Sa‘igh but now added the readings

6 Once the vast Sham [Greater Syria], now subdivided into the 4 countries: Jordan,
Lebanon, Palestine and [Lesser] Syria.
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[gira’at] mentioned in al-Mustanir, al-Tadhkirah, al-Irshad of Abu al-"1zz,
al-Irshad of “Abd al-Mun’im ibn Ghalbtin and al-Tajrid. He also
managed to continue his renderings to Ibn al-Baghdadi, this time
according to the gira’at of Ibn Muhaysin, al-A"mash, al-Hasan al-Basr1
and others in conformity with the relative works already studied by
Ibn al-5Sa‘igh.

His studies now started extending beyond the field of gira’at and he
became well-versed in the other various Islamic fields of tafsir
[Qur anic exegesis], hadith [prophetic traditions], figh [Islamic positive
law], wusiil [legal theory], tawhid [Islamic creed], balaghah [Arabic
rhetoric], sarf [etymology of the Arabic language] and so forth. As a
follower of the Shafi'i School of Law, he studied figh by “Abd al-Rahim
al-Asnawi and Usil, Maani and al-Bayan by Diya' al-Din amongst
others. He also journeyed to Alexandria where he studied by the
students of Ibn “Abd al-Salam and Ibn Nasr.

On returning to Damascus he read combining the seven readings to al-
Qadi Ahmad al-Kafri. However, in 778 AH, he soon returned to Egypt
for the 3 time where, in Alexandria, he read the gira’at detailed in al-
I'lan to “Abd al-Wahhab al-Qarawi. He now journeyed back to
Damascus as an expert in numerous sciences particularly that of
gira’at, hadith and figh. His expertise in gira’at gained him the title of
Imam al-Mugqri’in [Grandmaster of the Qira’ah Teaching Fraternity]. His
right to pass fatawa [religious legal verdicts] was also now sanctioned
by Ibn Kathir (774 AH), Diya" al-Din (778 AH) and Sheikh al-Islam al-
Bulgini (785 AH).

In Damascus he acquired the post of gird'ah teacher in Jami~ al-Umawi
[The Umayyad University], eventually succeeding his teacher, Ibn
Sallar, as the Sheikh al-Qurra’ [Grandmaster of Qur anic Reciters] after
the latter's demise. Here he also established a school for the teaching of
the Quran and its many sciences.

Desiring to spread his knowledge far and wide, he now traveled to
Rome where, in 798 AH, the Sultan Ba Yazid accorded him the honour

and respect he deserved. This allowed him to teach gira’at, “ulim al-
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Qur’an, hadith and other sciences for seven years to a wide audience,
proving beneficial to a great multitude.

After the demise of Ba Yazid, Taymur Lang took Ibn al-Jazari to
Samarqand. At his arrival a huge feast was prepared by Taymiir who
seated all the scholars to his right and all his senior advisors to his left.
Scholars were seated in decreasing order of rank with Ibn al-Jazari
before al-Sayyid al-Sharif al-Jurjani. When Taymiir was asked as to the
reason for placing another before the learned and respected al-Jurjani,
he replied that it was only natural that one more learned in the Qur an
and Sunnah should assume the closer position.”

In 807 AH he traveled to various lands such as Khurasan, Harah and
Yazd. He remained in Asfahan for some months until Ramadan 808 AH
when he departed for Shiraz. Upon arrival in Shiraz, he was forced by
the Sultan to assume the position of Qaddi [magistrate]. It would be
fourteen years later in 821 AH before he left Shiraz. In the interim he
founded a local school for the study of the Qur'anic sciences which
was attended by a great many students.

Accompanied by Tahir ibn “Aziz, a student from Shiraz, he continued
his travels to Iraq and, in Basrah, he initiated a circle of learning. It
attracted many students who flocked to him from near and far. Ibn
“Aziz personally completed the rendition of the entire Qur'an in the
ten readings [gird at] to the satisfaction of the master. He was later to
attempt a second rendition but was not fated to complete it.

In the following year, another student Mu'in al-Din ibn “"Abd Allah,
the magistrate of Qazariin, journeyed with Ibn al-Jazari to Medina. The
route chosen took them past the town of “Unayzah in Nejd just beyond
which they were divested of all their belongings by highway robbers.
Unable to continue the journey due to lack of funds they returned to
“Unayzah where Ibn al-Jazari authored the famous al-Durrah al-
Mudiyyah. Towards the end of this masterwork Ibn al-Jazart hints at
the circumstances of its composition. During this setback Mu"n al-Din
took the opportunity to start a rendition of the Qur'an according to the

7 Al-Badr al-Tali", vol. 2, pg 134.
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reading [gird’ah] of Abu Ja'far. It was to be completed in Medina
where the Imam of the Haram also read to Ibn al-Jazari. For some
months he remained in Mecca and Medina where he conducted
various classes. He also performed hajj in this period. Following this
he returned to Iraq where he continued his teaching for some years
before returning to the two Holy Cities for hajj in 826 AH.

He then left for Egypt where he met his son whom he had not seen for
20 years. The following hajj season saw him return to Makkah and then
to Yemen via sea. The Yemenites by then already possessed copies of
his al-Hisn al-Hasin which they had commenced studying. He
remained with them until the next hajj, whereupon he journeyed to
Egypt where he spent some months. In 829 AH the desire to continue
his propagation and teaching took him back to Damascus and then on
to Shiraz.

This was to be his final journey and he passed away in 833 AH on the
5% of Rabi” al-Awwal, a Friday. His funeral procession attracted a great
multitude who vied to have the honor to carry his bier. His body was
laid to rest in the school which he had personally erected in Shiriz.

POSITIONS HELD

- Teacher at Jami™ al-Umawi in Damascus. He assumed this position
after receiving ijazah by his teachers, Ibn al-Labban and Ibn Sallar.
- Sheikh al-Qurra’ at Turbah Umm al-Salih which was founded by al-
Salih Isma"il ibn al-Malik al-"Adil al-Ayytibi (648 AH). The position of
Sheikh al-Qurrd’ at this institute could only be assumed by the most
learned gar7 in the city and in 782 AH when his teacher, Ibn al-Sallar,
passed away it was given to Ibn al-Jazari.
- Sheikh al-Qurra’ and Shaykh al-Nuhat at Madrassah al-"Adiliyyah.
- Sheikh of Dar al-Quran, which he personally founded, in Damascus.
- Teacher at Madrassah al-Salihiyyah al-Qudsiyyah.
- Qadi [judge] of Shiraz. This position he assumed under duress.
- Sheikh of a school, which he personally founded, for the teaching of
the Quranic sciences in Shiraz. According to numerous reports, he lies
buried in this very school.
- Sheikh of Dar al-Hadith al-Ashrafiyyah.
- Teacher at Madrasah al-"Atabikiyyah.
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- Lecturer at Jami” al-Tawbah in Damascus.
- Qadi in Sham [Levant].

HIS CHILDREN
Offspring mentioned by Ibn al-Jazari himself in Ghayah al-Nihayah
include:
- Muhammad, Abu al-Fath. Born in 777 AH and died in 813 AH. By
the age of 8, he had memorized the Qur'an, the Shatibiyyah and the
Ra‘iyyah. He then started reading the ten gird'at to his father. He
accompanied his father on one of his journeys to Egypt and read to
Abu al-Fath Muhammad al-"Asqalani. This he followed by combining
the seven readings under the tutelage of Ahmad ibn Baybaras. He
studied various books dealing with gira'ah and sat in many hadith
classes conducted by numerous scholars all over Damascus. His
personal predilection and therefore primary preoccupation was in the
tields of Figh, Usiil al-Figh, Qira’at and Hadith. He eventually succeeded
his father as a teacher in Damascus.
- Muhammad, Abu al-Khayr. Born in 789, he studied and received
ijazah by numerous scholars. He also accompanied his father on one of
his journeys to Egypt and studied the Shatibiyyah and other works on
Qira’at by the local scholars [shuyiikh]. Afterwards he returned to
Damascus to study Hadith by its masters. Later when his father moved
to Rome, he joined him to acquire the sciences of the Quran. In 803 AH
his father initiated his instruction in the methodology of ten gira’at
combination, which he completed in 809 AH.
- Ahmad, Abtu Bakr. Born in 780 AH, he started his studies at an early
age, completing the memorization of the Quran when he was ten and
leading the community in salah at eleven. He had also memorized the
Shatibiyyah, the Ra’iyyah and the Tayyibah. Furthermore, he also
journeyed to Egypt with his father and studied under Ibn al-"Asqalani.
He attended the Shatibiyyah and “Unwan classes conducted by Ibn al-
“Asqalani, who eventually gave him ijazah in both. On a second trip to
Egypt, he studied the ten gira'at and the Shatibiyyah by Ibrahim al-
Shami. His study of the ten giri’at was completed under the tutelage of
his father, who also taught him many of his own works. His study by
his father continued in Rome where the former became the personal
instructor to the children of the Sultan. When his father was taken to
Samarqgand by Taymiur Lang, they were separated for 20 years but met

12



by accident in 828 AH on hajj. He then journeyed with his father to
Damascus, where after the latter's demise he assumed many of his
teaching positions. He authored numerous commentaries [shuriih] on
his father's works including the Tayyibah and the Muqgaddimah.

- "All. He is mentioned twice in the Ghayah. According to his father's
personal account, he studied under Muhammad ibn Salamah al-Misr1
and Ahmad al-Suwaydi.

- Salma. She started memorizing the Quran, the Mugaddimah and the
Tayyibah at the age of 13. At her completion of the memorization of the
Quran in 832 AH, she recited it from memory in its entirety to her
father while incorporating the ten readings. She apparently excelled in
other fields as well such as Arabic language, in general, and Arabic
poetry and writing, in particular.

Other children include:
- Isma™il, Abu al-Baqga'.
- Ishaq, Abtu al-Fadl.

- Fatimah.

- “Ayshah.

It is said that all his children completed the memorization of the Quran
and all were excellent qurra’?

SOME OF IBN AL-JAZARI'S LISTED WORKS

e Tahbir al-Taysir

e Tagqrib al-Nashr fi al-Qira at al-"Ashr

o Al-Tamhid fi "llm al-Tajwid

e Al-Hisn al-Hasin min Kalam Sayyid al-Mursalin

e Al-Durrah al-Mudiyyah fi Qira'at al-A‘immah al-Thalathah al-
Mardiyyah

e Tayyibah al-Nashr fi al-Qira at al-"Ashr

e Ghayah al-Nihayah fi Asma® Rijal al-Qira at

e Al-Mugaddimah al-Jazariyyah /| Al-Mugqaddimah fi Ma “ala Qari" al-
Qur an an Ya'lamah

e  Munjid al-Mugqri'in wa Murshid al-Talibin

e Al-Nashr fi al-Qira at al-"Ashr

8 Miftah al-Sa"adah.
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SAMPLE OF
IBN JAZARI'S HANDWRITING
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A FEW OF IBN AL-JAZARI'S TEACHERS

e Abu al-Ma"al1 ibn al-Labban
e Abu al-Ma~al1 al-Salast

e Ibn al-Baghdadi

e Ibn al-Jund1

e [Ibnal-Sa‘igh
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Some links to Imam Jazari through which I
transmit the Jazariyyah

I studied this poem by my esteemed ustadh, Qari Ayyub ibn
Ibrahim Ishaq, who informed me that he in turn studied it by the
master and expert Qari Anis Ahmad Khan (d. 1990 CE.), who
studied it by the skilled Qari Muhibb al-Din ibn Diya" al-Din (d.
1981 CE.), from his father and teacher, Qari Diya" al-Din (d. 1952
CE.), from the authority Qari "Abd al-Rahman al-Makki (d. 1923
CE).

(An alternate link) Qari Muhibb al-Din (d. 1981 C.E.) also acquired
this directly from Qari "Abd al-Rahman al-Makki (d. 1923 CE.),
who studied it under the auspices of his brother and teacher Qari
“Abd Allah ibn Bashir al-Makki (d. 1919 CE.), who received it from
the Egyptian scholar and expert Ibrahim Sa’d (d. 1898 C.E.), who
received it from Hasan al-Juraysi al-Kabir (was still alive in 1888
C.E.), who studied it with Ahmad al-Durri al-Tihami (died before
1867 C.E.), acquiring it from Ahmad Salamunah (was still alive in
1818 C.E.), from Ibrahim al-"Ubaydi (was still alive in 1822 C.E.), from
"Abd al-Rahman al-Ujhurt (d. 1784 CE), from Ahmad al-Baqari
(d. 1775 CE.), from Muhammad al-Baqari (d. 1699 CE.), from “"Abd
al-Rahman al-Yemeni (d. 1640 CE.), from his father Sheikh
Shahhadhah al-Yemeni (d. 1570 CE.), from Nagir al-Din al-
Tablawi (d. 1559 CE.), from Sheikh al-Islam Zakariyya al-Ansari
(d. 1519 CE.), from Ridwan al-"Uqbi (d. 1448 C.E.), from the author of
Al-Mugaddimah al-Jazariyyah Imam Muhammad ibn al-Jazari (d.
1430 CE.).

(Alternate link) Sheikh "Abd al-Rahman al-Yemeni (d. 1640 CE.)
also read to Ibn Ghanim al-Maqdisi (d. 1596 CE.), from
Muhammad ibn Ibrahim al-Samadsisi (d. 1526 CE.), from Sheikh
Ahmad al-Umyuti (d. 1467 CE.), from Abu Bakr ibn al-Jazari (d.
1432 CE.), from his father, the author of Al-Mugaddimah al-Jazariyyah
Muhammad ibn al-Jazari (d. 1430 CE.).
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(Alternate link) Ahmad al-Umyuti (d. 1467 CE.) also studied this
book directly from the author, Muhammad Ibn al-Jazari himself (d.
1430 C.E.).

(Alternate sanad) I also recited the Jazariyyah from memory to Sheikh
Hasan ibn Mustafa al-Warraqi al-Misri, who in turn read it in this
manner to Sheikh "Abd al-Fattah Madkiuir Bayyumi, who read it to
Sheikh “Ali Muhammad al-Dabba™ (d. 1960 CE.), to "Abd al-
Rahman al-Khatib (was still alive in 1920 CE.) to Sheikh
Muhammad ibn Ahmad Mutawalli (d. 1895 CE.), to Ahmad al-
Durri al-Tihami (died before 1867 C.E.) with his sanad mentioned
previously to Imam al-Jazari (d. 1430 CE.).

(Alternate link) Sheikh Hasan ibn Mustafa al-Warraqi also read the
Jazariyyah to Sheikhah Nafisah bint "Abd al-Karim Zaydan (d. 2008
C.E.), who read it to Sheikh "Abd al-"Aziz al-Zayyat (d. 2003 C.E.), to
Sheikh “"Abd al-Fattah Hunaydi (d. 1950 C.E.), to Sheikh Mutawall1
(d. 1895 C.E.) with his sanad to Imam al-Jazari (d. 1430 C.E.).

(Alternate link) Sheikh Hasan ibn Mustafa al-Warraqi also read it
to Sheikh "Abd al-Rahman ibn Mustafa al-Dimashqi, who read it
to many teachers, including Sheikh Abu al-Hasan Muhy al-Din al-
Kurdi, to Sheikh Mahmiid Fa'iz al-Dayr “Attani (d. 1965 CE.), to
Muhammad Salim al-Hulwani (d. 1944 CE.), to his father and
teacher Ahmad al-Hulwani (d. 1890 C.E.), to Ahmad al-Marziuiqa (d.
1846 C.E.), to Ibrahim al-"Ubaydi (d. was still alive in 1822 C.E.) with
his sanad mentioned previously to Imam al-Jazari (d. 1430 CE.).

(Alternate link) Sheikh Hasan ibn Mustafa al-Warraqi also read it
to Sheikh “Abd al-Basit Hashim, to Sheikh Ahmad “Abd al-Ghani
al-Usyuiti, to Sheikh Mahmiuid “Uthman, to Sheikh Hasan
Bayyumi al-Karrak (d. 1922 CE.), to Muhammad Sabiq (d. 1894
C.E.), to Sheikh Khalil “Amir al-Matabasi, “Ali al-Huluwwu
Ibrahim al-Samanniudi (d. 1878 C.E.), to Sulayman al-Shuhadawi,
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to Mustafa al-Mihi (was alive in 1814 CE.), to his father, “"Ali al-
Mihi (d. 1790 cCE), to Isma’il al-Mahalli al-Azhari, to
Muhammad al-Munayyir al-Samannudi (d. 1785 CE.), to "Ali al-
Rumayli (d. 1718 CE.), to Muhammad al-Baqari (d. 1699 CE.) with
his sanad mentioned previously to Imam al-Jazari (d. 1430 C.E.).

(Alternate sanad) 1 also read the Jazariyyah to Sheikh Ilyas al-
Barmawi, who read it to many teachers, including Sheikh Bakri al-
Tarabishi, who read to the Sheikh al-Qurra® in Syria during his time
Muhammad Salim al-Hulwani (d. 1944 CE.), from his father and
teacher, Sheikh al-Qurra Ahmad al-Hulwani (d. 1890 C.E.), from the
Sheikh al-Qurra’ in Mecca during his time, Sheikh Ahmad al-
Marzuqi (d. 1846 CE.), from Ibrahim al-"Ubaydi (was still alive in
1822 C.E.) with his sanad mentioned previously to Imam al-Jazari (d.
1430 CE.).

(Alternate link) Sheikh Ilyas al-Barmawi also read to Sheikh
Muhammad Karayyim Rajih, who read to Muhammad Salim al-
Hulwani (d. 1944 CE.), to Sheikh Ahmad al-Hulwani (d. 1890 CE.),
to Ahmad al-Marziiqi (d. 1846 CE.), to Ibrahim al-"Ubaydi (was
still alive in 1822 C.E.) with his sanad mentioned previously to Imam
al-Jazari (d. 1430 CE.).

(Alternate link) Sheikh Ilyas al-Barmawi also received ijazah from
the Mufti al-Hanafiyyah in Syria, Sheikh “Abd al-Razzaq al-Halabi,
who read it to Sheikh Mahmiud Fa'iz al-Dayr “Attani (d. 1965
C.E.), who read it to Sheikh Muhammad Salim al-Hulwani (d.
1944 C.E.) with his sanad to Imam al-Jazari (d. 1430 CE.).

(Alternate link) Sheikh Ilyas al-Barmawi also read it to Sheikh
Ibrahim ibn Salih from Nigeria, who read it to the famous reciter
Mahmud Khalil al-Husr1 (d. 1980 C.E.), who read it to Ibrahim ibn
Ahmad al-Maliki, to Ahmad Mustafa Murad al-Marhumi, to
Sheikh Hasan Abu Shabanah, to “Ali Saqar al-Jouhari, to
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Mustafa al-Mihi (was alive in 1814 C.E.) with his sanad mentioned
previously to Imam al-Jazari (d. 1430 C.E.).

(Alternate link) Sheikh Mahmud Khalil al-Husri (d. 1980 C.E.) also
studied this text by Sheikh “"Ali Muhammad al-Dabba” (d. 1960 C.E.)
with his sanad mentioned previously to Imam al-Jazari (d. 1430 C.E.).

(Alternate link) Sheikh Ilyas al-Barmawi also read the Jazariyyah to
the Egyptian expert, Sheikh "Abd al-Hakim “Abd al-Latif, who read
to Mustafa al-Bajuri, to the author of Nihayah al-Qoul al-Mufid,
Makki Nasr al-Juraysi (d. approximately 1904 CE.), to to Sheikh
Mutawalli (d. 1895 C.E.) with his sanad mentioned previously to
Imam al-Jazari (d. 1430 C.E.).

(Alternate link) Sheikh Ilyas al-Barmawi also read the Jazariyyah to
Sheikh “"Abd al-Hannan al-Husayni, who read to Sheikh Rahim
Bakhsh (d. 1402 CE.), to the Sheikh al-Qurra” in Pakistan during his
time, Sheikh Fatah Muhammad al-Panipati (d. 1407 CE.), to Muhy
al-Islam al-Panipati (d. 1346 CE.), to "Abd al-Rahman al-A"ma al-
Panipati (d. 1330 CE.), to "Abd al-Rahman al-Muhaddith (d. 1314
C.E.), to Shah Imam al-Din al-Amriihi, to Sheikh Karam Allah al-
Dehlaw1i (d. 1258 C.E.), to Shah “"Abd al-Majid (d. around 1210 C.E.),
to Sheikh Ghulam Mustafa (d. around 1160 CE.), to Qari Ghulam
Muhammad, to Sheikh "Abd al-Ghafur al-Dehlawi (d. 1120 CE.),
to Sheikh "Abd al-Khaliq al-Maniifi (was alive in 1150 C.E.), to
Sheikh Muhammad al-Baqari (d. 1699 C.E.) with his sanad mentioned
previously to Imam al-Jazari

I have also read the Jazariyyah to others who include Sheikh Thsan
Davids from Cape Town, South Africa, Sheikh Ahmad ibn Sa’d
Muhammad al-"Awwad from Riyad, Sheikh Muhammad Ya“qiib1
from Syria and Sheikh Ahmad Mia al-Thanawi from Pakistan, with
their various sanads to Imam al-Jazari.
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Ibn al-Jazari starts his book with the basmalah. The < of .=, is harf al-

jarr (preposition) which is attached to a hidden clause. The clause
could be 5.5 * or 2310 In both cases the meaning would be similar: T

start my book/poem with bism Allah al-Rahman al-Rahim.

| is derived from %22 according to the grammarians from Basra. It

would mean something high or something of status. According to the
grammarians from Kufa it is derived from 7.5 or i which bears the

meaning of sign or indication.

There are many views concerning from which root-word 4f is derived.
One of the simplest is that it is derived from «J|. Lam al-ta*rif is added
and the hamzah is dropped leaving us with &i. Most scholars are of the

opinion that 4l is not derived from another word.

o~ and >3li are both derived from &5 which means “mercy.” They

are both also the intense form of the word, representing the meaning
of someone who is most merciful or extremely merciful. However,
o~ holds a more intense meaning than ..~ due to the rule that the

more letters which make up the word, the more intense would be its
meaning — (hadi 355 Je Ji gl $55) e.g. JE- 8 (Jewd) would mean “to

9 The grammarians from Kufa state that the hidden clause is {s.5f. The grammarians
from Basra say it is s1is1. The Kufi's view would make it a verbal sentence whereas

the Basri’s opinion would make it a nominal sentence. In meaning, however, they
would be one and the same.
10 Other possible clauses have also been mentioned e.g. "..E\
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kill” whereas j.ﬁ—J..e (Jeeeend) would mean “to massacre.”!! 21 is
used only in reference to Allah, the Creator, as found in the verse: J:

LRI 1,830 S Wl 1,230,12 whereas =3 could sometimes be used referring to

. L es % o Bers R P AR Y e L A P S e
creation also e.g. 5545 sty (5T Ja = 12e G £l 550 1 0 0,35 05515 0

B

> 5.7 In this verse >3 refers to the Prophet .

In both cases the meaning remains the same: someone extremely
merciful (2% 35). Others have differentiated between the two and state

that -+ denotes mercy in general - to the believer, the unbeliever, the
good and the bad in this world - whereas ..~Ii is more specific, being

directed towards the believers in the hereafter only.

The author starts his book in accordance with the Qur'an and with a
hadith which states: ’Cu b C.g;“ o~ oy 43 132N J6 &3 ,»\ JS = “every
good action which is not started with >3 =31 & 2 is severed of

blessing”.1*

11 Other examples would be }.X- ;25 which means to break whereas 32%- ;25 would

mean to smash to pieces.

12 Sjirah al-Asra”, verse 110

18 Siirah al-Toubah, verse 128

" Tabagat al-Shafi“iyyah al-Kubrd , vol.1, pg.12. Al-Jami” li akhlaq al-rawi wa adab al-
sami”, vol 2 pg. 87, hadith no: 1231, 1232. Al-Adhkar al-Nawawi, pg.198
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TEXT: 1
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>
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TRANSLATION
Says he who hopes for the forgiveness of the All-hearing Lord, (who
is) Muhammad ibn al-Jazar1 al-Shafi™:

VOCABULARY
J3% — he says. It is the mudari” (present and future tense) of JG.

o5 — someone who hopes. It is the ism fa'il (active participle/doer) of
Hiad

j.:.o — pardon, forgiveness, waiver of punishment.

Z; - lord, master, nurturer, provider.

== — someone who listens or someone who accepts.

ool —son.

&, 7 — derived from ;3 ;> which means island or peninsula. It refers

to someone who lives on an island or peninsula.
=L — the author was a Shafi™T.

EXPLANATION
There are no rules which are mentioned in this verse.

Most scholars have followed Imam al-Jazar1’s son' in stating that his

father is called (5,3, named after the Jazirah of ibn “Umar which is

' His full name is Ahmad ibn Muhammad ibn Muhammad ibn Muhammad ibn “Ali

ibn Yasuf ibn al-Jazari. His better known by his patronym Abt Bakr, and thus

referred to by many as Abui Bakr ibn al-Jazari. He was born on the eve of Jumu~ah,

17 of Ramadan, 780 A.H./7 January 1379 C.E. His study of the ten gira’at was
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named after “Abd al-"Aziz ibn “Umar. Others have stated that it is
named after Ibn al-Khattab al-Ta"labi.’ There is unanimity, however,

that it is not named after the Companion, Ibn "Umar .

uuu\ indicates that Imam al-Jazari was from the Shafi1 school of

jurisprudence. Others have explained that what is actually meant by
@;L;J\ is that he was from the direct family of Imam al-Shafi’1, or that

his ancestors followed the Shafi'1 school of jurisprudence but he was
not really a follower of its teachings.” The first view is correct.

TEXT: 2
L oy ol s

EPErt ° s v 7 1 -
La_k_.\a_‘:A__ar.t_ﬁ
° 9 S

p

TRANSLATION
All praise is due to Allah, and may Allah send salutations upon His
Prophet and His chosen (messenger)...

VOCABULARY AND GRAMMAR
Xd7 - all praise.

s — a verb derived from L5, meaning to pray or to perform prayers.

In this case it means to send salutations (a form of prayer).

Je —on.

<5 — His (Allah’s) Prophet.

sGk3 — chosen one.

completed under the tutelage of his father, who also taught him many of his own
works. His students include “Abd al-Da‘'im al-Azhari and Ahmad ibn Asad al-
Umytutl. He authored a commentary in the Jazariyyah and on the Tayyibah. He died
soon after his father in 835 A.H./1432 C.E.. See al-A’lam Vol. 1 pg. 227, Ghayah al-
Nihayah Vol. 1 pg. 129, Al-Dou" al-Lami~ 1387.
16 Foreward of Munjid al-Mugri‘in pg. 9, Fawa'id al-Tajwidiyyah pg. 20
7 Fawa ide Mardiyyah pg. 22
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EXPLANATION
The author also starts his book with & 1.5 in accordance with the

Qur an and hadith. The hadith states: C‘”‘ b 4l Lo [ (l JG &3 Jﬁﬁ Js-

“Every good action which is not started with the praises of Allah is cut (of
blessing)”.

It may seem that there is a contradiction between the two hadiths in
that a person starting a work only with 455 need not say 4 1.5, or

visa versa, since the action being void of blessing is countered by
acting on any one of the two hadiths. The answer is that the starting of
an action could be divided into the actual start or the relative start of
the action. It is similar to a person starting a new khatam of the Qur an:
the actual start is when he recites the istiadhah and a relative start
could be when he reaches > é}jﬂ, since it is not where he actually

started his khatam (which is the istiadhah), but at the same time, he is
still at the beginning of his khatam.

Another question to be asked by the student is that since it is
appropriate to start any work with Js25 and & 1:sJ, why does the

author precede & Xz with his name? He should have placed his

name after & 151 and not before it. The answer is very simple;

-

knowledge is of two types: 7ilm “agli (rational knowledge) and "ilm
nagli (transmitted knowledge). 1lm “agli is where a person is able to
understand a science without a teacher, using his intellect (agl) alone.
Tlm nagli on the other hand can not be understood by using one’s
intellect alone, but is based upon a transmission of knowledge passed
on from one person to another (nagl). Because this science is based on
transmission (nagl), the author includes his name first to indicate who
the transmitter (nagil) of this science is.'®

18 Some of the links through which I transmit this book have been mentioned
previously.
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Salutations (salawat) from Allah would be mercy, from the Angels,
istighfar (seeking of forgiveness), and from mankind, a good
du"a (prayer).

ollzi refers to the Prophet Muhammad #. He is the chosen one since

he was chosen from all mankind to deliver Allah’s final message. He is
also reported to have said that “I am the master of all the children of
Adam (3143 %2 6).” In another hadith it comes:

“Allah chose Kananah from the children of Isma’il, and chose Quraish from
Kananah, then chose Bani Hashim from the Quraysh, ultimately He chose me
from Bani Hashim. Therefore I am the chosen of the chosen of the chosen.”?

ooy - oo Lo e o (Dol IR R N T
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TEXT: 3
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TRANSLATION
Muhammad, his family, his Companions, the teacher(s) of the
Qur'an and he who loves him (the teacher)/it (the Qur an).

VOCABULARY AND EXPLANATION:
s> is the plural of _>\5. It literally means a companion or a friend,

and technically it is any person who saw the Prophet #, or whom the
Prophet # saw, and died whilst believing in the Prophet # and his
message. The pronoun in «55 returns to .32 at the beginning of the

verse.

Tash Kubri Zadah? says that s,& is originally 3, and the niin is

dropped due to idafah (relation). It would then include many teachers

19 Sahith Muslim with the commentary of Nawaw1, Vol. 15 pg 36, hadith no: 2276
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of the Qur'an.?! In most explanations it states that they refer to teachers

of the Qur'an from amongst the Sahabah and Tabiin. Mulla “Ali al-
Qar1*2 however is of the opinion that there is no need to restrict it only

to them but could refer to all teachers of the Qur'an in general. At the
same time though, he criticizes Tash Kubr1 Zadah for saying that ¢ ,42

is originally % J/.ii, which is far fetched in Mulla “Ali’s opinion.?® Clearly

there seems to be no harm in accepting Tash Kubri Zada’s opinion
since <= certainly does not only refer to a singular person. It would be

» His name is “Isam al-Din Aba al-Khayr Ahmad ibn Mustafa ibn Khalil, better
known as Tash Kubri Zadah. He was born in Turkey on the fourteenth night of Rabi~
al-Awwal 901 A.H./1 December 1495 C.E. He traveled across various cities in Turkey
mastering an array of sciences under many experts. Many of his teachers are
mentioned in his work Al-Shaqd’iq al-Nu maniyyah, as well as what he studied by
them. He assumed many leading positions as teacher in many different institutions,
in addition to being a judge in Istanbul. The many posts which were occupied by
him did not prevent him from writing works in numerous fields, amounting to more
than 40 books. He was one of exemplary character, so much so that if someone
instigated an argument with him, he would remain silent. Towards the end of his life
he became blind and dictated many of his works to his students, including al-Shaqi’q
al-Nu“maniyyah. This feat is surely indicative of the vast knowledge that he carried
with him. He died in Istanbul on the 19 of Rajab 968 A.H./4 April 1561 C.E. Check Al-
Shaqd’iq al-Nu maniyyah pg. 336, al-Badr al-Tali” by Muhammad ibn “Ali al-Shoukan;,
Vol. 1 pg. 83, Al-Tabaqgat al-Saniyyah fi Tardajim al-Hanafiyyah Vol. 2 pg. 108, Shadharat
al-Dhahab Vol. 10 pg. 514.
2t Sharh of Tash Kubri Zadah pg. 51
* Nar al-Din “Ali ibn Sultan Muhammad al-Harawi al-Qari. This outstanding
intellectual was nicknamed al-Qar1 because he was an imam in the field of gira at. He
was born in Harah, Khurasan. After exhausting the scholars in Khurasan, he traveled
to Mecca in search of more knowledge and settled there. He was a prodigy,
mastering all sciences, and authoring works in figh, hadith, tajwid, giraat, tafsir,
history, and others. His teachers include Ibn Hajar al-Haytam1 and Ahmad al-Misri,
the student of Zakariyya al-Ansari. It is said that every year he would script a mushaf
in the most beautiful handwriting and sell it. The money that he got from the sale
would be enough to sustain him for that year. He died in 1014 A.H./1605 C.E. When
the people of Egypt heard that he had passed on, they performed the prayer of the
deceased for him due to his brilliance as a scholar. It is said that more than four
thousand people attended this prayer. Check Khulisah al-Athr fi A”yan al-Qarn al-
Thani “Ashar Vol. 3 pg 185.
2 Minah al-Fikriyyah pg.31
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similar to 15220 2= where the niin is dropped due to iddfah, and also

t0 (el s which is singular but refers to many.>*

The pronoun in &£ refers to ol}3 or to oTdl ¢ . “Abd al-Da‘im al-
Azhar1® states that it is clear: whoever loves the Qur'an will obviously
love the teacher of the Qur’'an.?® Others have said that the pronoun

refers to 422, but this view is deemed far-fetched by most.

Salawat is also sent upon those who love the Qur'an and the teachers
of the Qur'an due to the hadiths: E41 iz & 355 “A person is with those
whom he loves.”” And the hadith:

R e S HE R P [ S [P
“Become a learned person, or a student, or someone who listens to knowledge,

or (at least) become someone who loves knowledge. And do not become any
fifth thing or you will be destroyed.”?

TEXT: 4
MR TN U N S )
il /o:‘ s, Je
TRANSLATION

Thereafter, verily this is an introduction regarding that which is
compulsory upon its reciter to know.

2 Al-Jawahir al-Nagiyyah pg. 5
25 His full name is “Abd al-Da‘im ibn “Ali al-Hadid1 al-Qahir1 al-Azhar1 al-Shafi‘1. His
patronym is Abit Muhammad while he was nicknamed Zayn al-Din. He was born at
the beginning of the ninth hijri century. His teachers include Abu Bakr ibn al-Jazarl.
Khalid al-Azhari is one of his students. He died in the month of Ramadan, 870
A.H./1466 C.E. Check Al-Dou" al-Lami~ Vol. 4 pg 42, Kashf al-Thuniin Vol. 2 pg 1799,
Mujam al-Mu allifin Vol. 5 pg. 111.
2% Al-Tirazat al-MuTimah pg.81
27 Al-Tirmidhi Vol. 4 pg 322, hadith no: 2387, Vol. 5 pg 367, hadith no: 3535
2 Al-Tabarani, Mu jam al-Ousat Vol. 5 pg 373, hadith no: 5171
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VOCABULARY AND EXPLANATION
X is originally . Gl. It is used to shift speech from one part to another.

It is sunnah to use it since it was used by the Prophet # in his khutbahs
(sermons). There is difference of opinion as to who was the first person
to use it. Some say it was Dawud ## and that this was fas! al-khitab that

o

was given to him as mentioned in the Qur'an: Clas i Jab 5 381 25155,

After basmalah, al-hamd (praising Allah) and the sending of salutations,
the author says 1% to shift speech and state what the object of this book

is about: the rules regarding Qur anic recitation.

The mushar ilayh (that which is indicated to) of «is is the hidden clause
55555, It is derived from the word ;= , and particularly refers to a type

of poetry made up by pagan Arabs with a set rhyme scheme on the
scale of 1.3 which appears six times in a verse. This is also the set

style of poetry used by the author in compiling this work. If he wrote
this after he completed the book then i refers to the already written

book, and if it was written before the actually starting this compilation
then it refers to that which the author has in his mind.

13 may also be read with fathah on the dil, but reading with a kasrah

is preferred.

Je is connected to the hidden verb Z£. The pronoun in «,6 returns to
T3l in the previous verse. The meaning of this line reads: this is an

introduction which is necessary upon the reciter of the Qur an to know
_ 5o Py ° _ R T
(o580 15,8 o e L2 s 33555 N1 o).
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TEXT: 5
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TRANSLATION
As it is certainly compulsory upon them, before starting (recitation
of the Qur an), firstly to know...

VOCABULARY
V‘*‘L’ — refers to the reciter of the Qur'an mentioned in the line

P2

before this.
r,,i —has the same meaning as _13; compulsory.

@fzj\ — the start.
31 - firstly.
| 2% — that they know.

EXPLANATION
When the author states: |, 155 of, he alludes to the fact that before

one reads the Qur'an, he needs to know certain essentials
regarding Qur’anic recitation. These essentials are mentioned in
the following few lines of this introduction.

The science of tajwid has 2 aspects:

1) The theory of tajwid - In this line Ibn al-Jazari mentions that the
theoretical aspect of tajwid is wajib (compulsory). Scholars explain
that what is meant by wajib here is fard kifayah: if at least one
person in the community performs it, the responsibility falls away
from the rest of society; but if no-one performs it, the whole
community will be answerable for its negligence. This is because it
is not expected from every individual to know the intricacies of
tajwid like madd muttasil, munfasil, the letters of isti"la” and so forth.
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2) The application of tajwid - The application regarding the theory
of tajwid is fard “ayn: it is incumbant upon every individual. This is
further explained in line 27.

TEXT: 6
Slhllly Oyl £,L5 (6

3 _ 0% 5 °
b F
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-

TRANSLATION
The origin of the letters and their characteristics, so as to pronounce
(it) in the most eloquent of languages.

EXPLANATION
The meaning of makharij, huriif and sifat will be dealt with in their
respective chapters.

In some texts in place of 133 there appears 134, Mulla “Ali al-Qari
mentions that in the final copy made by Ibn al-Jazari 1324 is found.

Concerning the most eloquent of languages (<l Ciﬁ) some have

stated that it is the Arabic language. Others have gone further and
argued that from amongst all the Arabic dialects, the most eloquent
dialect was the dialect of the Quraysh.

TEXT: 7
‘_,e_el_,_U‘g Ju—i"—’hJ‘ ‘5J;_;r_£
Gl 5 ) ol 55

TRANSLATION

Becoming proficient in tajwid (in the makharij and sifat of the
letters), wagf and that which has been written in the masahif...
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VOCABULARY
&~ — an expert, proficient, adept. It is linked to what follows.

<1551 — the places of wagf (stopping).

(-3 — Written.

EXPLANATION
i3 hints at those things which are necessary for the reciter to know

if intending to stop. For example, is the place where he is stopping a
good place to stop; where should he start from once he has stopped;
how should wagf be made, and so forth.

cixladl o) are the rules attached to the writing of the Qur'an. The

Qur'an cannot be written in any manner; there are certain protocol to
be followed when writing it. Numerous works have been written on
this science of rasm alone so that any individual intending to write the
Qur'an would find his replica of the Qur'an exactly as scripted by
“Uthman during his Caliphate. i~\22 i is plural since “Uthman never

only made one copy of the Qur'an. He made a few copies and sent
them across the Arabian peninsula.

There is difference of opinion regarding the number of copies made.
The most common opinions mentioned are those of Ibn Hajar al-
“Asqalan1® and al-Suyuti®® who state that there were five copies and

2 Ahmad ibn “Ali ibn Muhammad ibn Ahmad al-"Asqalani, better known as Ibn
Hajar al-"Asqalani. He was one of the greatest traditionists of the later centuries,
born in Egypt on the 12 Sha'ban 773 A.H./18 February 1372 C.E. At the age of 5 he
enrolled at madrasah and started learning the recitation of the Qur'an and the
essentials of din. At the age of 9 he had memorized the entire Qur'an. He mastered
gira'at at the hands of Sheikh Burhan al-Tantikhi. More than 150 works were penned
by this scholar, the most famous being his commentary on the Sahih of al-Bukhari,
Fath al-Bari. His students included Sheikh al-Islam Zakariyyah al-Ansari. It is said
that he met Ibn al-Jazari and they exchanged sanads - Ibn al-Jazar1 giving him ijazah
in gira'at while he gave Ibn al-Jazart jjazah in hadith. He died on a Saturday night,
after the “Isha” prayer on 18 Dhii al-Hijjah 852 A.H./12 February 1449 C.E. See Mu jam
al-Huffath Vol. 2 pg. 39.

30“Abd al-Rahman ibn Abt Bakr ibn Muhammad ibn Abt Bakr, better known as
Jalal al-Din al-Suyiiti. He was born in the Month of Rajab 849 A.H./1445 C.E. Besides
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others who assert six. Some state that the difference between these two
views is that the first had not included "Uthman’s personal copy and
the latter did. And Allah knows best.

TEXT: 8

TRANSLATION
Concerning every cut and joined compound in it (the masahif), and
the feminine 4" that was not written with a ha".

VOCABULARY
J —all.
@L.u — cut compound.

J s 52 —joined compound.

i — has the meaning of &, in it i.e. in the masahif.

\

o
:."

51 G5 — the feminine tq’; that ta° found at the end of words which
makes them feminine e.g. ks, o etc.

<3 ;561 — was not written,

G —is originally .. The hamzah is dropped to maintain the rhyme

scheme. It means with a ha".

memorizing the Qur’an before reaching the age of 8, he also committed to memory
many other works in diverse fields. He traveled extensively to many places, sat at the
feet of countless scholars, gathered knowledge of all types, excelled beyond his
contemporaries and became a master of countless fields, including gira't. He admits
that he did not study gira at by a sheikh, but studied the science on his own to such a
level that he was able to author a commentary of the famous Shatibiyyah of Imam
Shatibi. This is clearly indicative of the brilliance of this scholar. Many governors and
people of high stature would visit him and offer him gifts of great value, but he
would simply refuse to accept them. He died on 9 of Jamad al-Ula, 911 A.H./7 October
1505 C.E. See Mu “jam al-Huffath Vol. 2 pg. 124.
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EXPLANATION
The reciter should also know those compounds in the Qur'an which
are written as separated or joined i.e. G ;% and (K&, & and (&5,

and so forth. If he stops on these words then he needs to know the
manner in which to stop. If the compound is joined he may only stop
at the end of the complete word whereas if it is separated then he
may stop on either of the two components (which make up the
compound).

Similarly, the reciter needs to know those feminine words which are
written with an open/flat ti’ e.g. «ix, «*; and those which are

written with a closed/round ti" e.g. isx, &5. Wagf will be made on the

ta" if it is open, and with a ha' if it is closed.

28 R
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IDictionary Meaning of Makhraj‘

That place from which something emanates or comes from i.e. the
place/point of articulation.

The plural of makhraj is makharij.

rTechnical Meaning of Makhraj‘
That place from which the sound of a letter (2 ;>) originates.

Dictionary Meaning of ;= (letter)

It means end or point.

This is also the reason for naming it >, because it is pronounced

when the sound ends at a particular makhraj.

To find out from which makhraj a letter emanates, it should be made
sakin or mushaddad (mushaddad is more effective), and a hamzah
maftuhah (i.e. with a fathah), maksurah (with a kasrah) or madhmumah
(with a dhammah) should be read before it.

Where the sound ends, this will be the makhraj of that particular letter

eg. Olor O

Technical Meaning of & 3=

That sound which is dependent on a particular makhraj, whether this
makhraj is specific (muhaqqaq) i.e. from the throat, tongue or lips; or
approximate (mugaddar) i.e. from the empty part of the mouth and
throat (< 35).
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TRANSLATION
The makharij of the letters are seventeen according to (the opinion)
of him who has chosen it and tested (it).

VOCABULARY

i is’i-—seventeen.
é.}j — he who. It is attached to a hidden clause i.e. J3) (the

opinion/view).
¢5Z —he has chosen it (the makharij).

o—>—he/him who.
== — tested, tried. It is the verb with its doer. The object (mafiil) is
hidden i.e. ’@L;;;_i\ (the articulation points). The sentence therefore

reads z sl 5225 o~ (him who has tested the makharij).

EXPLANATION
Ibn al-Jazari presents the view of Khalil ibn Ahmad al-Farahidi,*

who says that there are 17 makharij. This is also the preffered view of

31 He was a well renowned grammarian and the teacher of Sibway, an individual of
excellent character and extremely humble. He was also an ascetic. His father was the
first person to be named Ahmad after the Prophet #%. When on hajj he supplicated
that Allah grant him a science which He had not granted to anyone before him. Allah
answered his prayers and inspired him with “lm al-"ariid, or prosody. He was
possessed of an extremely high intellect, and people would state: After the Sahabah,
none had more insight and knowledge concerning the Arabic language than Khalil.
He authored his magnum opum, Kitib al-"Ayn, on Arabic. Khalil also transmitted
certain gira'at from “Asim and Ibn Kathir. One day he entered the mosque while
working out a mathematical problem. While deep in thought, seeking a solution to
this problem, a pillar fell on him, which was ultimately the cause of his death. He
died in 175 A.H./791 CE. at the age of 74. See Bughyah al-Wuat fi Tabaqat al-
Lughawayyin wa al-Nuhat by al-Suytti Vol. 1 pg. 470. Ghayah al-Nihayah Vol. 1 pg. 275.
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Ibn al-Jazari as well as most contemporary scholars. From this, it
may be deduced that other opinions exist.

According to Sibway?® there are 16 makharij. This is also the opinion

of Imam Shatibi.** They do not count the jouf as being a makhraj. The

alif which exits from the jouf according to Khalil’s view is therefore
included into the makhraj of the lower throat, the ya" maddah with the
ya" mutaharrikah and the waw maddah with the waw mutahrrikah.

According to Farra,® the makharij are 14. He also excludes the jouf,

like Sibway, but furthemore includes the lam, niin and ra" into one

2 His name is “Amr ibn “Uthman ibn Qambar, better known as Sibway. He was
nicknamed Sibway, a Persian word which means the sweet fragrance of an apple
because he had very fat, round cheeks which looked like apples. He was originally
from Bayda’ in Persia, but was brought up in Basra, where he also studied under the
auspices of Khalil ibn Ahmad al-Farahidi. One day his teacher, the muhaddith
Hammad ibn Salamah ibn Dinar, corrected a grammatical error of his. To this he
replied that he would study the Arabic language until he would never err in Arabic
again. This is when he went to study by Khalil, until he eventually became an imam
in the Arabic language. He also wrote a book on Arabic named al-Kitab, which was
based on much of what he gained from Khalil. Sibway also transmitted gira'at from
the imam of gira'at during his time, Abti “Amr al-Basri. He died in 180 A.H./796 C.E.
See Bughyah al-Wu"at Vol. 2 pg. 191.

33 Al-Qasim bin Firruh ibn Khalaf ibn Ahmad al-Ru“ayni al-Shatibi. Imam Shatibi
was born in Shatibah in 538 A.H. He possessed an insatiable thirst and desire for
knowledge, especially in the field of Qur'anic Studies, and surpassed not only the
scholars in his town but also the scholars of his era. His most famous works are his
masterpiece Hirz al-Amani wa Wajh al-Tahani, better known as the Shatibiyyah and his
“Aqilah on rasm. His teachers include “Ali ibn Hudhayl al-Balansi while his students
count Abti al-Hasan al-Sakhawt and al-Kamal “Ali ibn Shuja”. He died at the age of
52 on 28 Jamad al-Ukhra in 590 A.H./19 June 1194 C.E. after the "Asr prayer. For more
details regarding this great personality of Qur'an, refer to his biography in my book
Ghunya al-Talabah fi Taysir al-Sab~ah.

** Abii Zakariyya Yahya ibn Ziyad, better known as al-Farra'. After the demise of his
teacher, al-Kisa'1, he became the imam of Arabic grammar in Kufa. He was one of
outstanding Islamic principles and exceedingly pious. This great grammarian
benefited much from Sibway’s book, in addition to authoring many works
concerning the Arabic language and Arabic usages in the Qur'an. He transmits
gira at from al-Kisa'1 and Shu’bah. He died in 207 A.H./822 C.E. See Bughyah al-Wuat
Vol. 2 pg. 279. Ghayah al-Nihayah Vol. 2 pg. 371.
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makhraj: the tip of the tongue and the gums above it. This amounts
to 14 makharij.

TEXT: 10
2 P Z.
=5 WA, oy dt SG (o

TRANSLATION
The alif and its two sisters are from the jouf, and they are the letters of
madd that ends in the air.

VOCABULARY

w32l - literally means hollow, cavity or emptiness. It refers to the

empty space in the mouth and the throat.
L1 —its two sisters. The pronoun (Ls) refers to the alif.

—>5—refers to these letters i.e. the alif, waw and ya’.
¢l 5 ¢ —the air.
—4-5—to terminate, end. The hidden pronoun in it refers to the

letters of madd.

EXPLANATION
1] The first makhraj is the jouf. It literally means hollow, cavity or
emptiness. The technical meaning is the empty space in the mouth and
the throat. From the jouf, the three letters of madd are pronounced i.e.
alif, waw sakinah preceeded by a dammah (5 -) and ya" sakinah preceeded

by a kasrah (s-). The alif is always preceded by a fathah.

Ibn al-Jazarl mentions that the alif and its two sisters (ukhtahi) are
pronounced from the jouf. The two sisters of the alif are waw maddah
and ya’ maddah. In the same way that madd is made in alif, madd is also
made in waw maddah and ya maddah.
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A question may be asked: why is it that ya' maddah and waw maddah
were not made the cardinal letters with alif included as a secondary
letter?

Alif is made the cardinal or main letter because madd is always made in
the alif, unlike in its two sisters. If the waw and ya" are mutaharrik, then
madd is not made in it, and it will have a completely different makhraj.

These 3 letters are called the letters of madd (the lengthened letters)
since they allow sound to be lengthened in them.

Thereafter Ibn al-Jazari alludes to an important point by stating that
the sound of these letters end in the air (=3 ¢5¢V). It was

mentioned previously that the place where the sound stops is
considered as the makhraj of a letter. If we look carefully at the letters
of madd, it may be noticed that the sound does not actually stop in the
jouf, but it continues through the jouf and in reality stops outside of the
mouth, with the ending or stopping of the sound. How then does
Khalil justify including the jouf as its makhraj when the sound of these
letters does not actually stop there?

The answer given is that even though the sound stops outside of the
mouth, Khalil regards it as a makhraj because the sound of these letters
is predominantly in the mouth. Compared to other letters, the madd
letters are weak, but because it's sound depends so much on the cavity
in the mouth, (being predominantly in the mouth), Khalil regards it as
their makhraj.

TEXT: 11

TRANSLATION
Then (from) the lowest part of the throat is the hamzah and ha". And
from its middle is the “ayn and the ha".
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VOCABULARY
=il —means furthest (us).

é.L’é-\ - the throat.
«b 53 - it means the centre/middle. The pronoun refers to the

throat.

EXPLANATION
2] The second makhraj is the lower throat. It is called the lsi il

because it is the furthest part of the throat from the opening of the
mouth. It is simply referred to as the lower throat. From here the
hamzah and the ha are pronounced. Sibway and Farra include the alif
in this makhraj.

3] The third makhraj is the centre part of the throat, from which the
“ayn and the ha are pronounced.

TEXT: 12
Sl Wa5LE Lo 3 (12
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TRANSLATION
(From) the upper (part of) it (the throat) is the ghayn and its kha". The
qaf is (from) the extreme back of the tongue, then the kif . . .

VOCABULARY
L33f — the closest (w3i7) of it. The pronoun refers to the throat i.e. the

closest part of the throat to the opening of the mouth.
oLl —the tongue

G35 —above i.e. furthest back part of the tongue.
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EXPLANATION
4] Tt is called sls i _:3f because it is the closest part of the throat to the

opening of the mouth. It is also simply referred to as the upper
throat. From here, the ghayn and the kha" are pronounced.

These 6 letters are known as the letters of the throat (5l w,2%).

According to Sibway and Farra, the letters of the throat are 7, since
they count the alif as coming from the lower throat as well.

5-6] It is called oLl =1 because it is the furthest part of the tongue
from the opening of the mouth. 3% indicates that the furthest back

part of the tongue is meant, above the soft palate. In the next line
j_a..ﬂl alludes that the kaf, though it is from the back part of the tongue,

is not as far back as the gaf.

TEXT: 13
E . 5 o P
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TRANSLATION
.. . lower. The centre (of the tongue) is the jim, the shin and the ya".
And the dad is from the side (of the tongue) when it meets. . .

VOCABULARY
j_l.ﬁ—lower down i.e. not as far back as the gaf.

%23l —the center/middle. Refers to the centre of the tongue.
4«33l — its side i.e. the side of the tongue. The pronoun clearly refers

to the tongue.
L_J5 — when they (the sides) meet. It is dual, indicating towards boths

sides of the tongue.
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EXPLANATION
It should be remembered that even though Ibn al-Jazari mentions that
the gaf and the kaf exits from the back portion of the tongue, it has to
touch somewhere for these letters to be sounded. Thus, in the gaf the
further back portion of the tongue touches the soft palate above it and
in the kaf, it touches the hard palate.

7] The jim, shin and ya" exit from the centre of the tongue. Again, the
centre of the tongue has to touch somewhere for these letters to be
sounded. It touches the palate above it.

The ya” mentioned here is not the same ya" as in line 10. This ya" is ya’
ghayr maddah or the unlengthened ya’, which comprises of ya’
mutaharrikah and ya lin.

Sibway and Farra views the ya maddah and ya" ghayr maddah both
exiting from this makhraj. According to them the centre of the tongue
still rises somewhat when pronouncing the yi" maddah.

TEXT: 14
LGS 51 73T e 7Y (14
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TRANSLATION
... the molars: from the left or the right (side). And the lam is from the
anterior of it (sides of the tongue) till the end of it (the tip of the
tongue).

VOCABULARY
431 —the molars i.e. the premolars, molars and wisdom teeth.

5si—the left (side).
Lalis —the right (side). The pronoun (Ls) could refer to the side

() of the tongue.
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L33 — anterior/lower (sides of the tongue). The pronoun (L») refers
to the side of the tongue ().

L_alg= % — the end. The pronoun (L) refers to the tip of the tongue (
oLl S L),

EXPLANATION
8] The dad is pronounced when the sides of the tongue, the left or the
right side, are touching all the upper molars. Since both sides of the
tongue are mentioned, there are 3 ways of reading this letter:

i) From the left side of the mouth. This is considered the easiest way.

ii) From the right side of the mouth. This is more difficult than the
tirst.

iii) From both sides of the mouth at the same time. This method is the
most difficult.

Ibn al-Jazari does not mention which molars, the upper or lower
molars. There are 2 possible answers for this:

1) It is well known that the upper molars are intended.

2) The lam al-ta’rif on the word _.1-3Y indicates towards something

specific (1g#) i.e. from all the molars, the upper molars are specifically

intended.

9] The lam exits from the anterior sides of the tongue and the tip of the
tongue. Once again, this portion of the tongue has to touch somewhere
to sound these letters. Considering that both anterior sides are
mentioned, there are 3 ways to pronounce this letter:

i) The right anterior side of the tongue and the tip of the tongue when
touching the gums of the teeth extending from the right pre-molar to
the left canine.

ii) The left anterior side of the tongue and the tip of the tongue when
touching the gums of the teeth extending from the left pre-molar to the
right canine.

iii) Both anterior sides of the tongue and the tip of the tongue, when
touching the gums of the teeth from one pre-molar to the other.
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To pronounce it from the right side is said to be easier than
pronouncing it from the left side.

TEXT: 15
ol B2 adh e 55415 (15

I POk

2 %

Jss

TRANSLATION
And make the niin from the tip of it (the tongue), lower (than the lam).
And the ra" is close to it (the niin), including the top (of the tongue).

VOCABULARY
+53% — tip of it. The pronoun refers to the tongue i.e. the tip of the

tongue.
&2 —lower/under i.e. under the makhraj of the lam.

| )i»\ —make (it is an imperative command).
+I3; — close to it (£,l&). The pronoun refers to the makhraj of the

niin before it.
—« b — literally means back. It indicates towards the top of the

tongue.
j_;S/T —to include.

EXPLANATION
10] The makhraj of the niin is found lower than the makhraj of the lam,
wherein the tip of the tongue touches the gums of the upper central
Incisors.

11] The ra’ is close to the makhraj of the niin; however the top of the
tongue is also included, when it touches the gums of the upper central
incisors.

Farra' has counted the lam, niin and ra" as coming from one makhraj,
the tip of the tongue when touching the palate above it.
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According to the most scholars, there exists a difference between the
makharij of these 3 letters. The lam ditfers from the niin and ra" in that
the anterior sides of the tongue are also included in the makhraj of the
lam. The ra" differs from the niin in that the top of the tongue is also
included in its makhraj. In this manner these 3 letters differ from each
other.

TEXT: 16
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TRANSLATION
The ti’, the dal and the ta’, from the tip of the tongue and the upper
central incisors. And the (letters of) safir are firmly placed. . .

VOCABULARY
‘“_s — from it. The pronoun refers to the tip of the tongue (S

oLz,

Ll el - upper central incisors.

——i2ll—the letters of safir i.e. the sad the sin and the zay.
;i —sheltered, lie comfortably, placed.

EXPLANATION
12] The ta’, dal and ti' are promounced when the tip of the tongue
touches the gumline of the upper central incisors.

The letters of safir are discussed in the next line. The question asked is
that why Ibn al-Jazari did not mention the letters of safir explicitly?
There are 2 possible reasons:

1) They are well known.

2) He mentions them in the chapter of sifat.
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TEXT: 17
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TRANSLATION
... From the tip of the tongue and above the lower central incisors.
The tha’, the dhal and the tha’, from the upper (central incisors) . . .

VOCABULARY
‘“_s — from it. The pronoun refers to the tip of the tongue (S 'y
s,
432 —above.

<0 g _ . .
el el —lower central incisors.

i)l —the upper/higher (central incisors).

EXPLANATION
13] The sad, sin and zay are from the tip of the tongue and above the
lower central incisors.

Other books mention it as from the tip of the tongue and below the
upper central incisors or between the tip of the tongue and both
central incisors. They are all one and the same opinion expressed in

different ways.

The tha’, dhal and tha™ are discussed in the next line.

44



TEXT: 18
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TRANSLATION
... From the tips of them both. And from the inside of the lip, the fi’,
with the tips of the upper central incisors.

VOCABULARY
Ligs sk — the tips of them both i.e. the tip of the tongue and the tip

(edge) of the upper central incisors.
iz — the inside.

25— the lips.
Sl bl —tips.
25 i — indicating something which is honoured, noble and

elevated. It refers to the upper central incisors.

EXPLANATION
14] The tip of the tongue and the tips of the upper central incisors. The
tha’, the dhal and the tha" are pronounced from here.

15] The fa" is pronounced from the inside of the bottom lip when it
touches the tips of the upper central incisors.

TEXT: 19
e B S5 R (e
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TRANSLATION

(From) both the lips, the waw, the ba" and the mim. And the nasal
sound (ghunnah), its exit point is the nasal cavity.
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VOCABULARY
eai) - both lips.
$ st 50— the nasal cavity.

EXPLANATION
16] The waw, ba" and mim exit from the lips.

The waw mentioned here is different to the waw maddah mentioned in
line 10. This waw is waw ghayr maddah or the unlengthened waw, which
comprises of ya' mutaharrikah and ya" lin.

Sibway and Farra views the waw maddah and waw ghayr maddah both
exiting from this makhraj. According to them the lips still meet
partially when pronouncing the waw maddah.

17] The ghunnah (nasal sound) exits from the khayshiim (nasal cavity).

Technically, ghunnah is a nasal sound coming from the khayshiim while
the tongue plays no role in its pronunciation.

In reality, ghunnah is a permanent attribute found in every niin and
mim. The proof that it is a permanent attribute in these two letters is
simply that if one closes one’s nostrils and try to pronounce these
letters, the sound will be distorted and result in these letters not being
pronounced properly.?® The ghunnah in the mushaddad e.g. ul, o= or

when they are in the condition of ikhfd" or idghim e.g. &, & ¢, 123 5, 4

% is clearer than when the niin or mim are mutaharrik e.g. <I3L2)1 5 4.

Why have scholars like Ibn al-Jazari then included it in the chapter of
makharij when it clearly is not a letter? The answer would be that those
scholars who consider the fact that it has a makhraj of its own, like Ibn
al-Jazari, would include it in the chapter of makharij, while others, like

3 Nihayah al-Qoul al-Mufid pg. 40-41
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Ibn Barri, who consider that it is an attribute, mention it in the chapter
of sifat.3

28 8

% Al-Nujiim al-Tawali™ pg. 172-173
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Dictionary meaning of §ifahl

It literally means a quality, attribute, characteristic.

These attributes can sometimes be physical descriptions, like black and
white, or can be abstract, like, for example, one’s knowledge.

Technical meaning

Those attributes which are affixed to the pronunciation of a letter,
whether intrinsic or circumstantial.

The plural of sifah is sifat.

The sifat are divided into 2:

1) Sifat Lazimah (permanent attributes) — they form part of the make-up
of the letter and never leave the letter i.e. the letter will never be found
without these attributes.

2) Sifat “Aridah (temporary attributes) — in certain circumstances these
attributes are found in a letter and at other times they are not.

The permanent sifat are further divided into 2:

1) Mutadaddah (those which have opposites) — since these are
permanent attributes, it is impossible that any letter of the Arabic
alphabet be found without them, and due to them being opposites, it is
also impossible that both opposite attributes are found in any one
letter. Thus, all letters of the Arabic alphabet must have one of these
pairs of attributes.

2) Ghayr Mutadaddah (those which do not have opposites) — these
attributes are also permanent i.e. it is impossible that a letter having
one of these qualities be found without it. However, they do not have
any opposites, and will only apply to certain letters of the Arabic
alphabet.
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These divisions of the attributes are illustrated in the table below:

Sifat
Permanent Attributes Temporary Attributes
Opposites No Opposites

In the following 7 lines Ibn al-Jazari outlines 17 of the permanent
attributes: those which have opposites and those which do not have
opposites.

TEXT: 20
Jaid 55 s Ll (20
B f? @ ’, - 1:: . © Ed ’13
} 914“‘94 Aaic/a:
TRANSLATION

Its attributes are jahr, rikhwah, (those letters with) istifal, infitah, and
ismat. And say the opposite (of them) are. . .

VOCABULARY
Leslie — its attributes, characteristics. The pronoun refers to the letters (

25 ).
32— the opposite.

EXPLANATION
In this line the author mentions 5 attributes which have opposites in
the following sequence: jahr (3—*), rikhwah (— 5), istifil (azel),

infitah (é;_?:ji) and ismat (iiia2). Thereafter he states that their

opposites will be mentioned in this order of appearance i.e. the first
attribute to appear in the next line would be the opposite of jahr, the
second the opposite of rikhwah, and so on.
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TRANSLATION
.. . those with hams (are in the combination) &3 jai.i iis3, while

those with shiddah are in the word: &85 L3 ,\_7|

VOCABULARY
Lel sags, LaluE —the pronoun in both refer to the letters (s ,32.1).

is-to urge, incite, prompt.

ufa_;bi—an individual, person, someone, somebody.

<&%— he remained silent.

E8 ek 53 — Thus someone prompted him (to speak) but he

remained silent. This incident happened when a group entered the
court of a king. None spoke and therefore the one prompted the other
to speak, but yet he remained silent.?”

5 ° - . . . . .
L 2} — the word, formulation, combination, utterance, pronunciation,

articulation.
4_>-\ —1I found.

L 5—is the name of a man’s beloved.
<85 —she (his beloved) was crying.
&85 L 3.0 - a man heard crying from the next room. When he

investigated he found his beloved crying and recounted: “I found Qatt
crying!”3®

37 Nihayah al-Qoul al-Mufid pg. 48
38 Nihayah al-Qoul al-Mufid pg. 48
50



EXPLANATION
The first attribute mentioned in this line is hams, which is the opposite
of the first attribute mentioned in the previous line, jahr.

1] Hams literally means whisper. Its applied definition is: the flowing
of the breath when pronouncing these letters. The letters of hams are 10

P

and found in the combination & jailitsi. The reason why

breath flows so easily in these letters is because the dependence of
these letters upon their makhraj is weak, which allows the breath to
flow. Thus, these letters are softer in their pronunciation in
comparison with their opposing letters which have jahr.

2] The opposite of hams is jahr which means apparent or loud. Its
applied definition is the imprisonment of breath when pronouncing
these letters. The letters of jahr are all the remaining letters of the
Arabic alphabet besides the 10 letters of hams. The reason why breath
is imprisoned in these letters is because they have a strong dependence
upon their makhraj, which does not allow the breath to flow. Therefore
these letters are generally louder than in the letters of hams.

The next attribute mentioned is shiddah, which is the opposite of the
second attribute mentioned in the first line, rikhwah.

31 Shiddah literally means strength. Its applied definition is that the
sound is imprisoned when pronouncing these letters. Its letters are
found in the combination &5 L § 3. The reason that the sound is

imprisoned is due to the strong dependence of these letters upon their
makhraj.

4] The opposite of shiddah is rikhwah or rakhawah. It literally means
softness. The sound flows when pronouncing the letters of rikhwah.
The reason why sound flows when prounouncing these letters is
because of the weak dependence of these letters upon their makhraj.
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TEXT: 22
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TRANSLATION
And between rikhwah and shiddah are (the letters) ;<< ' J. And the

seven elevated (letters) are confined to ks Lis u.a;

VOCABULARY
‘——between.

;- —to be soft.

s 5 —due to “Umar % being so stern, the Prophet # is reported to

have told him once: “Be soft/lenient, o “"Umar!”
si& —raised, high, elevation.

ax —could refer to a house, or the grave.

Lis—squeeze, press, narrow.

L3 —it could mean to stay, or to be aware or wary of.

15 Lis jat — this combination contains two advices, the first is to

stay in a modest home, which is in conformity with the saying of the
Prophet #: .2 St 5 e vl 4 55,% “Be in this world like a
stranger, or a traveller”. The second advice is to be careful of a
narrow grave. In other words, live your life in this world as Allah
and His Prophet # would want you to, or else be wary of a narrow
grave.

—a>—confined.

EXPLANATION
*] In the first half of this line, the letters ;<< :J are discussed. They

have an attribute which is in between rikhwah and shiddah. The name

39 Al-Bukhari, hadith no. 6416
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of this attribute is tawassut or bayniyyah which literally means in
between, middle, or centre. Its applied definition is that sound does
not flow in these letters as in rikhwah, nor is it imprisoned as in
shiddah.

Tawassut is not an independent attribute since it has a bit of rikhwah
and a bit of shiddah.

The letters of rikhwah would be all the letters besides the letters of
shiddah and the letters of tawassut.

5] In the second half on this line the letters ki LiZ i are

discussed. They have the attribute of istila" in them, which literally
means to elevate. Therefore Ibn al-Jazari refers to them as the seven

elevated letters ( ji.?— ==3)- This is opposite to the third attribute
mentioned in the first line, istifal. Its applied definition is the rising
of the back portion of the tongue when pronouncing these letters.

Due to the back portion of the tongue rising, these letters are read
with a full/thick sound (tafkhim).

6] Its opposite is istifal, which literally means to lower. Its applied
definition is when the back part of the tongue does not rise but
instead lays low when pronouncing these letters. It is found in all
the letters besides the letters of isti"la’. Due to the back portion of
the tongue lying low, these letters are read with a flat/thin sound

(targiq).
TEXT: 23
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TRANSLATION
The sad, dad, ta" and tha™ have itbagq while J o > are the letters of

idhlig.
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VOCABULARY
“3—he ran.

;_f—intellect, reason, understanding.
3. — refers to a foolish person who actually flees from

knowledge due to his ignorance.

EXPLANATION

7] In the first half of the line, the attribute of itbig is mentioned, as
well as its letters: sid, dad, ti° and tha'. It is opposite to the fourth
attribute mentioned in the first line, infitah. It literally means lid or
cover while its applied definition is the centre part of the tongue
embracing or encompassing the palate. All the letters of itbig have
isti’ld" in them. This encompassing of the palate creates a hollow or
“tunnel affect” in the mouth which enhances the “full/thick” sound
in these letters. The result is that these letters are read even more
emphatically (full/thick). The gaf, ghayn and kha  will not be as
emphatic since they only have isti’la" in them (and not itbag).

8] Its opposite is infitah, which literally means to open. Its applied
definition is the centre of the tongue lying open, not embracing the
palate when pronouncing these letters. Since the centre of the
tongue lies open, these letters have a flat/thin sound in them.

It should be noted that in isti’la’, istifal, itbaqg and infitah, the
elevation, lowering, enveloping and opening does not take place in
the letters but in the tongue. This is unlike the attributes mentioned
before them, like hams, jahr, shiddah and rikhwah, in which the
flowing and imprisonment of the breath and sound are apparent
with the pronounciation of the letter.

9] In the second half of the line the attribute of idhlag and its letters
are discussed. This is the opposite of ismat mentioned in the first
line. Literally it means fluency and ease. It also bears the meaning of
tip, point, edge and so on, since these letters are pronounced from
the tip of the tongue (lam, niin and ra’) and the lips (fa’, mim and
ba’). Technically, it is the ease and fluency with which these letters
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are pronounced. It is found in 6 letters which are in the combination

e 3o s .
-

10] Its opposite is ismat, which literally means prevention or
hindrance. Technically, it mandates the inclusion of a letter of idhlag
to ease pronounciation in an Arabic word whose root letters,
whether four or five, do not contain such a letter. The ease of the
letters of idhlag is exchanged for the hindrance or difficulty of the
letters of ismat. Thus, if in these four or five-lettered root words, one
of the letters of idhlag is not found, then the word is considered as
being a foreign word that has been adopted by the Arabs e.g. Jsie

(gold), u»;k.;}« (name of a tree). Ismat is found in all the remaining

letters excluding the letters of idhlag.

In reality the two attributes, idhlag and ismat have no affect on ones
recitation, unlike the previously mentioned attributes, and are more
to do with the linguistic aspect of the Arabic language than
recitation. Therefore many authors do not include them in their
books.

TEXT: 24

2

o $)55 3o LA i m (24

p 2 PR A IS A
*
GRS WG i - I -
p -

TRANSLATION
Those with safir are siad, zay and sin. Qalgalah is (in the letters)
45 Cbi Andlinis (in). . .

EXPLANATION
From here on, the attributes which do not have opposites are
mentioned (sifat ghayr mutadaddah). These attributes are also
lazimah (permanent) i.e. it is impossible that a letter having one of
these attributes be found without it. However, they do not have
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any opposites and will only apply to some letters of the Arabic
alphabet.

11] Safir and its letters is the first of the ghayr mutadiddah that are
discussed. Literally, it means a whistling or hissing sound.
Technically, it is that extra whistling sound which is evident when
pronouncing these letters. It is found in 3 letters, sid, sin and zay.
The whistling or hissing in the sid is said to be similar to that of
geese, the zay similar to that of bees, and the sin similar to that of
locusts.®

12] In the second half of the line, the attribute galgalah and its
letters are mentioned. It literally means shaking or disturbance,
and is found in the combination 4. = 9_14_2 Technically, it is a

disturbance in the makhraj of these letters, making it seem as if they
are being read with an extra “echoing” sound.

The reason why galgalah is made is that all its letters have jahr and
shiddah. Jahr causes the breath to be imprisoned while shiddah
causes the sound to be imprisoned. If breath and sound is blocked in
the makhraj, nothing exits the mouth, making the last letter obscure
(since a letter is dependant upon breath and sound for its
pronunciation) e.g. é;J\, LAl This disturbance in the makhraj

and the need to clarify the letter results in galgalah.*!

Some consider qalqalah as being a temporary attribute, arguing that
it is only apparent when its letters are sakin. It is agreed, that when
these letters are sakin, galgalah is clear, but considering that it is
caused by two intrinsic attributes, jahr and shiddah, it cannot be
said that it is a temporary attribute. Therefore, it is a permanent

attribute found in the combination . s l .3 whether they are

4 Nihayah al-Qoul al-Mufid pg. 54
4 Nihayah al-Qoul al-Mufid pg. 55, Juhd al-Mugil pg. 148
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sakin or mutaharrik.*? Furthermore, none of the earlier books of

tajwid found in our legacy regards gqalgalah as a temporary
attribute. More about the galgalah is discussed in line 39.

13] At the end of the line the attribute [in is mentioned. It literally
means softness. Its applied definition is an easy pronunciation in
its letters, without much exertion or difficulty. The letters of lin are
mentioned in the next line.

TEXT: 25

- 0

Ly L2 3L 515 (25

P 5 }., ¢ - . 3 qed
L Ol NIy L LS

TRANSLATION
The waw and the ya" that have a sukiin, and a fathah before them both.
And inhiraf is correct . . .

VOCABULARY
U2 — when they both (the wiw and the ya") have a sukiin. The

alif in the word is dual, referring to both the waw and the ya’
mentioned before it.
L>=25l — they both (the waw and the ya') have a fathah before it.

The alif here is also dual.
Lsg L5 —before them (the wiw and the ya") both.

s> 5 —is correct, confirmed.

# Some have explained that it is very similar to the ghunnah in the niin and the mim.
When they are mushaddad, or in the condition of ikhfi" and idgham, they are clear e.g.
ul, o (.f?ﬁ, o (j, WX e f‘ but when they are mutaharrik e.g. <32 55 then the

ghunnah is not apparent. Although this is a good explanation it has received criticism
in that it is giyds ma™a al-fariq i.e. an analogy is being made between two things=
=which are not the same since the ghunnah has its own makhraj and the qalgalah is
pronounced from the makhraj of its letters. Allah knows best.
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EXPLANATION
The letters of lin are explained at the beginning of this line: the waw
and the yi’, when they have a sukiin and are preceded by a fathah i.e.
5 = « & — The pronunciation of these letters is done with total ease

and without any difficulty or exertion.

14] The next attribute mentioned is inhiraf. Literally, it means
inclination. Technically, the makhraj of these letters incline towards
the makhraj of another letter. Its letters are mentioned in the next
line.

TEXT: 26
Jot 505 1505 U S (26
ezl BLS faih 25U
TRANSLATION

. in the lam and the ra’, (while the ra is also) made with takrir,
tafashshi is (in) the shin, and the dad, apply istitalah (in it).

VOCABULARY
Jo? —made.
k= —apply istitalah.

EXPLANATION

The letters of inhirdf are mentioned, the lam and the ra’. Thus,
considering the inclination mentioned, it is said that the makraj of the
lam inclines towards the makraj of the ra" and visa versa.

15] Thereafter the attribute of takrir is mentioned. It is also referred to
as takrar, which means to repeat. Technically, it is the shuddering of
the tongue since it repeatedly “knocks” against the palate when
pronouncing this letter. This attribute is found in the last letter which
was mentioned, the ra". More about this attribute is deliberated in
line 43.
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16] The following attribute mentioned in this line is tafashshi, which is
found in the shin. Literally, it means to spread out. Technically, it is
the spreading of the breath throughout the mouth when pronouncing
this letter.

17] The last attribute mentioned is istitalah, found in the dad. Literally,
it means to lengthen. Technically, it is the lengthening of the sound
(in the dad), from the beginning of its makhraj till the end of its makhraj
i.e. from the beginning of the side of the tongue (by the wisdom teeth
or the back molars) till its end (the pre-molars, by the makhraj of the
lam).

The sifit “aridah (temporary attributes) are 11, contained in the
following 2 lines:®

23 - ° P

BTG5 i a5 LA 41w 1055 2055 120 5e b

s igas ol o« gl \/C;’”M_S":W;i;_‘i\;

These temporary attributes are discussed in the remaining sections of
this book.

28 R

 La‘ali® al-Bayan
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[ 5 ]

In this chapter the author outlines the ruling regarding the practical
aspect of tajwid, why the Qur’'an should be recited with tajwid, and
the condition of one who does not recite the Qur 'an with tajwid. He
also defines tajwid, and explains how one may become an expert and
proficient reciter of the Qur an.

TEXT: 27
Y s el LENIG (27

;t:.’fT/’:"‘ 2 o507 0 .
rd

TRANSLATION
The application of tajwid is indeed necessary. Whomsoever does not
rectify (his recitation of) the Qur an is a sinner.

VOCABULARY
AN -t literally means to take, grab hold of, seize. Here it bears the

meaning of practicing upon ( j;.;.!\).

K

~——=—incumbent, necessary.

¢;¥ —necessary.

L 2

= — to correct, rectify.

s T 1
r._i\ a sinner.

EXPLANATION
In the first half of the line the author states that the application of
tajwid is lazim (necessary). What is meant by lazim here is fard “ayn:
incumbent upon every individual without exception. This is different
to the ruling regarding the study of tajwid theory, which is fard
kifayah, as mentioned in line 5. Thus every individual is obligated to
recite the Qur an with tajwid.
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In the second half of this line he says that one who does not rectify

. . . _ose o, . .
his recitation (0 &l =>%2), or according to some prints, one who does

>

not recite with tajwid (1,31 5352 is a sinner.#

What type of reciter would be deemed a sinner? To answer this, the
types of errors need to be discussed. Errors in recitation are of 2

types:
1) Lahn Jaliyy (clear errors)

2) Lahn Khafiyy (hidden errors)

Lahn Jaliyy
It takes place in 4 basic ways:

i) Adding a letter e.g. if the madd on &l in 321 &l 3+ i lengthened too

long.
ii) Omitting a letter e.g. not reading the waw of .5 in .45 33,

iii) Changing a letter e.g. if the istila" and itbdq is not recited in the L
of b 3&19 {;é.’i;;-lf; (and We shall admit them into bounteous shade)
then it will be read as a 3 i.e. S5 Y3 +41215 (and We shall admit them

into a wretched disgrace).
iv) Changing a harakah e.g. if one “bounces” on certain letters like the
o of &5, or exaggerate the galgalah of the s when stopping on .sf

then they will be read as Eaadtand 427, with a harakah on the o and

the .

4“4 In Sheikh Sayf al-Din al-Fadali’s explanation of the Jazariyyah, he interprets >3
and z>Z; to be synonyms. Upon this statement Dr. Ayman Suwayd explains that
s holds a broader meaning than »~% in that the former would include lahn jaliyy

and lahn khafiyy whereas the latter would not necessarily do so. Scholars agree that a
person making lahn jaliyy is a sinner (.f) but regarding lahn khafiyy there is difference

of opinion. Can it be said that every person who leaves out a temporary attribute e.g.
Qhunnah, galqalah, madd, etc. is a sinner? If we use >3 we would be including anyone

who commits lahn khafiyy as a sinner. Therefore using >z is better since we would

not include every individual who makes lahn khafiyy as a sinner. Allah knows best.
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It is called Ilahn jaliyy (clear error) since it is clear to all that an error is
being made, whether the meaning is changed or not.

Lahn Khafiyy
It takes place when errors are made in the temporary attributes of the
letters e.g. ikhfa’, idgham, tafkhim, tarqiq and so on.

Scholars have further divided lahn khafiyy into 2 types:*

i) Those errors which may be indentified by one who has basic
knowledge of tajwid e.g. ikhfa", idgham, tafkhim, tarqiq, madd, etc.

ii) Those errors which are only perceived by experts in the field e.g.
excessive takrir of the ra’, ikhfi’ not being applied properly, and
exaggeration in the tafkhim of letters, among others.

It is called lahn khafiyy (hidden error) since they are obscure to most.

Between the earlier and later scholars there is difference of opinion as
to the ruling of these two types of errors:

1) The Earlier Scholars (Mutagaddimiin) — It is wajib to consider all the
rules of tajwid that will prevent one from making lahn jaliyy and lahn
khafiyy. Thus, an error, whether being lahn jaliyy or lahn khafiyy, is
haram (prohibited). Of latter day scholars who subscribe to this

4 Hidayah al-Qari Vol. 1 pg. 53-54, Nihayah al-Qoul al-Mufid pg. 25
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opinion is Nasir al-Din al-Tablaw1,* and from amongst contemporary
scolars, “Abd al-Fattah al-Mirsafi*.4

2) The Later Scholars (Muta akhkhiriin) — It is wajib to consider those
rules that will prevent one from making lahn jaliyy only (and not
necessarily lahn khafiyy). Thus, lahn jaliyy would be haram, and lahn
khafiyy would be makriih (disliked). This is mentioned by Mulla “Ali

4% Nasir al-Din Muhammad ibn Salim ibn “Ali al-Tablawl was born in Egypt in
approximately 866 A.H./1462 C.E. No one during his time had mastered all the
sciences, except him. This was not by mere studying of the subjects, but by
memorizing its texts. He was therefore well known for being able to quote at random
from a large array of books regarding many sciences; tafsir, gira at, figh, Arabic,
hadith, usiil, rhetoric, mathematics, logic, sufism and so forth. Many testify that he
surpassed his contemporaries, not only in knowledge, but in piety, humility and
character. There was none who disliked him. Some of his students relate that they
never saw anyone making more “ibddah that him. In fact, whenever he was seen, he
was in “7badah - reciting Quran, in salah, teaching, and the like thereof. His teachers
include Sheikh Zakariyya al-Ansari and Jalal al-Din al-Suyuti. He died in Egypt on
10 Jamad al-Akhir 966 A.H./1559 C.E. at the age of 100 years. See Imti~ al-Fudald" Vol.
4 pg. 158.
“7“Abd al-Fattah ibn al-Sayyid “Ajmi ibn al-Sayyid. He was born in al-Mirsafa in 5
June 1923, and later settled and studied in Egypt. Sheikh “Abd al-Fattah was a person
of great character and one who personified the Qur'an. If anyone sat with him, he
would not tire of his speech, intellect, knowledge and wisdom. He was a very jovial
person, always smiling with those who met him; even when he was in severe pains
due to illness, he would joke with his students. People loved to be with him, and he
had an intense love for students and teachers of the Qur'an. On the other hand,
when he sat to teach the Qur’an, he was extremely serious, and exhibited an aura of
awe and reverence. When he discussed matters of gira at or hadith with scholars, he
demonstrated his in depth knowledge of these sciences in a manner that captivated
them. He would refute with integrity those who argued with him concerning certain
matters. He shared an intense love for all his teachers, and never mentioned a scholar
without speaking good of him. He recited the Qur'an abundantly. In fact, he would
perform 11 rak ahs of the witr prayer in which he recited 2 juz of the Qur’an daily.
During the month of Ramadan, he would not teach, instead he dedicated his time in
the worship of Allah, prayer and recitation of the Qur'an. He would perform the
tarawih prayer in his house in which he recited 5 juz. His teachers include “Abd al-
“Aziz al-Zayyat while his students included Muhammad Tamim al-Zu“bi and Sheikh
Ahmad Mia al-Thanaw1. He died on 26 February 1986. See Hidayah al-Qari, Imtd al-
Fudalid> Vol. 1 pg. 239.
4 Nihayah al-Qoul al-Mufid pg. 26, Hidayah al-Qari Vol. 1 pg. 54
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al-Qar1 in his commentary on the Jazariyyah, and is the opinion of
most contemporary scholars.®

According to the first opinion, one who makes lahn jaliyy and lahn
khafiyy is a sinner, and according to the latter opinion, only one who
makes lahn jaliyy is a sinner.

Whichever opinion one subcribes to, it should not be applied
generally i.e. that every individual who makes lahn jaliyy and lahn
khafiyy is a sinner. Instead it should be restricted to what Ibn al-Jazar1
mentions in his Nashr, dividing the reciters of the Qur an into three:

1) The one who is able to recite correctly and does so.

2) The one who who strives to recite correctly but yet falters in his
recitation.

3) The one who is able to recite correctly yet does not due to his
negligence.>

The third type is the sinner being alluded to in this line. Therefore,
one who makes lahn jaliyy or lahn khafiyy would be a sinner when he is
aware that he is making lahn jaliyy/lahn khafiyy and that he is making no
effort in correcting his recitation.

It is incumbent for a student to find a capable teacher to recite Qur'an
to in order to rectify and better his recitation. If one reads to oneself, he
may not identify his errors, and may recite incorrectly for years while
being under the impression that his reading is acceptable. Ibn al-Jazari
further states that one who is too proud or haughty to humble himself
before a teacher is also included as a sinner.

# Dr Ayman Suwayd also holds this opinion, considering his explanation of the
different readings of line 27: £5al i3 s and 3352 I 1a

%0 Al-Nashr Vol. 1 pg. 210-211
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TEXT: 28
¥

7

-~ e
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TRANSLATION
Because with fajwid the Lord has revealed the Qur'an, and in this
manner from Him it has reached us.

VOCABULARY
‘N —the pronoun refers to the Qur'an.

+——the pronoun refers to tajwid.

i_’S;—a deity, God, Lord.

/Vjiﬁ—send down, descend, reveal.

1385 —in this manner.

‘__s—the pronoun refers to ’Q_Jy\ before it i.e. Allah.
L) —till us.

S_55—it has reached.

EXPLANATION

In this line the author substantiates his statement in the previous
line that to recite with tajwid is necessary by saying that Allah had
revealed the Qur’'an to the Prophet # with tajwid. He in turn taught
it to the Companions # with tajwid. They passed it on with tajwid to
the next generation until it has reached us in the very same manner
that it was revealed in i.e. with tajwid and with the preservation of
each and every letter and vowel sign.

In fact, students who have read to a qualified teacher who has
sanctioned that their recitation is in accordance with tajwid are later
licensed by these teachers. This license documents an oral
transmission (sanad) which relates that every individual in this
chain had read the Qur'an to the teacher before him while applying

these rules of tajwid. This chain of reciters ends at the Prophet .
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TEXT: 29
sl il Lasi 345 (29

TRANSLATION
It (tajwid) is also the adornment of recitation, the beauty of
presentation and reading.

VOCABULARY
a5 —refers to tajwid.
Lai—also.
‘1> —decoration, adornment.
559=JI—recital.
i_._, 3 beauty, adornment, decoration.

.51 — rendering of some sort, presentation. When being used in the

Qur anic arena it refers to that rendition which a student reads to
his teacher, while his teacher rectifies his recitation.
5:13 II—reading, recital.

EXPLANATION
Tajwid truly enhances ones recital, and beautifies it, enticing the
listener to listen attentively to such a recitation.

Three words are used in this line: recitation (335_"), presentation (
.5Y1) and reading (:z1;—s_JI). Though they seem to be synonyms,

scholars have differentiated between them. Tilawah is said to be
one’s routine recital i.e. daily in the mornings or evenings and so on.
Ada is what a student reads to his teacher while his teacher
attentively listens and corrects his recitation. Qira ah has a broader

66



meaning and may be used refering to both tilawah and to ada’. Allah
knows best.5!

TEXT: 30

©

Les Gy pndl 2L 8] 535 (30

TRANSLATION
It (tajwid) is giving the letters their rights as regards every attribute
and their demands.

VOCABULARY

P

s»s—refers to tajwid.

s c|—to give.

N

s

Lga= —its rights, due.

©

- P

f

» — its merit, requirements, demands. The pronoun could
refer to the letters (u;-2J1) or ii.. If it refers to letters it could be
translated as demands and if it refers to ia . then it would be

translated as derivatives.

EXPLANATION
In this line and the first half of the next line, tajwid is defined:

s 708

giving every letter its rights (3=) and its demands (G=x4

regarding their attributes. Scholars explain that what is meant by
s~ are the permanent attributes of the letters and what is meant by

s>xi5 are the temporary attributes.

5t Al-Hawdshi al-Mufhimah pg. 173
52 Ahkam Qira ah al-Qur an pg. 17-18, Hidayah al-Qari Vol. 1 pg. 45
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TEXT: 31

-~ -
.

Y - d v -
-

TRANSLATION
And returning every one (of the letters) to its origin, and an utterance
in its equivalent, is like it.

VOCABULARY
45— to return, to trace back, to yield.

NU J_% —every (letter).
4+ | Si—its origin i.e. its makhraj.
Laln- articulation, pronunciation, utterance.

o b5 —its similitude, equivalent.

-

3—is like, as.

+ 1t ,—its similitude, equivalent.

EXPLANATION
Every letter must be read from its origin i.e. its makhraj. Considering
the above line and the first half of this line, the complete definition of
tajwid would be to recite every letter from its makhraj, with all its
attributes, whether these attributes are permanent or temporary.

In the second half of the line a precept is explained which is applicable
to every rule of tajwid: every pronunciation on its own should be
exactly the same when it appears with other pronunciations e.g. as one
reads & when it appears alone, he should read it in the same manner

when it appears with other letters e.g. .2 The Z in the latter should
not be with tafkhim (full/thick) because of the - following it. Similarly,

as one reads the duration of madd munfasil, madd muttasil or madd “arid
in one place, he should apply the same duration wherever else it
appears.
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In other words, consistency must be maintained in all identical
pronunciations, whether they are letters, or applications like madd,
ikhfa', and even vowel signs.

TEXT: 32
g/,é_i_i.’/: (4 J_Z_; :,_5 ﬁ_f&i(sz

2
.5/:/ *01;‘ . Rt
. 7 - -

TRANSLATION
(Every letter) being complete, without burden, (but) with ease in
pronunciation and without haphazardness.

VOCABULARY
SLi&S — complete. If read with a fathah on the second mim then it is the

condition of 4~15 J_$ before it i.e. in the condition that every letter

is read without burden, with ease and so on. If it is read with a kasrah
on the second mim, then it is the condition of the reciter i.e. in the
condition that the reciter reads without burden and with ease.

)/_._p —without.

2 . . . pe

<l $$—unnaturalness in manner, burden, strain, difficulty.
o 2

< kUl—ease, grace.
o3 .

skJl—pronunciation.

3 . e g .
i x5 —aberration, deviation, inaccurate manner, haphazard.

EXPLANATION
The beginner needs to focus on all his pronunciations when he reads.
In this manner, his recitation demands a lot of attentiveness from his
side, and due to this, at times, it sounds arduous and burdensome.

On the other hand, an adept and expert rec1ter of the Qur'an is one
who recites with total ease (d_u\ =) u_laJJL) No strain, burden or

difficulty is visible on him when he recites, as though the Qur an flows
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2 — o % o . .
from his lips (iS5 ¢ ;y»). There are also no inacuracies or

3 _ .

haphazardness in their recitation (<t Su).

In the next line the author informs us of how this superior level of
recitation may be achieved.

TEXT: 33

A L A I S 9
S5 Dy Ao 5 (33
L4 I
g._La_fz_gj_nls\_.pL_ing

s oz -

TRANSLATION
And there is nothing between (applying) it (tajwid) and leaving it,
except the practice of a person with his jaws.

VOCABULARY
i — between it i.e no difference between applying it. The pronoun

refers to tajwid i.e. applying tajwid.
« s ;5—leaving, neglecting it.

2 ~ _ . .
i_5L,—exercise, practice.

,—>l—a man, person.

-

+ < 5 —his jaws.

EXPLANATION

Ibn al-Jazart emphasizes that the only manner in achieving this level
of recitation is to continuously practice the recitation of the Qur'an
i.e. the student needs to continuously recite. This level of recitation is
not achieved after a week’s training, after a month’s training, or after
a few month’s training. It takes years and years of continuous
training to be able to recite in such a superior manner where no
exertion and difficulty is perceivable upon the reciter.
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It may be likened to professional sports players or singers. A soccer
player, tennis player, cricket player, singer would spend 6 or more
hours a day practicing their profession. Should one who intends to
make the Qur'an his profession then not exert even more time than
those who are prepared to sacrifice their time for worldly activities
and gain?

20 R
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[ Sl jaki 53 3 20 ]

In this chapter the author mentions certain common errors which

reciters should be cautious of - hence the naming of this chapter: (¢
el L2 S5, the chapter mentioning some precautions. Others have
named this chapter: &>l Jiaesl 2, the chapter in the application or

execution of the letters i.e. after discussing the makharij, the sifit and
stating that tajwid is giving every letter their rights as regards their
makharij and sifit, he now mentions how to employ this gained
knowledge in recitation.

It was mentioned previously that the letters of ist’ila" are read with a
full or thick sound. This full/thick sound is referred to as tafkhim,
which literally means to make something fat or full. Technically, it is
the thickness/fullness which fills the mouth with the pronunciation of
certain letters.

In contrast to this, targig literally means to make something thin.
Technically, it is the thinness (flatness) found in the mouth while
pronouncing some letters.

Usually reciters pay attention to pronouncing the full/thick letters
with tafkhim, but tend to neglect those letters which should be read
with targig. Therefore Ibn al-Jazari specifically emphasizes that care
should be taken to read empty/flat letters with fargig as this tends to
be deficient and incomplete at times i.e. they still sound a little
full/thick. He further alludes to the reason why these letters are read
with a little fullness at times: because they are surrounded by letters
of tafkhim which tend to affect the letters of targiq around them. These
will be clearer in the examples that follow. He also confines his
discussion in this chapter to 5 letters: the alif, hamzah, lam, mim and
ba'. This does not mean that tarqig should only be applied in these
letters; it should be applied to all the letters which should be read
with targig. In other words, while these letters are given as examples,
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the rule should be applied in general throughout the Qur'an to all
empty/flat letters.>

TEXT: 34
ST e anid L a3 (34
G B s 5555

TRANSLATION
Be sure to apply tarqig to the letters of istifal, and be extremely
cautious of applying tafkhim in the pronunciation of an alif.

VOCABULARY

i35 — the word is originally ;5. The nin at the end (o) is for
emphasis. It means to make something thin or flat. With the niin of
emphasis it means: be sure or be certain to make it flat/thin.

G321 s izl — from the letters of istifal.

033% — is originally ;3\=. The niin at the end (o) is for emphasis. It
means to be careful, watch out, to be on one’s guard, be wary.
With the niin of emphasis it would be mean: be fully aware, be

acutely wary, extremely cautious.
(’._:_é:éf—to make something fat, full or thick.

L 3 J—pronunciation, wording.

EXPLANATION
As it was mentioned that the letters of isti"la" should be read with
tafkhim, in the same manner due attention should be given that the
letters of istifal are read with tarqig.

From the letters of istifal that are always read with targig, the alif,
the ra" and the lam of 4\ are excluded, since they are at times also

read with tafkhim. The rules regarding them are explained later.

5 More examples of this are given by Ibn al-Jazart in al-Nashr Vol. 1 pg. 215.
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In the second half of this line Ibn al-Jazari mentions that care
should be taken that the alif is not read with tafkhim. This statement
of the author has received many conflicting interpretations since it
is well known that the alif is dependant on the letter before it i.e. if
before it there is a letter of tafkhim, the alif will be full, if before it
there is a letter of tarqig, the alif will be flat. This statement from
the author implies that the alif is never read with tafkhim. Therefore
some commentaters have even gone so far as to say that what is
meant by the alif in this line is actually the hamzah (which is always
read with tarqig), or that it refers to the alif when it comes in the
hurif muqatta™at: 23, ;=330 etc. (which is also always read with

tarqiq). These interpretations are clearly weak, and scholars like
Mulla “Ali al-Qar1 have labelled them as far-fetched (..x5).>

The son of Ibn al-Jazari, Abtu Bakr, mentions that this statement of
his father should not be taken in general and should be restricted
to the alif when it is preceded by an empty/flat letter (it will never
be read with tafkhim in this condition).® Tash Kubri Zadah has

critisized him for this and states that there is no need to restrict Ibn
al-Jazar1’s statement, but it may be applied in general. He explains
that the reason this statement was made by the author, and is also
the view expressed by the author in his previous book, al-Tamhid fi
“ilm al-Tajwid, is that certain non-Arab peoples were exaggerating
the tafkhim in the alif when preceded by a full-mouth letter.
Therefore Ibn al-Jazari forwarded this statement that the alif is
never read with tafkhim.* This was also the opinion of Ibn al-

Jazarl's teacher, Ibn al-Jundi, as well as an opinion found in the

% Minah al-Fikriyyah pg. 112-113

% Hawashi al-Mufhimah pg. 183

% Commentary on the Jazariyyah by Tash Kubri Zadah pg. 120

57 Abti Bakr ibn Aydughdi ibn “"Abd Allah al-Shumsi, better known as Abu Bakr ibn
al-Jundi. He was born in 699 A.H./1300 C.E. He read many gira'dt to al-Taqiyy al-
Sa‘igh, the ten gira'at to al-Ja’bart and the eight gird'at to Abt Hayyan. His students
include Ibn al-Jazari who read till Sirah al-Nahl, verse 90 when Ibn al-Jundi died.
However, he gave Ibn al-Jazari ijazah before he died. Ibn al-Jundi was a very
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writings of Ibn al-Jundi’s teacher, Ibrahim ibn "Umar al-Ja"bari.® It

is possible that in Ibn al-Jazari’s earlier works he expressed the
view of his teacher, Ibn al-Jundji, since in his Nashr he mentions the
view of the majority, even stating that those who say that the alif is
never read with tafkhim is incorrect.

TEXT: 35
Ui 3,27 A di as; s

L~ /‘iilé/\f RN

TRANSLATION
(And apply targig in) the hamzah of Jdi, 5, 21, Ga_i), and LU

Then (also apply targiq in) the lam of PN U

VOCABULARY
;3 — may be read with a fathah or a kasrah on the zay i.e. ;< 3} or

s—n3. If read with a fathah it is linked to the command u_a_; % in the

previous line, and if read with a kasrah, it is linked to (:_._ew 05355

composed person, who easily recalled all the different gird'at of any given verse. He
wrote Kitab al-Bustan on thirteen gird'at, as well as a commentary on the Shatibiyyah.
He died in Cairo on 19 Shawwal 769 A.H./6 June 1368 C.E. See Ghayah al-Nihayah Vol.
1 pg. 180.

¥ Ibrahim ibn “Umar ibn Ibrahim ibn Khalil ibn Aba al-"Abbas al-Ja*bari. His
patronym is Abti Muhammad. He was born in approximately 640 A.H./1242 C.E.
This sheikh was an exceptional scholar of gira'at, who wrote books in various fields.
He also authored a commentary on the Shatibiyyah and the “Agilah of Imam Shatibi.
He read the seven gird’at to Sheikh Abii al-Hasan “Ali al-Wujiiht and the ten gira'at to
Sheikh Husayn ibn Hasan al-Tikriti. Sheikh al-Ja“bari also transmits gira at via ijazah
from al-Sharif al-Da"1, and transmits the Shatibiyyah via ijazah from Sheikh “Abd
Allah ibn Ibrahim ibn Mahmiid al-Jazari. Abu Bakr ibn al-Jundi read the ten giraat to
him. Abt al-Ma“ali ibn al-Labban read some of the Qur'an to him in various gira at
and received 7jazah for it. He remained the Sheikh al-Qurra’ of the town of al-Khalil
for 20 years until he died on 13 Ramadan 732 A.H./20 June 1331 C.E. See Ghayah al-
Nihayah Vol. 1 pg. 21, Marifah al-Qurra’ al-Kibar Vol. 2 pg. 743.
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in the line before. In both cases the meaning will be the same i.e. the
letter should be read with tarqig.

(CY — may be read with a fathah or a kasrah i.e. (N or (Y, similar as the

with ;i 3} before it.

EXPLANATION
If a hamzah appears at the beginning of a word then care should be
taken that it is read with targig e.g. Js 1. Other examples presented

by Ibn al-Jazari in his Nashr are &.U\ and ('2—0"“" If the letter next to
the hamzah is close to it (in makhraj) e.g. CGa_il and 3, &i, or it is a
letter read with tafkhim, e.g. ‘1, then extra caution should be taken

that it be read with targig. The tarqiq of the hamzah is not restricted to
these words but should be applied generally throughout the Qur an.
More examples are given by the author in the Nashr. Of the former:

s, 1z, 321, and of the latter: i, G, Lol and s

Similarly, the lam should also be read with targig, especially if it has a
kasrah e.g. « U or if it appears next to a letter which is close to it in

makhraj e.g. 1.

TEXT: 36
_all Y5 e JabiE; (36

B e

TRANSLATION
(And the lam in) SkiZis, & LG5, 20 Y5, (And apply targig in) the

mim of i_ai2 and 5, .

VOCABULARY
~—lI5—may be read with a fathah or a kasrah i.e. ._li5 or 115

-
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EXPLANATION
Care of its tarqiq should especially be taken when the lam comes
near full-mouth letters e.g. LLLE&;S}, @ &3, and :;\JL.LH N5 (La V5).

Other examples include: & Jxs, ilallls, LE215, and hklods.

In the same manner tarqiq should be maintained in the mim when it
comes near letters of tafkhim e.g. a2 and _5;%. Other examples

are .5y and %I G} etc.

TEXT: 37

Sy Pl S s (37

s ez sl Be b 55

TRANSLATION
And apply targig in) the ba" of &, U, ~e and i. And take
pply tarqgiq S e $i—

care to apply the shiddah and the jahr which is . . .

VOCABULARY
sL3—may be read with a fathah or a kasrah i.e. :L53 or L.

o2 ~!—strive, intent, endevour, take care, be careful.

EXPLANATION
The ba" should also be read with targig when it appears next to
letters of tafkhim e.g. ;. Ibn al-Jazarl also gives |1, ', and Glz

as examples in his Nashr. It is clear that precaution is also needed
when two tafkhim letters appear next to the ba" e.g. ;=dl, 7|, and

53 etc. Due care should be taken of the targig in the ba' even if
between it and the letter of tafkhim there is an alif e.g. jLU. Other

examples include ¢G and LN
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The tarqiq in the ba" should also be maintained when it is followed

by weak letters e.g. ¢, and i.. Other examples are «, L, 3,

-

Due to the ba" being followed by a weak letter, it also tends to be
read with some weakness. Therefore in the end of this line and the
next, the author warns that the reciter be mindful of shiddah and
jahr, which are two strong attributes in the ba" and the jim.

TEXT: 38
PRSI U R AR TEE
J—’hﬂ.}‘ &;3 -t |o‘9_u

TRANSLATION
In it (the bd") and in the jim as in 25, J/J,.ZH, 555 Sty E?"' and

Juna)

-

EXPLANATION
If the shiddah and jahr in the bia" and jim are not secured, it would
render the pronunciation of these letters deficient since they are
intrinsic attributes of these letters. The author gives 3 examples of

each in this text: 4l Zo8 % f i (22), el | I (=2, ix /:/5

81 5(35 ), SR B2 55mE5 (SRR, ZR4 S g 5515 (=), and
A5 ().

The same will also apply to the remaining letters of galgalah i.e.
shiddah and jahr should be preserved in it or the letters will be

deficient e.g. 055555, & 5 5, O sk, CU:.A b ki, 155 ete.
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TEXT: 39

TRANSLATION
And be sure to make clear the galgalah when it has a sukiin, and if it is
during wagqf then it should be even clearer.

VOCABULARY

- ¢ - o ¥ -

-5 — the word is originally 3. The niin at the end (&) is for

emphasis. It means to make clear, apparent. With the nin of
emphasis it would mean: be sure to make clear.

z -

S i l5 s —letters of galgalah.
Sg—if, when.

P

U s —if they have a sukiin.
%5 o5 —and if they are, if it is.
Cis i —stop.

Ll —more clear, clearer.

EXPLANATION
The author explains that galgalah should be made apparent in its
letters when they are sikin and found in the condition of wasl, while
they will be clearer when sakin and found in the condition of wagf.
From this it may be deduced that there are two levels in the galgalah:
1) A sakin letter of galgalah during wasl e.g. o 4i5, <k, o3, BN

s+l This is referred to as qalgalah saghirah or qgalgalah sughra, the

minor galgalah.
2) A sakin letter of galgalah during wagf e.g. &I, Lz, T e

L. This is referred to as qalgalah kabirah or qalqalah kubra, the major

qalaqgalah.
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The galgalah is stronger and more apparent in the second level.

Considering that a letter may also be mushaddad during wagqf, others
have added another level to these two:
3) A sakin letter of galgalah which is mushaddad during waqf e.g. _55,

S, ), Al This is referred to as galgalah akbar, the greater galgalah.

The galgalah in the third level is stronger than in the first two.

Some contemporary scholars argue that there are only two levels of
qalgalah since Ibn al-Jazari does not make a distinction between level
two and three as they both are included in his statement:

3l 5 5% 85, They further argue that our predecessors

(mutaqaddimin) also did not make a distinction between these two
levels. However, in spite of their argument, the difference in
pronunciation is clearly distinct in these two levels, the galgalah being
stronger in the third level. Furthermore, Ibn al-Jazari mentions in al-
Tamhid that a letter which mushaddad is doubled and its shaddah

should be made clear to differ it from other letters.?

Many scholars have also added a fourth level, in which the galgalah
would be at its weakest:
*) A letter of galgalah which is mutaharrik e.g. C"L’ Jj, A=, u.,\

In the last level the galgalah is weaker than the 3 levels mentioned
previously.

Some scholars are of the opinion that no galgalah exists in the
mutaharrik since Ibn al-Jazari states U< 5; (when it has a sukiin),

and in the last level it clearly is not sakin.

The counter argument is firstly that their use of this line is not
correct, for further in this poem Ibn al-Jazari states: s 04 b il bl

5 Al-Tamhid pg. 204
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B G 15) =2 clarify the ghunnah in the niin and the mim when they are

mushaddad. This does not negate that when the nin or mim is
mutaharrik that ghunnah is not found in it since it is an intrinsic
attribute found in them. Refer to explanation of line 19.

Secondly, if they argue that gqalgalah is not found in the mutaharrik,
they will be forced to say that it is not a permanent attribute but a
temporary attribute, which contradicts what is found in the legacy, as
well as what we concluded previously: that galgalah is a result of two
intrinsic attributes and therefore cannot be circumstancial. Refer to
explanation in line 24.

TEXT: 40

\o

w

d_;-l b—b‘ u.a_é:a.; =540

TRANSLATION
(And clarify) the ha™ of j2 52, i_k.;/i, and f;_il, as well as the sin of

. 2. 3 e
('—_f‘““'ilj—L”“t‘./ andj_a_w“

EXPLANATION
:L=; could be linked to the previous command of reading the
letters with targiq (. . ., 335 or . . . e Sjél_;j) or it could be
linked to the command in the previous line (. . . ;2233). In the

former it would mean that the hi" should not be read with tafkhim
and in the latter it would mean that it should be read clearly with
all its proper attributes.

Thus, the ha® should be read with tarqiq when it appears next to
letters of tafkhim e.g. jasix, Z.sf, and 54, and it should also be

read clearly if it appears with another ki’ e.g. ':= & 33z, £31Y
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P

&=, or letters which are close to it in makhraj e.g. (e 702 %5, 2325
o 8°

a Ropese s etc.

Similarly the sin should be read with tarqig when appearing with
letters of tafkhim e.g. vils, 5yl (Heid), b5a25 (L), dall, 155005, Lii
. The sin should also be read clearly i.e. not be affected by the

°

letters near it e.g. usis, CLiISG.

28 R
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The letter ra" is one letter, but since it is found in many different
conditions, the author has named this chapter: the chapter on the

ra’s, using the plural i.e. <z

TEXT: 41

w

° 2 < @ ‘-
S i 13 515 5355 (41
- 2 _ ~0° . L T -
RS ATCR S | I Kk y

TRANSLATION
And (read) the ra’ with tarqig when it has a kasrah. In the same
manner, (read it with targiq) if it has a sukiin and comes after a
kasrah.

VOCABULARY
d_e ;—make thin i.e. recite empty, flat, thin.

&5 S — if it has a kasrah. The feminine pronoun (=) refers to the ra".
Though the word &= in Arabic is masculine, the names of the letters
e.g. 5, R jf, ‘(’;ﬁ and so on are regarded as feminine.

41i5—in the same manner.

/X —the kasrah.

°

b . .
¢_>—denotes time or place i.e. whenever or wherever.

¢ =% —has a sukin. The pronoun (=) refers to the ra .

EXPLANATION
In the first half of the line the ra” mutaharrikah is discussed. The
author says that the ra" which has a kasrah is read with targig. Thus,
it would include all the following examples:

&3



e A permanent kasrah on the ra" which is at the beginning of a
word e.g. 5.

e A permanent kasrah on the ra" which is at the middle of a
word e.g. s,

e A permanent kasrah on the ra" which is at the end of a word
e.g. LAl

e A temporary kasrah e.g. 00,4, Ll 255

e A complete kasrah e.g. 2L@\.

e An incomplete kasrah e.g. 23.33\ i3 (if roum is made), & =%
(when imalah is made since a complete kasrah is not being
read).®

o The ra’ mushaddadah which has a kasrah e.g. igji, 355 e Glasis
cLete.

o The ra’ which has a tanwin and is maksirah e.g. 5.

Therefore, it may be concluded that as long as the ra" has a kasrah,
it will be read with targig.

The author discusses those ri's which are read with targig since
they are less than the ri's which are read with tafkhim i.e. most of
the ra’s in the Qur'an are read with tafkhim. Therefore, by
explaining the ra’s which are with tarqig - which are fewer - less
explanation is needed.

The implied opposite (&G §,4i:) would be that if the ra" does

not have a kasrah it will be read with tafkhim. Thus, if it has a fathah
or a dammah it will be read with tafkhim e.g. 25, G5, 535, 15, 1535,

YO LR

8L n . Folos
Ly ins, e, .

60 This would include ¢ j} in the narration of Dur1 from Aba “Amr who will read the

kasrah partially. This is referred to by qurra” as ikhtilds. Check Ghunyah al-Talabah for a
more detailed definition.
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In the second half of the line the ra" sakinah is discussed. If the ra’
has a sukiin and is preceded by a kasrah then it will also be read
with tarqiq, whether it is during wasl e.g. o 5=, V.Z_/X saxs), or during

o7 \9//4

waqf e.g. 545 3, S,

When the author states J;’LQ\ Js, “after the kasrah”, it is a general

z

statement which would include the ra" sakinah preceded by a kasrah
which is not immediately before it i.e. ra" sakinah is preceded by a
sakin, which is preceded by a kasrah e.g. JSJJ\ &3, sl =s. This

only takes place during wagf.

Incorporated in the statement f&Jl i, scolars have also included

the ra" during waqf which is preceded by a ya" sakinah, whether
before the ya sakinah there is a kasrah or a fathah® e.g. j_,ﬂ}, il

5=%, 5 N. Though the ri" sakinah is not preceded by an actual

kasrah, because the kasrah and ya" sakinah both have a flat sound in
their pronunciation (Jiz3), the result will be the same when it

appears before the ra" sakinah i.e. the ra" sakinah will also be flat.

The implied opposite is that if the ra" sakinah is preceded by a
fathah or a dammah it will be read with tafkhim, whether during wasl
e.g. Oshr, 0yx5 5 or wagf e.g. 555, FEX. It would also include

examples of ra’ sakinah which is not immediately preceded by a
fathah or a dammah e.g. ,33), Jw; This only takes place during wagqf.

The statement &5 :_o-, when it has a sukiin, will include a sukiin

o A7

which is permanent e.g. &}, (s JML; SEE

HA PRI
|Ol;>u\j, o or a

sukiin which is temporary e.g. 545, %4, JLd, $E3, ;.U\ S5y,

s

z

6t A ya' sakinah will never be preceded by a dammah!
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In the following line the author gives exceptions to this rule.

TEXT: 42
ozl G55 5 (e 5 1 ) (42
Seof Easi i i

TRANSLATION
If it (the ra" sakinah) is not before a letter of isti’la", or the kasrah is
not permanent.

VOCABULARY
u_’if (l S;—if it is not. The Pronoun refers to the ri i.e. if the rd" is not.

Sieil &= — aletter of istila’ i.e. a letter from the combination Lis s

L3,

Sl—or.

Sl ¢S —is not permanent i.e. it is temporary.

EXPLANATION
In the previous line the rule given was that if the ra" sakinah is
preceded by a kasrah it will be read with targig. In this line, two
stipulations are mentioned. They may be considered as exceptions
to the rule.

The first is that the ra’ sakinah should not be before a letter of
isti’la’. If it is, then it will be read with tafkhim instead of targig e.g.
L35 (Al-Anam, 7), 1551 (Toubah, 107), 1555 (Naba', 21), 5Lo 5 U

(Al-Fajr, 14) and 55 (Toubah, 122). These are the only words in the

Qur’an in which this application takes place.

However, there are other places in the Qur'an where the ri" sakinah
is also followed by a letter of istila’, but it will still be read with
targig since the letter of isti’la" is in the beginning of the next word
i.e. the ra" sikinah and the letter of isti'la’ are in two different
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words. This is only found in 3 places: &3 51 (Nith, 1), 835 225 V5

(Lugman, 18) and s 155 o6 (Maarij, 5).

Therefore, Ibn al-Jazari should have restricted this application to to
the ra" sakinah being before a letter of istild" in the same word.
Without the restriction “in the same word”, the latter 3 places are
not excluded from this rule. Thus, even though the ra" sikinah is
preceded by a kasrah, it will be read with tafkhim instead of tarqig
because it is followed by a letter of istila" in the same word. If the
letter of isti’la” is in a different word, then it will still be read with
tarqiq.

The second stipulation to the rule is that the ra" sakinah should not
be preceded by a kasrah which is temporary, but one which is
permanent. The temporary kasrah may be in the same word as the
ra’ sakinah e.g. \ ;a3 (Yusuf, 81), 1,551 (Al-Hajj, 77), =31 (Al-Fajr,

28) or in a different word i.e. in the word before the ra" sakinah e.g.
1265 ol (Al-Niir, 50), 22531 o) (Al-Taldg, 4). Thus, in this case, even

though the ra’ sakinah is preceded by a kasrah, it will be read with
tafkhim instead of tarqig due to the kasrah being temporary, whether
in the same word as the ra" sakinah or in a different word.

Though Ibn al-Jazari has mentioned these 2 stipulations, a third
and very important one could have been added to the above two:
the kasrah and the ra" sakinah must be in the same word. If the
kasrah preceding the ra" sakinah is in the word before it, then the ra’
will be read with tafkhim instead of targig. This kasrah may be
permanent e.g. \s=3l &5 (Al-Isra, 24), o555 &5 (Al-Mu 'miniin, 99),

ls2551 s (Al-Niir, 55), or temporary e.g. | 555 (T (Al-Nur, 50), (..’;.Ul o)

(Al-Talag, 4). In the case of the former, these are the only 3
examples which are found in the Qur an.

Considering the above details regarding the ra" sakinah, it may be
concluded that the kasrah before the ra" is 1 of 4 types:
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1) Muttasilah Asliyyah — in the same word as the ra" sakinah and
permanent e.g. o= 3. This is the type Ibn al-Jazari refers to when

he states: L2&a s K A B4,

2) Muttasilah “Ardiyyah — in the same word as the ri" sakinah and
temporary e.g. _»>3\. This is included in Ibn al-Jazari’s stipulation:
ot S oK s S,

3) Munfasilah Asliyyah — in a different word to the ra" sikinah and
permanent e.g. (zis5 S5 This type has been neglected in these

two lines.
4) Munfasilah “Ardiyyah — in a different word to the ra" sakinah and
temporary e.g. (..’%ljj\ o). This is also included in Ibn al-Jazari's

stipulation: Susi S J 5 2% <3S 5

If it is presumed that the ra" is always read with tafkhim, it may be
stated that it is only read with targig due to certain causes (sabab).
The cause making it targig should be strong i.e. it must be
muttasilah (in the same word as the ra’) or asliyyah (permanent).

Therefore, if the kasrah is temporary (“ardiyyah) or in a different
word to the ra’ sakinah (munfasilah) then the ra” will resume its
original manner of being read with tafkhim, since the cause is weak.

TEXT: 43
g R85 3 dadiz (4

5 . < z o ° “ . ‘3;/
S S I 1 |J._3J_§_; g.,d_>-|‘3

o

-

\o—

TRANSLATION
The difference (of opinion) in &3 is due to the the kasrah which is

found, and conceal the takrir when it (the ra’) has a tashdid.

VOCABULARY
il B3t Y/ B3 — the difference of opinion.

88



A+, —found.
_i__+i—conceal, hide.
|7— <5 —the attribute takrir (refer to line 26).

34313 —if it is mushaddad i.e. if the ra" is mushaddad.

EXPLANATION
The word &3 comes in Sirah al-Shu’ara’, 63:

o e

(63) il > IS 3 8 08 Gl 520 My &30 B 2§ 656

In this word the qurra” have difference of opinion: some read it with
tafkhim, others read it with targig, while some allow it to be read
with both tafkhim and targig. Those who read it with tafkhim argue
that the ra" sakinah is followed by a letter of isti7ld" in the same word,
and those who read it with targig argue that the kasrah on the gaf
weakens the tafkhim in it and therefore the ra" should be read with
tarqiq. These differences will take place during wasl.

If waqf is made on &3 then those who considered the letter of istila’

will still stop with tafkhim as it still remains. However, those who
considered the kasrah would allowed tarqig due to the gaf originally
having a kasrah, as well as tafkhim due to the kasrah not being read
since waqf is made on it i.e. the kasrah on the gaf is not read during

waqf (53).

In the second half of the line the author states that takrir in the ra’

should be concealed when the ra’ is mushaddad e.g. -3, 5 ', Ji
Z5. This does not mean that the takrir in the ra® should be made

apparent when the ra’ is not mushaddad, but that it should be
concealed in all circumstances. The reason why the ra" mushaddad is

62 Via the tarig of the Shatibiyyah, which is most commonly read in South Africa as

well as the rest of the world, both tafkhim and tarqiq are allowed in & 3.
&9



particularly mentioned is that the takrir tends to be clearer in the ra
in this condition due to the tashdid.

28 R
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TEXT: 44

S o

) e :_%H’ ‘gic_:sg,_;

TRANSLATION
And apply tafkhim in the lim from the name of 1l after a fathah or a

dammah, as in <11 2.

VOCABULARY
(,._>u —read with tafkhim.

=S - as, like.

EXPLANATION
In most cases the lam is read with targiq e.g. JG, &J. The lam in the

name of <1 is read with tafkhim when it comes after a fathah or a

dammah i.e. if it is preceded by a fathah or a dammah. The fathah and
dammah is general, so it includes all types:
e The fathah in the same word e.g. ‘. This is the only example

of this. A dammah will never be found in the same word with

B
1.

o The fathah and dammah is permanent e.g. &l &35, 4l L3355, 4105,
e 2% i i
23,

e The fathah and dammah is temporary e.g. <l 7y, bl 1525,

It will not make a difference if « Ul is attached to a mim mushaddadah

or not e.g. (..Q:m |6,
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The implied opposite is that if the lam of 1l comes after a kasrah

then it will be read with targig. Again, all types of kasrahs are
included:
e The permanent kasrah in the same word e.g. 4. This is the

only example of this.
e The permanent kasrah in a different word e.g. 4 é’j, bl

e The temporary kasrah e.g. &l =& &, 23U1 5, 4l o 357, .

28 R
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TEXT: 45
Lagil; s 5 sy G355 (45

Lasdly JU: s o531 suby
TRANSLATION

And the letters of istila’, apply tafkhim (in them) and specify (those
with) itbag as (the tafkhim in them is) stronger like in the examples J&

and LaxJl.

VOCABULARY
Lass1; — and specify. It is originally %13, with the nin of emphasis
attached to it (niin al-toukid). When stopping on it, it changes to an alif,

similar to a tanwin.
&3 —stronger.

EXPLANATION
As mentioned previously, all the letters of istila" (ks Lis ax) will be

read with tafkhim due to the back portion of the tongue rising towards
the palate. However, the tafkhim in all the letters of isti'la” will not be
the same, since some of them also have itbig in them, making the
tafkhim in them stronger. The tafkhim in the letters of itbig (-, &,%,%)

are stronger due to the centre portion of the tongue also rising, causing
a “tunnel” affect in the mouth. This enhances the tafkhim in these
letters. The G, & and e only have itstila® in them, and no itbag,

rendering them less full.

Mulla "Ali al-Qar1 mentions that by giving these two examples the
author has indicated to an important point: inspite of the gif being the
strongest of the 3 letters which have isti’la" only, and the sad being the
weakest of those which have istila" and itbag, by comparing the 2
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examples, JG and Las, it is easily discernable that the weakest letter of

itbag still sounds more full than the strongest letter which has istila’
only.%

TEXT: 46
i Elasl b GUBYI 55 (46

O;/oa,}ff }.o.}/’ P
83 VM’D:_: u-u-ljs:._k.w.!
-

TRANSLATION
And clarify the ithdg of l.sf and EkZy And in ‘,._’iflw difference of

opinion has occured.

VOCABULARY
‘s —clarify, make clear.

@ 5 — take place, occur. It is actually cﬁ 5 with a fathah on the “ayn, but

to keep the rhyme scheme it is read as sakin.

EXPLANATION
In this line two matters are discussed, both related to idgham. Idgham
literally means to assimilate or incorporate. Technically, it is the
assimilation of one letter into another in such a manner that it is read
as one mushaddad letter.

The student also needs to understand that idgham is of various types,
depending upon what is being considered. If the mudgham and the
mudgham fih% are considered, idgham is of 2 types:

1) Idgham Saghir

2) Idgham Kabir

8 Minah al-Fikriyyah pg. 144. Others consider the L to be the weakest letter of itbag

(check al-Salsabil al-Shafi).
¢ The mudgham is the letter with which idgham is made i.e. the first letter. The
mudgham fih is the letter into which idgham is made i.e. the second letter.
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If the causes for idgham are considered, idgham will be of 3 types:
1) Idgham Mithlayn

2) Idgham Mutajanisayn

3) Idgham Mutagaribayn

If the ruling (hukm) regarding idgham is considered, idgham is of 3

types:

1) Wijib — compulsory

2) Ja'iz — allowed/permitted
3) Mammnii~ — prohibited

If the manner in which idgham is made is considered, idgham is of 2

types:
1) Tam — complete
2) Nagis — incomplete

The last type is discussed in this line, considering the manner in which
idgham is being made. The other types of idgham will be discussed later
in the chapter of idgham.

Idgham Tam and Idgham Naqis
Idgham Tam is when the mudgham (first letter) is completely assimilated
into the second letter and nothing of it remains e.g. &5 5, 01 55,

<% o Zo 5,7%, 2
L\M&_,S)L (.."«»udbl

Idgham Nagis is when an attribute of the mudgham remains behind after
the assimilation had taken place e.g. J,& 5 Ji5 b Sl Chi In the

tirst two examples the ghunnah remains after the assimilation, and in
the latter two examples, itbag stays behind. This is what Ibn al-Jazar1
alludes to when he states: & L] @; | e dum g_:j, and clarify the

ithag in C =1 and &k, The idgham of L into « takes place in 4 places:
1) &k 57— Sirah al-Naml, 22

2) Eii — Siurah al-Ma'idah, 28

3) »ib-% — Srah Yiisuf, 80
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4) :_Lf — Siirah al-Zumar, 56

Note that when making idgham in the above words, no galgalah is made
on the L.

The reason (sabab) for idgham in the above words is strong since the L
and the « are mutajanisayn. However, due to the L being such a strong
letter, it is not completely assimilated into the = as the itbig of the L
remains. On the other hand, since the « is weaker than the L, idgham of

the = into the L is always tam e.g. &l LG5, oGelh L33,

In the second half of the line the author says that in ;&A,u V‘” of Siirah

al-Mursalat, 20, there is difference of opinion. The difference of opinion
is as to whether the idgham of the & into the £ is tam or nagis. If it is tam,

the & is completely assimilated into the ¢, and if it is nagis then the

isti'la’ of the & will remain after idgham takes place.®

A question often asked is if the 5 and the L both have istili’, why is
there difference of opinion in the s and not in the L? The answer is
that even though they share istila’, the L is stronger since it has itbig
also. Therefore, there is difference of opinion in the &, because it is
weaker, and no difference of opinion in the L since it is stronger i.e. all

agree that the idgham in it will be nagis.

¢ Most qurra’ make idgham tam, including Imam Shatibi, and idgham nagis is a view of
the minority, like Makki ibn Abi Talib.
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TEXT: 47
/e// - "& 1. o o (-
Ll = &US..J\ e u.af|3(47

P A 8 oeT . %
\__U.\,atouj_wa_albgb_q_u\
-

TRANSLATION
And take care of the sukiin in Ulas, E_i 58, o, 2 301, with ULS.

VOCABULARY
) f-\ —strive, intent, endevour, take care, be careful.

EXPLANATION

As it is important to read the harakat correctly, in the same manner,
the sukiin should be read without the slightest hint of a harakah on it.
If the sukiin is jerked even slightly, it sounds like a harakah is being
read, when the letter should actually be sakin. The most common
reasons for this are one of two things:

1) Due to the letters being close in makhraj — two letters which are
close to each other is difficult to read. This is similar to one who has
his foot in a particular spot, lifts it, and immediately has to place it
back in the same spot. In the same manner, one who pronounces a
letter, moves his tongue away from that makhraj, and thereafter he
has to place his tongue in the same spot again. This is clear in the
examples in the text: Uliz and Uls. In these two examples the

makhraj of the lam and the niin are close to each other. It is obviously
not restricted to these examples. Other examples offered by the
author in al-Nashr are: G3i;, (1153, GLAS, o= Jﬁ, N[ Jj Similarly, the

ghayn and the gif are close in &, C,N

2) Due to the letters being distant from each other — two letters
distant from each other is also difficult to read because after the
tongue moves away from one makhraj, it has to be placed in a makhraj
which is remote to the first. This is found in the examples of the text:
Esd and < 2311, In the first example, the nin and the “ayn are
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distant from each other, and in the latter, the ghayn and the dad. Other
examples are of the ghayn include: xi, GIe ¢ 3, s, 3, 236, Lifs.5

TEXT: 48
b 15305 FEEN Lals (48

S o, ° - -
P z . . Cu b vo 7

TRANSLATION
And clarify the infitah in 15,15 and _ <, fearing that it might bear

likeness to 15,2 and _z%.

VOCABULARY
d.a.\:— — it is originally %, with a sukiin on the sad, indicating and

=

imperative command. It means to keep pure, keep clear or clarify.
Gy —fear.
42zl — the pronoun refers to what was mentioned (55 &). It means

resemblance, likeness, similarity.
- - with.

EXPLANATION
The reciter should distinguish the attribute infitah in the 3 of 15,35 so

that it may not sound and resemble like the & of 15,122, The 3 and the &

have the same makhraj, as well as the attributes jahr and rikhwah,
making them very similar in pronounciation. What distinguishes them
from each other is that the former has istifal and infitah whereas the
latter has isti'la” and itbag. Thus, if infitah and istifal is not maintained
in the 3, it will be rendered with a little “thickness’ (tafkhim), making it

sound like a L. In the same manner, if itbaq and istila" is not upheld in

¢ Al-Nashr Vol. 1 pg. 220-221
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the b, it will be rendered with some ‘flatness’ (targig), making it sound

like a 5.

Similarly, he should clarify the . of _< ¢ so that it does not resemble
the ,» of _=<. The . and the ,-have the same makhraj, as well as the

attributes hams and rikhwah, making them close in pronounciation.
What distinguishes them from each other is that the former has istifal
and infitah whereas the latter has istila" and itbaq. Therefore, if infitah
and istifal is not maintained in the ., it will be rendered with a little

‘thickness’ (tafkhim), making it sound like a . In the same manner, if
itbag and isti’la" is not upheld in the o, it will be rendered with some

‘flatness’ (tarqiq), making it sound like a ..

These applications should not be restricted to these examples only, but
the attributes which render them to be “flat” should always be
maintained, especially when surrounded by “full” letters. Thus, the
tarqiq in the 3 should be observed in ;341 and (%3 so that it does not

resemble ., k1|, and (s, In the same way, the tarqig should be

preserved in the . when surrounded by “full” letters e.g. ikij, 1553,

sy ez o567
G)/a..w, Llsl.

TEXT: 49

l_:_é 39l_/<_v g.l—é 833(49

TRANSLATION
And observe the shiddah in the ¢ and the -, as (found) in (,._}i_g_w,

s, and L,

7 Al-Nashr Vol. 1 pg. 218-219
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VOCABULARY
¢l —protect, take care, observe.

EXPLANATION
The ¢ and the < are the only two letters which have shiddah, which is a

strong attribute, and hams, which is a weak attribute. In this line the
author explains that even though they have the weak attribute of hams
in them, the strong attribute of shiddah should be maintained,

=
P . o0,

especially when they appear together e.g. ‘._’i_g_w, s, LE s,

-

P

Other examples would include x5, S&uts, &35 &), 3645, Jiiisete.

28 R
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Idgham literally means to assimilate or to incorporate. Technically, it is
the assimilation of one letter into another in such a manner that it is
read as one mushaddad letter.

TEXT: 50

Z)is/d Z’l gw—:&;j ‘/F*—g é;;‘}(so
o ;/ M L . oaﬂ o .DZ
g~ Y =) B S (._fsl

-

AN

TRANSLATION
If the first of two mithlayn or mutajanisayn letters has a sukiin, then
make idgham, like in O uL_: and ¥ J—. And make clear (make ith-har)...

VOCABULARY
d5T—was originally 35, meaning the first of the two.
J-——identical or equivalent.
J.._._? —homogeneous i.e. being of the same type or kind.
85 o) —if it has a sukiin.
{;_éﬁ—make idgham.

2,_5— clarify, make clear.

EXPLANATION
The author first mentions the causes/reasons for idgham: mithlayn and
mutajanisayn. Mithlayn are two letters which agree in makhraj and sifat.
Mutajanisayn are two letters which agree in makhraj but not in sifat.

The reason why the author does not discuss mutagaribayn is
because amongst the qurra® there is much difference as to
whether idgham is made in it or not. This booklet of his aims to
discuss those matters which are more or less agreed upon, and
not matters in which there are differences. Thus, considering
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that in mutuqarzbayn there is much dlspute it is not mentioned
e.g. leo.u d).q.,;\ éjmu.\s (’AL’)JW’ ‘wl/élgdg

When Ibn al-Jazari states: ;< ol; when it has a sukiin, it is clear that
he is only discussing idgham saghir.®® Idgham kabir is not discussed in

this work because, generally, most of the qurra” do not make it.

(,..éﬁ is an imperative command, which indicates that it is compulsory

to do (wajib) based on the precept that an imperative command is
indicative of something which is wdjib (w30 3:N7). Thus, in idghdm
saghir, the ruling is that it is compulsory to make idghdm if the two
letters are mithliyn e.g. N 5, & &, 36, 5l Eas, 1,153 6, Ca3 5, 13 45,

< 8 -G

Uw u;, V.isj.b, «P}J, or muta]amsayn wug quj, \3;3 ;.Lu\, uw .u, r&ug ig.

z

This is the view held by Ibn al-Jazari and is also alluded to in his
Nashr.® Most scholars deem it compulsory in mithlayn only, and not in

mutajanisayn. It idgham was wajib in mutajanisayn as well, then
difference of opinion would not exist in words like 205 ¢gls and Ga L35

In conclusion, idgham is wajib in mithlayn and jaiz (permitted) in
mutajanisayn (and mutaqaribayn) if it is proven in a particular narration
or reading. According to the author, idgham is wajib in mithlayn and
mutajanisayn. It may be stated that in most cases idgham is made in
mutajanisayn, and therefore Ibn al-Jazari regards it as being wajib.

Looking at the two examples presented, ¥ Jsand &5 5. The former is

mithlayn; however, the latter is not mutajanisayn, but mutaqaribayn. The
obvious question is why has the author given an example of
mutaqaribayn when he only mentions mithlayn and mutajanisayn?

6 Check explanation of line 46 for definition of the different types of idgham.
8 Al-Nashr Vol. 2 pg. 19
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Some answer by saying that Z; J-: is mutajanisayn according to
Farra'.”?
Ith-har Ahmad al-Thanawi”! states that Ibn al-Jazari does not discuss

mutaqaribayn due to the many differences in it, but has given an
example of mutagaribayn to indicate that inspite of the many
differences found in mutagaribayn, in some places (like this example)
there is agreement that idgham will be made.

At the end of the line the author mentions those words in which ith-har
should be made. Ith-har literally means to make clear. Technically, it is
to read every letter from its makhraj without any extra pull in the
ghunnah. The places of ith-har are mentioned in the next line.

TEXT: 51
L7 %A as. 2a o e .
r_x.:J._é‘g r.é‘g ‘Pbcﬂfﬁé/(51

TRANSLATION
Coinpey g with (250,06, (% 5, s, 0,48 55 Y, and a2G.

EXPLANATION
In this line those places in which idgham will not take place are
mentioned. They are restricted to the following:

70 Refer to line 9 for different views on the number of makharij.

71 He was born in Thanabhawan, India, in 1346 A.H./1927 C.E. His initial studies
were completed in his home town at the institute Imdad al-"Ulam. In 1362 A.H./1943
C.E. he registered for higher studies at Mathahir al-"Ultm in Saharanfar, and in 1366
A.H./1947 C.E. he completed his hadith studies under experts the likes of Sheikh al-
Hadith Muhammad Zakariyyah al-Kandhelawi. In 1373 A.H./1954 C.E. he met the
outstanding student of Sheikh “Abd al-Rahman al-Makki, Sheikh “Abd al-Malik. He
spent six years under the tutelage and apprenticeship of this great scholar, mastering
the science of tajwid and gira'at at his hands. In 1379 A.H./1959 C.E. he completed his
study of the ten gird'at and became an Arabic teacher at a Dar al-"Ulam in Lahore,
Pakistan. His students include Sheikh Ahmad Mia al-Thanawi. His date of demise is
not known. Check Husn al-Muhdadarat fi Rijal al-Qira at, Vol. 2 pg. 286.
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1) If the first letter is a letter of madd e.g. 5 & 25 | ,+J6. Though some

may deem the 2 waws or the 2 ya's as mithlayn, they are not, according
to the given definition. Therefore, idgham will not take place.
2) In general idgham does not take place in the lam of the verb e.g.

= J_f, (5, Gz, LEJG ((._i_EJB), ‘L% 6. Some may compare the lam of
the verb to the lam al-tarif, where idgham is made of the lam into the
niin and the ti’ e.g. ‘._;fﬂ@, o5,

3) The first letter should not be a letter from the throat e.g.
If one were to argue that idgham of a throat letter does take place in

words like 4323 and 23 X 325, then the answer is that it will only take

place if it is mithlayn since its ruling is wajib. If it is mutajanisayn or
mutaqgaribayn, then idgham will not take place, but it will be read with
ith-har.
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[ sl 5 sLAN S J

Due to the dad and the tha" being very similar to each other, many err
in the pronunciation of these two letters, often substituting one for the
other. In this chapter Ibn al-Jazarl mentions all those words in the
Qur'an which have a thi'. The implied opposite (XJ&iJi £ ,4i) is that

the remaining words will be read with a dad. He mentions the words
with a tha” because they are less than the words which appear with a
dad. They amount to 30 words which are mentioned by Ibn al-Jazar1 in
8 lines.

TEXT: 52
ey il 2l LAY (52

-
2 - (Z- 1. - oy
== e S Ll G s

ry .

TRANSLATION
And distinguish the dad from the tha™ through (the sifah) istitalah and
(its) makraj. And all the tha's come (in the following lines):

EXPLANATION
The difference between the did and the tha" is explained in this line.
They differ only in their makhraj and the fact that the dad has istitalah.
These letters would be the same if not for these two distinguishing
factors.

TEXT: 53
NS A AT CF
LAl b phe s by

EXPLANATION
(1) u,«../b.&\ —it means to travel.

It appears once in the Qur'an, in Sirah al-Nahl:
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u‘ﬁv—i*"’u‘(’fﬁr-(*‘b(’}"f S5 PRI 58 e 180 Jar 5 TRE 05 5 e 15T s 1

(80) o JJ L3 LET 50
In other gira t it is also read with a fathah on the “ayn i.e. ..

(2) J& —it means shade.

It appears 22 places in the Qur'an. The first place is in Surah al-
Bagarah:

(57) 54005 520 1l 5 i 1 50s il

The last place it comes is in Siirah al-Mursalat:
(41) 0525 I & 5N O]

NOTE:
Of the words which bear the same meaning is i which appears in 2

places, Siirah al-Araf and Surah al-Shu™ara
(171)5,2‘65&”’LJ¢._J;L‘\};;13°}%5L~\Lﬂ.bbﬁe\ﬂﬂﬁjwm%‘;@éﬁﬂﬁéjig

7,2 8% < ~%7 s 5%

(189)(..-L&r};u\.kﬁ«uLSm‘M‘fj;uLLQ‘.&bbc};&

(3) J.@i — it means midday.
It comes twice in the Qur‘én Sturah al-Niir and Siirah al-Ram:
LD [ e o 5a 8 oK AL 2l 1T R (85 AT
e V3K 8 55 B 555 4 e gl s KIS 5 A s 3
(58) s ke 4013 U1 28001 B U3 g Jo 28083 1K 00050 BRI £G4
(18) 834k G5 a5 a5V a2 3 3 45

i

L

4) V.L‘fd\ — it means great.

It appears 103 places in the Qur'an. The first place is in Surah al-
Bagarah:

(7) Gl DA% (A5 S5U58 Ll 185 gndl (85 0 6 o 0 55
The last place it comes in the Quran is in Sirah al-Mutaffifin:
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(5) i o 33

(5) ki~ — it means to secure/protect.

It comes in 42 places in the Qur'an. The first place is in Sirah al-
Bagarah:

(238) 56 o135 ol S a3kl o1 AR
The last place it comes is in Siirah al- Tarig:

(4)&3\:-@;\:_5&..@&50\

(6) Lz — to be awake.
It comes once in the Qur an, in Sirah al-Kahf:
Ealbt o 3 153 Lot 122085 JIAN B85 ol 205 130853 35 1 A5 W 13025
(18)1&)6-@4/:@%-“—53‘)‘}%5-@45&-:‘35&#

(7) L& - to grant respite.

It appears 20 times in the Qur‘e‘m The first is in Samh al—Baqamh:

5o 3 Gos

The last place is in Sirah al—ﬂadid:
< 7 e Py o Two . ° ° /:f 7 ’.G -1 - '6 e c/f w7 8° w0~
D51 52T 280155 51 13 25,5y e G ) 50T 2l SUBELING 6,800 0, 5 5

(13) SI5a0l 4l 1 23855 2 01 a3 506 S Sy o s O

8) (L2l — it means bones.

It comes in 15 places in the Qur'an. The first is in Siirah al-Bagarah:

(259) 3lb e ob J8 Je ST 6 0 (B 06 {2 1,25 F 5 Gk plash ) s
The last place is in Sirah al-Naziat:
(1105 355 Lallae G513

e

9) J.Q_LJ\ — it means back.

It comes in 16 places. The first place is in Sirah al-Bagarah:
‘:.gg,g‘iz\;;mut,sum\\ﬂ\&,x\uﬂwf&(_@uudwmmwdy)ﬁ;u

(TOT)QMYM
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The last place is in Sirah al-Inshirah:

(3) 855 5k

: \
=

G

(10) 1301 — it means utterance.

It comes in one place in the Qur an, Siurah Qaf:

(18) e &35 930N 38 1 il

TEXT: 54
BRIk Byt sl (se
‘ - /l. ° /l. jf| ‘1’1. é)LL Li. }!3|

EXPLANATION
(11) 25 — it appears in 41 different places, bearing 6 different
meanings:
i) clear/apparent — it appears in 13 places in the Qur'an e.g. in Sirah
al-An~am:
(120055 751585 535500 1 5 5m 1l O EB5 (Y1 585 15355

ii) superior — it appears in 8 places in the Qur'an e.g. in Sirah al-
Toubah:

(33) 5,8 220053 35 43 000 o 5dld G s 3L 41,05 o3l 0 54
iii) overpower — it appears in 2 places, Sirah al-Toubah and Sirah al-
Kahf:
(8) 526 w2805 2306 G5 1eal il (30,5 2 5 V5N 280 B 5 Y (S 4k By I8
s 535 el 55 31 05525 (00 1534 01 o)
iv) become known/to gain knowledge of something — it occurs in 3
places Siirah al-Nur, Sirah al-Tahrim and Surah al- ]inn'

w,ﬂ \?\ﬂd@jmuj\u@uﬂd@jmuj\ﬁuj\J@J,&Jwg@d;w\ﬂj
JJ\J&M\)\Ju)\uﬂ:@\w}\ﬁuwu\j\”’u_&uu, LMU\ \?\JU\ |}>-\
lfiww\‘.;\\fijjuﬂwgs}L»(.J&Ju.@bjbwj@‘ﬂjgulub}é&l,j@::‘l

- 35

(31)0@@0}«4}«_}\

7

(20)1

\

e
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v) helping one another — it appears in 12 places e.g. in Siirah al-
Bagarah:

SE L 2s s ;?,?

VS};L:dpjd‘jJAj\erbr@L\;;}}hLﬁar&)bbuﬁr@wad?}jri.‘w‘djjw 52 (...;

P

@;quﬂ;\fpumub&jum\wuﬂp\ \f\rﬂ:—(:js'-}h
S

JoTRIES

5’{‘

(85) d}l;x:hﬁd.s\.u P u\.L’J\ &y dl 555 b5 u.mg/’

vi) Oath - it is mentioned in 3 places, Siirah al-Ahzab, and twice in
Stirah al- Mujddaluh'

/;g;

vsmu;;ujvﬁg;\Wu,ﬁudw\&‘;j\ﬁuj@,}L;Wuuﬂ&)md;;u

. =

(4) Juuldl sz 535 3 J % 05 1 %1530 105 05 5ec
J3 b \JQAQJJJEJ(:.;-;‘}°/JJJJW|Y\‘F¢L§$\:)\V.PL@.HJAL»V.@LM.;U»V-{M&JJ“\EJJJ|

S8 oo,

(2) 3526 5ax) bl O} 5355

<

s, e e

P Ve (O A e 3
;m\)gujbfrﬁsupu\&wu)}ﬂj
(3)%&,&"

T71 08 sogde L. £ s (Tso 5o
U055 5m 3 ol e 052U 015

12) _kf - one of the names of jahannam.

It comes twice in the Qur’an, Sirah al-Ma“arij and Sirah al-Layl:
(15) IG5
(14) BTG 15516

13) LI32 — smokeless fire.

It appears in one place Sﬁmh al Rahmdn'

In some gira at it is also read with a kasrah on the shin i.e. LI ..

14) (JQS — to suppress anger.
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It is mentioned in 6 places, the first being in Sirah Ali ‘Imran and the
last in Stirah al-Qalam:

(134) Gl E2705 Lo 32 Sali; 131 5ub K
2 e 2 Z o ot (¢ 2 o 0o (7
(48) 858 535 6363 o st (o La8 15N 305 S 06

15) (..ll — oppression.
It appears 288 times in the Qur an. The first is in Sirah al-Bagarah
and the last in Sirah al-Insan:

(35) bl 3o U568 8550l oda U5E V5
)0 2 0T i o5 G 3 1 23
16) kil — harsh.

It appears in 13 places in the Qur'an, the first in Sirah Ali “Imran
and the last in Sirah al-Tahrim:

6,.:.;;‘Sgﬁ\é;igéu;;l;;izgg‘;zziau@;;kuimgﬁ\@;wu%;}
(159) (S EL 0 8 bl Je 555
(9) spaidt 5 2am a¥155 il BlIG sl ity ST ol 20
17) pfw\ — darkness.
It is stated 26 times in the Qur‘an”, the first in Sirah al-Bagarah and
the last in Siirah al-Talag:
(17) 8528V oledlh 3 35555 o i1 SRS 035 b Lol ST

S P _ - 8 e g O
Al o LA L0551 T 501 £ A0 S bl o 1K LY 25
Lo Jeiss b

Y
&v
&0
[P
C
=
G

= z

e 0% 07 ”
f

165, B 52T 10 48 2l SN G L o 2 s i

72 Ibn al-Jazarl mentions in al-Tamhid that there are 26. This view has been adopted
by Mulla "Ali al-Qari, al-Safaqusi, Ibn Yaltshah and others. Mulla "Ali al-Qari
attributes to Ibn al-Jazar1’s son that it comes 100 places in the Qur an. After perusing
his son’s explanation I found that he also mentions 26 places. Check Minah al-
Fikriyyah of Mulla "Ali al-Qar1 and Al-Hawashi al-Mufhimah of Ibn al-Jazari’s son.
However, Sheikh al-Islam Zakariyya al-Ansart as well as al-Qastallani state that it
comes in 100 places. Sayyid Lashin counts 288 places in his book Duriis Muhimmah fi
sharh al-Daqa’iq al-Muhkamah. Tash Kubri Zadah counts 282 places whilst Ith-har
Ahmad Thanawi mentions 25. Allah knows best.
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18) ,:.L.S\ —nail, claw.
It appears one place in the Qur-an, in Sirah al-An"am:
TS IR e id 1o B S0 0 a5 b s 8 G5 150 5l 25
(146) 5 5L G135 g oAl 55 qbrlm NI A

19) LGSy - to wait.

It is mentioned in 26 places in the Qur'an, the first is in Sirah al-
Bagarah and the last in Sirah al-Qital:

%
£

(210) \u&;;wg\jfwsﬁ;&mwwwﬁ VL;’\ \g‘gjb..;&
(18) (3153 s 13 A B b e 18 B b ey o,k o

20) Lkl — thirst.

It occurs thrice in the Qur'an, Siirah al-Toubah, Stirah Taha and Siirah
al-Niir:
L 0,0GY; wmw,ﬁ%www '''' vjwvjwwv 2L

or 8~

(120) Gl 5 ‘C“‘“’Y“”‘O‘Cju’a};’ (..AU.S’Y\‘)b).u
(119)@;@Y)L@.\Bmyxb
i\;L;, abjﬁ o.,\.& b b}}@a&éo&b b\;.;;‘w ‘,Lo.k.!l”’ b dxy u‘;:ﬁg;it.ﬁ‘j;g:ﬂﬁg

(39)3\,:.4;\@{;@3
TEXT: 55
G ey L 8 LD AT (55
S N T R
3o G55 Jodl B e

EXPLANATION
21) ibi — victorious.

It comes in one place in the Qur-an, in Sirah al-Fath:
H T e P Tt e 0T oA ANECSE oo D 0L 500 A £, £ a, .9 P
)\Mo,m\;.imas)mug,&w@w&%g»@% el I8 o1 535

(24
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22) U.L — bears different meanings: thought, conviction, one of two

possibilities. It appears in 69 places e.g. Sirah al-Bagarah, Siirah al-
Ahzab and Siirah al-Inshiqag:
Fe s Pts e B

(46) & 55 o) 815 05 530 28T & st 2030
.o Lo B 3 Se o oo 4 & o 4 2% L B T Fe o Eel e s _e
(10)6 5t vy § 255 G a0 A5 S 1535 186 Rl a5 0%53 b 18015 )

/////

23) ke —admonition, warning.

It occurs in 24 places in the Qur'an, the first in Sirah al-Bagarah and
the last in Surah al-Mujadalah:

(66) Gyl g 5 Gl 5 g £ VS itassd

77 sz Pu s 7 des 2ot
(3)%&,1;5\;11%5{;,,2;}?@;

Seis s3- — Ibn al-Jazari excludes (2e which comes in Sirah al-Hijr:

(91) G ST 1 oz 2,

24) JL — remain.

It comes in 9 places. Ibn al-Jazari mentions all 9 places in what
follows:

i—1ii) 132 8>3 151 |5 - 132 means the same in both siirahs:
1 O T AT
(58) 1S Ga5T5a g Jb BYL Als

(17) 388 53515525 45 JB 3 2 0 & 50 g bt 255

£ w

| 723505

In the next line Ibn al-Jazart mentions another 6 places.
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TEXT: 56
\9_wa It rjj_;j V-—Lba A onw | /'3(56
J_E_‘ | __Lla J_',J\S
EXPLANATION

iii) &1 — in Sirah Taha:

P

mwéﬂl&\dlﬁbwuﬂ.uyduﬁwwyd)muleu-lkgdlubw

53552,

(97)@;3\‘34.4.@ B lste

iv) 2% — in Sarah al-Wagi“ah:

(65) b 555 allad Ll 36 2L55
v) 15 6555 — 1,16 which comes in Sirah al-Rim:

- S o o ’5//¢w/' o af,f’ /o,aéa <
(571) &55a85 o35 Lo 1 17202 0515 e, G251 205

vi) ﬁp_xts — like \jjUa which comes in Sirah al-Hijr:

. o

(14)0}}@@@ w\wubr@;w;,

vii) 1523 215 — 215 which comes in Sirah al-Shu“ard’:

Yhe -

() Gt & o BT SIS AT 201 e e S L

/

viii) 1,05 1523 — J&5 which comes in Sirah al-Shu“ard’:
SR P R A RA R

In the next line the last word stemming from JL is mentioned.
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TEXT: 57

ShES I G 15 Gl (57
A SR 5 s Etdg

EXPLANATION
ix) ; Uk — in Sirah Shiira:

/

(33) ,, 55,65 JR o0y A3 3 81 i Lo 35155 5l =0 5o Ly

25) 15,52 — forbidden.
It comes in Surah Bani Isra’il:

o -y < s%

(20)|J}BJ3:LBUSDJJ);LBJA¢VJA);Y)AJ\-MNS

26) L2l — one who builds enclosures.

It comes in Siirah al-Qamy:

(31)%!%‘;@2%‘35/1, ,/i/, m)

Ta

!

z
-

27) Uss 55 — uncivil, impolite, coarseness, bluntness.

Comes in Sﬁrah Ali “Imrdn'

555555

(159)@5}22.5\,,44»\&1&\&&5;5

28) L =5 — all words stemming from &)l which means to look, see

and so forth.
Most mention that it comes in 86 places, the first in Sirah al-Bagarah
and the last in Surah al-Ghashiyah:

(50) 5y s '|3ofﬁd\u,\jr5mu;,;nv$u§;;\j
(17) S a5 o ) 6 56

There are 3 words which are excluded and read with a dad. They are
explained in the next line.
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TEXT: 58

ﬂ

o ;r‘/ﬁb J& s RIS

-

e 3,5 A Y L

EXPLANATION
Jos— Yl — except in wayl i.e. that sirah which starts with wayl. There

are only 2 sirahs in the Qur'an which start with wayl, Sirah al-
Mutaffifin and Siirah al-Humazah. The author is referring to Sirah al-

Mutaffifin:

G 0s P T
(24)@@\3ﬂr¢}§@u{~

J& — referring to a sirah which starts with s . There are only two

such siirahs, Siirah al-Insan and Sirah al-Ghashiyah. In this instance the
author alludes to the former:

(’l’l)‘)}ﬂj:}é—’v—aw}r‘}aj‘déﬂw‘rﬁ

3 726 1515 — The first s ;50 i.e. the one which comes in Sirah al-Qiyamah
since the second one is with a tha':

(22)5566 05 55 25

These 3 words are exempted since they are not from L and are

actually read with a dad.

29) LX) — severe anger.

Comes in 11 places in the Qur'an, the first in Sirah Ali “Imran and the
last in Siirah al-Mulk:
pifajtg\ji;;g;;mSg%!j;ﬁ;@\;fjf@\;ij;@i;\;;\éﬁ Gt 6 o5 30135

(119)

g fucy@‘jg\wuwrzm

s

(8)7 .L(._%L(l

-

3,45 291Y — not in Siirah al-Ra™d and Sirah Hid:
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o iy T o8 T2 s S0 oo a0k /,51}/5 A :és////ﬁ,/ 1o F S AP
eI 135 (oo 2 Lo Sl TV (a8 Al by ABTECAL) 56 Al 53T 135
(44) bl

o s P 2 O SV PR 2 S S SR
(8))),\1%2@5“*Jsj’su;u,g;umua?;u,&s\dsyu;@w

s 726 — there is difference of opinion as to what is meant by + ;.6 .

Most scholars say that the words exempted are restricted to these 2
places, Sirah Hiid and Siirah al-Ra’d ((le 3 720).

Tash Kubri Zada mentions that by saying «;.-G the author alludes to
the meaning of 2. and 4 in the verses, which refer to a lessening

of something.”

Mulla “Ali al-Qar1 as well as Tash Kubr1 Zada also mention that by
N }eé the author alludes to the rasm because, in the Kitfic script, the

dad had a shorter alif extended on it as apposed to the tha". In this
manner he hints that in these two siirahs the words are with a dad and
not a tha .7

TEXT: 59
ekl Lo adi Y bdi;(so

s.< . ¢ ° “ .-
T‘SL"“ o J=P (29

EXPLANATION
30) L1 — a portion or share of something.

Comes in 7 places throughout the Qur'an, the first in Sarah Ali “Tmran
and the last in Surah Fussilat:

;\ﬁgggkv\@&;ﬁﬁ%%tiﬂ;&;jm 524 5 %) ASH1 3 O g\ 0 BB 3 Y

(176) Lbae

73 Sharh al-Jazariyyah by Tash Kubri Zadah, pg. 184
74 Minah al-Fikriyyah, pg 184-185
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(35)&2@2%@@.’@@ |52 Lpddl N REL G5

tL;lJ\ Je a2l ¥ - excluding 25l which means to encourage and
always appears with (aL;jaJ\ Je . This occurs thrice in the Qur'an, Sirah
al-Haqqah, Stirah al-Ma™in and Sirah al-Fajr:

(3) (34) Slaadl 6D 5 LRZ Y

(18) ot oD 2 6 552 V5

e Sl oes 35— And in (25 the difference (of opinion) is sublime

and famous. This refers to Sirah al-Takwir:
(24) s oA Jo 5365

From the 10 qurra’, Ibn Kathir, Abti “Amr, Kisa'1 and Ruways read it
with a tha” while Nafi”, Aba Ja“far, Ibn “Amir “Asim, Hamzah, Khalaf
al-"Ashir and Rouh will read it with a dad.

The initial script employed by the Sahabah during the Uthmanic
Caliphate did not distinguish well between the dad and the tha as
explained by Mulla “Ali al-Qari previously. The dad had a shorter
extension to the alif attached to it; apart from this, the two letters
were written identically. Thus both these readings, with a dad and
with a tha’, are authentic in transmission and text.

All the words besides those mentioned in this chapter are
pronounced with a dad.

28 R
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[ S5 ]

After explaining the importance of reading the words with a dad and
tha’ clear and distinct from one another, in this section he emphasizes
that if they appear together then extra care should be taken in
reading them clearly and correctly.

TEXT: 60
£3Y Sl LSS G5 (60
D aag b A
TRANSLATION

And if the two (letters i.e. the diad and the thd\) meet then clarity (in

/// o

them) is necessary, like in 255 2&f and ({Ua)\ BTy

EXPLANATION
If the dad and the tha" appear together then extra precatlon should be
taken that they both are recited clearly e.g. 275 55 L;JJ\ Je gw u.é.: f s

4. The application should not be restricted to these the examples

given by Ibn al-Jazari but wherever they appear in the Qur an.

Similarly, if the dad or tha" is followed by a ti” or a ta" then it should
also be read clearly as explained in the next line.

TEXT: 61
}i iﬁ&; :010/3&2 1}1 °.|3(61

TRANSLATION
(In the same manner, clarity is necessary in) %5, with &isj as well as

+2.251. And (also) clarify the ha" (in) 236> and 6.
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EXPLANATION
In words like i 2, ST 2, &) o35l G 22525, 22555, Sa8, Shes,
obie be vi,a.e‘ 136 etc., the dad and the tha" should be read clearly. At

times reciters tend to make idgham in these pronuncations.

Even though Ibn al-Jazari only gives examples with a ta" and ta, it
does not mean that with other letters, one should be lax. Thus in (L3,

La5, J.L@’, Ssls u.é.g;lj, and others, the did should also be read clearly.

Similarly, if two weak letters come together, care should be taken that
they are both pronunced clearly e.g. (Al G 355, wele, vl st
r.ij j(ﬁa, among others. The letters of madd and lin, as well as the ha’, are

all weak letters. Care must be taken that they do not become obscure
In recitation.
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B iy B 3ED 15 0 20 2

TEXT: 62
U—AJ gj_’ u_a g_w.a.“ J_.@_H}(GZ
A P ’it_:légv__ai/

TRANSLATION
And clarify the ghunnah of the niin and the mim when they have a
shaddah. And be sure to conceal (make ikhfa’)

VOCABULARY
J_(i_iﬁ—make clear, clarify.

', o4 1 —the niin is for emphasis. It means be sure to conceal or hide.

EXPLANATION
In this line, the reciter is told to clarify the ghunnah in the nin and
mim when they are mushaddad. The statement: 313 Lx I3, when

they have a shaddah, is unrestricted. This means that whether the

-

shaddah is due to idgham taking place in one word e.g. £z, );Jl, (’..;
Slis, 23 o5, or whether the shaddah is due to idgham taking place in
two words e.g. &X s, Jj.ptf b b oS, 5 T G5, or whether no
idgham takes place e.g. u\, (,.,, in all circumstances, as long as the niin

and mim are mushaddad, the ghunnah should be made clear.

Since the ghunnah is a permanent attribute, it is found in the niin
and the mim in all circumstances.”” However, it is understood from

this line that in certain circumstances the ghunnah is clearer than in
others. Although it is not so clear when we stop on it e.g. o &,

V‘"“L’ or when it is mutaharrik e.g. — A a3, it is still present due

to it being a sifah lazimabh.

75 Refer to explanation of line 19.
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At the end of this line the author starts discussing the rules of mim
sakinah: ikhfa". It literally means to conceal. Technically, it is to read
without a tashdid, in a condition between ith-har and idgham, while
clarifying the ghunnah. When it will take place is discussed in the
next line.

TEXT: 63
PAFESURE SEIFSEICE

S X (R A

TRANSLATION
(And make ikhfa" of) the mim when it has a sukiin, while applying
ghunnah, when it meets the ba’, according to the chosen view of the
qurra .

VOCABULARY
:U5 s3] — by the ba" i.e. when it meets a bi".

el e Qs g8 18) —according to the preferred opinion or view.

Y1 Ja—the qurra’.

EXPLANATION
From this line it is understood that if the mim sakinah is followed by a
ba’ then there are 2 opinions:
1) The preferred opinion - this is the opinion that is mentioned in this
line i.e. ikhfa® will be made of the mim sakinah while making the
ghunnah clear. This will take place whether the sukiin on the mim is
original e.g. « {j or not e.g. 4l +ai 143 ixeis o» L. This is also referred

to as itkhfa shafawi (the labial ikhfa" since the mim comes from the lips).
Al-Jamzuri alludes to it in the following line:

P

[ T P PR 70 AT
a1 il a L0 U e sl Y

2) The opinion which is not preferred — this opinion is not mentioned
here, but discussed in his Nashr - is to make ith-har of the mim sakinah
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i.e. to read it clearly. This is the view of Makki ibn Ab1 Talib’ and

others.””

TEXT: 64

S U S bl (64

AL UG 5 3 50

TRANSLATION
And clarify it (the mim sakinah) by the remaining letters. Be careful at
awdaw and a fa" that it (the mim) be hidden.

VOCABULARY
L bl —and clarify it i.e the mim sakinah.

J_c —by, when it meets.
U —remaining.

oY1 — the letters.

5351 — beware, be careful.
6:\3 - by, at.

u_a.&- — to conceal, hide.

76 Makki ibn Abu Talib ibn Hammish ibn Muhammad ibn Mukhtar al-Qaysi. He
was born in Qayrawan in 355 A.H./966 C.E. His first travel to Egypt in search of
knowledge was when he was a mere boy of 13 years. In Egypt, he read gira'at to
“Abd al-Mun“im ibn Ghalbiin and his son, Tahir ibn Ghalbtin. He penned one of the
first books on tajwid, al-Ri“ayah, as well as al-Tabsirah in the seven gird'at and al-Kashf
which explains the seven gird'at. Makki was known for the fact that his dus were
always accepted. On an occasion while delivering a khutbah, a man in the gathering
was afflicted with ailment. While delivering his sermon, Makki made du"a for this
man and he was immediately cured in that very gathering. He died on 2 Muharram
437 A.H./19 July 1045 C.E. See Ghayah al-Nihayah Vol. 2 pg. 309, Marifah al-Qurra” al-
Kibar Vol. 1 pg. 394.

77 This application will be restricted to the tarig of the Tayyibah and will not be
allowed in via the tarig of the Shatibiyyah. See Al-Nashr Vol.1 pg. 222.
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EXPLANATION
The next rule of mim sakinah discussed is ith-har, which will take place
if the mim sakinah is followed by the remaining letters.
The obvious question is that Ibn al-Jazari only mentions two rules for
the mim sakinah whereas al-Jamzuri mentions three:
L5 5 b pis b NG L

It seems that the author has not discussed idgham of mim sakinah.
However, it can be extracted from the following verses:

S u_g_wu\w_ﬂ)h}_._“;j\j
From this line it is understood that if mim sakinah is followed by

another mim then idgham is compulsory, since it is mithlayn. As
deliberated previously, in saghir mithlayn, idgham is compulsory.”

S U P Sas 05 e BN g Bl
From the above line, it is understood that when making idgham of
the mim sakinah into another mim, the ghunnah will be made clear

e.g. i 4S, @ e G5

In this manner, Ibn al-Jazari has explained idgham of the mim
sakinah, by putting the applications of the above two lines together.

Al-Jamzuri explains idgham of mim sakinah as follows:
L ks L 15 Lty LS 0L

Therefore, when the author says: 32Nl U iie Li5bi5, and make

ith-har of the mim when it meets the remaining letters, it would be
those letters excluding the ba" (of ikhfa') and the mim (of idgham),

.2

whether they appear in one word or in two different words e.g. L;l e

. This is also referred to as ith-har shafawi (the labial ith-har) as alluded
to by al-Jamziirt in the following line:

e @ % 7 (2. .5 0% e . -1 Dok
dpad Lgaly Sl e il b LY e Juis

78 Refer to explanation of line 50.

123



In the second half of the line Ibn al-Jazari says that care should be
taken that the mim sakinah is read clearly when followed by a waw or
afi'e.g. & i» V5 jke. The reason for this is explained by al-JamziirT
when he states:
SPU LG LY TS s i

Due to the mim being so close to the fi' in makhraj, and sharing the
same makhraj with waw, the application of ith-har tends to be
incomplete, thus rendering the mim to be somewhat hidden, instead
of clear. Extra care should therefore be taken that ith-har be made
properly when mim sakinah is followed by a fa" or a waw. By l_ed/,_i) he

refers to the fi" and by sL5.5Y15 he refers to the waw.

28 R
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[ J,J\,auwﬂ &2i ey J

The rules regarding the niin sakinah and the tanwin are the same since
they are only applied during wasl, during which they both have the

same sound e.g. 5, o, 55, &, o, & and so forth.

TEXT: 65
Lid) 285 pUEh ey

TRANSLATION
The rules of tanwin and nun (sakinah) are found (in) ith-har, idgham,
galb and ikhfa".

VOCABULARY
S —rule.
sl —is found (3= ).

EXPLANATION

The rules regarding the niin sikinah and tanwin are four: ith-har,
idgham, qalb or quab and zkhfa Al-Jamzur1 says

Ww€l_<_>-\b:)‘ u_vj_m.UjuS_de\d}_._U

According to Ibrahim ibn “Umar al-Ja“bari there are 3 rules to the
nin sakinah and the tanwin. He includes includes qalb with ikhfa’,
having ikhfa" with galb, and ikhfa" without galb.

Others are of the opinion that there are 5 rules, dividing idgham into
2 types: idgham with ghunnah and idgham without ghunnah.
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However, these differences are in expression; in application, all
recite the same.”

TEXT: 66
235 bl g G5s i (s
Sk RN R W

TRANSLATION
So by the letters of the throat, make ith-har. And make idgham in the
lam and the ra’, not with a ghunnah which is necessary.

VOCABULARY
é_ii-\ —the throat.

J_giﬁ—apply ith-har i.e. read it clearly.
~¢3l—make idgham i.e. incorporate the two letters.

¢ 7 —is originally 71, meaning necessary.

EXPLANATION

The first rule deliberated is ith-har. Its literal and technical meanings
have already been mentioned. Ith-har of nin sakinah and tanwin will
take place if they are followed by a letter of the throat. The letters of
the throat are 6, and have been mentioned in the chapter of makharij

when Ibn al-Jazari says:
U S AR W s sl pail
RSl S s

Sulayman al-Jamziiri mentions them as follows:
5 T8 o T d d. 27 . e S - B o2 g Lw TP eg
¢L>-u_3_9v_>gt__l_o_y L= 5 r_>¢L€.‘>J_n”

Thus, if one of these letters of the throat are found after the nin
sakinah and the tanwin then ith-har will be made i.e. it will be read
clearly without any extra prolongation in the ghunnah, whether they

79 Nihayah al-Qoul al-Mufid pg. 112
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P 3

are in one word or two different words e.g. 5355, tal 25, GWI cix3,

u)‘@“‘l J;,.u JA, ;& rj.% ‘_}QJI 4»\ r.’u‘ s_l...l&d\ r-.l&;.ngp- d_}ﬂ"'—ﬂ-’/ e ("‘g";f‘/
S.ogs < 3o -

bpbiiiod, Spib i, BELNG, 4E L %t 2o This is called ith-har halgi

(the pharyngeal ith-har i.e. the ith-har of the throat) since it takes place
by the letters of the throat.

Thereafter, the second rule of nun sakinah and tanwin is discussed,
idgham. The idgham of the niin sakinah and the tanwin into the lam and
the ra° will be made without a ghunnah which is necessary or
obligatory. Thus, two other possibilities exist:

1) This idgham is prohibited (¢ 543)

2) This idgham is permitted (;55)

After perusing the Nashr of Ibn al-Jazari, it is clear that the latter is
intended i.e. idgham into lam and ra’ is permitted with ghunnah. Thus
idgham of the niin sakinah and the tanwin into the lam and the ra” may
be made with ghunnah or without the ghunnah. To make idgham
without ghunnah is more commonly read and also related in the

Shatibiyyah for Hafs e.g. QJNYJ{JJ, il s3a, 5 e, w})ujbjg

TEXT: 67
5 s ...a’. o _ .az/

TRANSLATION
And be sure to make idgham with ghunnah in (the combination)
4, except when they appear in one word like in U3 and 1,55 ° ¢.

80 43 is the only example in which the niin sakinah is followed by a hamzah in the
same word, while 23725 and 32215 are the only examples where the niin sakinah

is followed by a ghayn and a kha" in one word.
81 [dgham with ghunnah into the ldm and the ra" is only allowed via the Tayyibah.
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VOCABULARY
3l — has the nin of emphasis attached i.e. be sure to make
idgham.
‘i;—except.

i< 1<, — literally means with or in one word i.e. if it is found in one

z
P

word.

EXPLANATION
In the letters found in . ,> the idgham of niin sakinah and tanwin

will be made with ghunnah as long as they are found in two different

[P [ U SR - _ . . PN
Wordse.g.djjﬁd;,r@ﬁﬁ-gﬁﬁ,qby‘)éj&g,f;‘_no.e,gk;gbgé.

However, if they are found in one word then idgham will not take
place e.g. G|, 52,2 5135, S5, These are the only four examples of

this in the Qur an. Therefore Ibn al-Jazar1 has been criticised by some
commentators for the given example 1, 5; “ ¢ as it does not come in

the Qur'an. However, the reason for giving an example like this is
most likely due to maintaining the poetic metre. Other scholars, like
Mulla “Ali al-Qari, gives preference to another print of the Jazariyyah
which has 1,552, as this alludes to the word o3 in the Qur'an.

The stipulation that they must not be in one word (islss Y)

mentioned by the author will only apply to the niin sakinah and not
the tanwin as the tanwin is always found at the end of a word.
Therefore idgham of the tanwin into the letters ;. ,> will always be

in two words.

Though the author mentions that idgham will not be made, he does
not mention what application should be made in its place. The qurra’
explain that ith-har will be made in these words i.e. the niin sakinah
will be read clearly without any extra nasal pull in it. This is referred

82 This word also appears in the Qur’an as U, £, and e
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to as ith-har mutlaq (general ith-har) since it does not fall under ith-har
shafawi not ith-har halgi.

The qurra® agree that the ghunnah which remains after making idgham
into the waw and the ya" is the ghunnah of the mudgham i.e. the niin or
the tanwin. Similarly, if idgham with ghunnah is made into the lam and
the ra’, it will be the ghunnah of the mudgham that remains. They also
agree that the ghunnah which remains when making idgham into the
niin is the ghunnah of the mudgham fih i.e. of the second niin. They do
have difference of opinion when idgham takes place into the mim:
whether the ghunnah that remains is of the mudgham or the mudgham
fih. The majority are of the view that it is the ghunnah of the mudgham
fih i.e. the mim’s sound is disctinct in examples like &I J& . and G .

Allah knows best.

If the ghunnah which remains is of the mudgham, the idgham will be
naqis, and if it is of the mudgham fih, it will be tam. Thus idgham will be
tam when it takes place into the niin and nagis when it takes place into
the waw, ya", lam and ra" (if idgham with ghunnah is made in the latter
two). Regarding the mim, it will be tam according to those who
consider it to be the ghunnah of the mudgham fih and nagis according
to those who deem it to be of the mudgham.

Al-Jamzuri explains the rule of idgham as follows:

o L oL, B0 7 B g . T Zo, . ¢
q,_:ﬁﬁur_ia;gujl_ﬁﬁu_g N
P K o, , @2 . < 6w o oo BT
AN S L P AN ¥ R PR
MQ\MVJL:JJSV_EJU )’\_eﬁ_ﬁ_l:({l;l_iblYl

He divides idgham into 2 types, with ghunnah and without ghunnah.
The former taking place in the combination ,i'3, and the latter into

the lam and ra". However, from the Jazariyyah it is understood that
idgham with ghunnah is allowed in the lam and ra" also. Therefore
idgham with ghunnah may be made in the entire combination of 3,123,
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TEXT: 68
s 5 L it S A5 (e

TRANSLATION
And qalb (takes place) by the ba’, with ghunnah. In the same manner
(with ghunnah) ikhfa is observed by the remaining letters.

VOCABULARY
.13~ literally means to change. Also referred to as iglab.

‘J_gj — has been applied, adopted, adhered to, observed. It refers to

Lz~ before it.

-

EXPLANATION
The third rule of niun sakinah and tanwin is qalb or iglab, which
literally means to change. Technically, it is the changing of one letter
into another while making ikhfa" (concealing the letter) and applying
ghunnah in it e.g. wsux (n, w_’;l Here, the niin sakinah or tanwin is

changed into a mim sakinah, which when followed by a ba’, will
result in ikhfa" shafawi taking place. Thus, the pronunciation in galb
and ikhfa" shafawi is exactly the same.

Qalb is completed with 3 applications:
1) The changing of the niin sakinah or tanwin into a mim
2) Making ikhfa’
3) Applying ghunnah
These 3 applications are hinted at by al-Jamzuri in the following
line:
A Y i L S e 236 S0l

The fourth rule of niin sakinah and tanwin is ikhfa’, which takes place
by the remaining letters i.e. all the letters besides the throat letters,
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0555 and o e.g. 15,55, E25 G, %5 s, oK. Al-Jamzard has gathered all
the letters of ikhfa" in the following line:

U w2 Basbs 8 itk 565G,
This ikhfa" takes place with ghunnah, and is also referred to as ikhfa
haqiqi (actual ikhfa’), since the concealing found in the nin sakinah
and the tanwin is more than in the mim sakinah.

Al-Jamzurl mentions this rule as follows:
SR a5 S e sl B B 305

28 8
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Madd literally means to pull, extend or lengthen. Technically, it is the
lengthening of sound in the letters of madd or in the letters of lin.

The letters of madd are three:

1) Alif

2) Waw Sakinah preceded by a dammah
3) Ya Sakinah preceded by a kasrah

Al-Jamzuri refers to them as follows:
e 3 T_aG el baa S R
l—@-:’:f%rf%s—“ﬁé‘jiﬂjge Lg_:_gsa\_,)’\_as\_ejj_;—

The requirements for them to be letters of madd are 3:

1) Before the waw sakinah there must be a dammah

2) Before the ya" sakinah there must be a kasrah

3) Before the alif there must be a fathah. A fathah before an alif is
necessary i.e. an alif will always be preceded by a fathah.

Al-Jamzurl mentions these requirements as follows:

S I R e NN

The letters of lin are two:
1) Waw sakinah preceded by a fathah
2) Ya sakinah preceded by a fathah

The requirements for them to be letters of lin are 2:
1) The waw and the ya" must be sakin

2) They must be preceded by a fathah

Al-Jamzuri alludes to this in the following:
Gl s iy B uins by
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Qasr literally means to shorten. Technically, it is affirming the letter of
madd or the letter of lin without any extra pull in it i.e. without this pull
the letter of madd cannot be read.

TEXT: 69

-

7 . 2
) :,._q-l‘gj FJY 5 (69

’/qu ° “- - 0/"39 s
L.'—.“J—‘G—QJJ—AJJ—lL?J

TRANSLATION
And madd comes as lazim, wajib and ja'iz, while it (madd) and gasr is
affirmed in it (in ja iz).

VOCABULARY
51— come, appear.

3—=»3—and it, referring to madd.

L —affirm, establish. It is dual, referring to madd and gasr.

EXPLANATION
The author refers to the various madds considering their rulings. The
rulings regarding the madd are 3:
1) Lazim — that which is necessary
2) Wajib — that which is compulsory
3) Ja'iz — that which is permitted

He elaborates further and states that in ji‘iz, madd and gasr are
allowed.

Al-Jamziuri refers to these rulings in the following:
R (TR CEAT e s 2Ryt g 2f 2
f"«"‘ub )‘#‘););)J\Lf‘:) rj.k_:c\_: FLS)‘J_Q'Q

In the following 3 lines he elaborates upon the above mentioned
madds.
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TEXT: 70
NP YN BAS ;;ﬁjoo

3 -
A dshlls s Ssia

TRANSLATION
So, (madd is) lazim if there comes after a letter of madd, a sakin (which
remains) during both conditions. It will be lengthened (to the
duration) of til.

VOCABULARY
5;— when, if.

sSLs—a letter with a sukiin.

== —two conditions i.e. wagf and wagl.

EXPLANATION
Madd lazim is that madd in which the sukiin on the letter remains
during waqf and wagl (,—J\= ' sLz) i.e. the sukiin is permanent.

It is called lazim due to its cause (sabab) being lazim (permanent)
since it remains during waqf and wasl, or due to the qurra agreeing
that the duration in it is til, whether wagf is made on it or wasl.

Thus, if the sukiin only comes about due to wagf e.g. nsill, 0,505,

5G3&, then it is temporary and not included in this discussion.

This will include 4 different types of madd:
1) Madd Lazim Kilmi Muthaqqal e.g. &1, #0, J53365, 2207 (in the

readings of Abti "Amr and Abu Jafar).
2) Madd Lazim Kilmi Mukhaffaf e.g. oVT, 5&5 sGssj (in the reading of

Nafi”), V_’é}flﬁ (in the narration of Warsh), ;.5 Wi, (in the reading of

Abtu “Amr).
3) Madd Lazim Harfi Muthaqqal e.g. ., b,
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4) Madd Lazim Harfi Mukhaffaf e.g. G, o, 5=.%

Thereafter Ibn al-Jazari states that the length of madd lazim is til,
which is 6 harakat .’

Al-Jamzuri refers to madd lazim as follows:
Te R 2o A%, e . oy 2i2 . .
YB_E.J\_;J._’QLMJJM‘} ﬁ_plu)_im_i\g;’éj/j

TEXT: 71

IS bt B S
TRANSLATION

(And madd is) wajib if it (the letter of madd) comes before a hamzah,
joined; both of them brought together in one word.

VOCABULARY
Yo% —joined, connected, together.

o) —if, when.

8 Kilmi infers that the madd takes place in a kalimah (word), while harfi indicates that
it takes place in a harf (letter) - more specifically the huriif mugatta=at. It will be
muthaqqal if idgham takes place, which is usually indicated by a tashdid, and mukhaffaf
if no idgham takes place. These definitions have already been dealt with in book two,
and therefore are not included in the core text of this book since the student should
already be familiar with them. Al-Jamziirt explains them in the following:

o s e s Ay Al il Y pL

JEAE S S P U [EES RIS EAR S

RS I R SET R EF R

MR Y s A U T L TR R

8 Jt should be remembered that in the “ayn of Siirah Maryam ( ;a=—S) and Siirah al-

Shiira (G=e#7>), tawassut will also be allowed. Al-Jamziiri says:

oozzo2 3 oro . s el
u.a_>'-\ J#\jg}@?—)}.)z_:&}
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s> — combined, gathered, collected, brought together. It is dual,

4

referring to the letter of madd and the hamzah.

EXPLANATION
Madd is wajib (compulsory) if the hamzah and the letter of madd are
found in one word e.g. ¢z, ¢7», ¢35 The author hints towards this

when he says: S_."%. In spite of the qurra® having difference of

opinion regarding the length of madd muttasil, all agree that madd will
be made in it and none of them allows gasr. Ibn al-Jazar1 states: “I
searched for the (allowance of) gasr in muttasil and did not find it in
any of the authentic gira'at, nor the anomalous (shadh) giraat, but
found texts stating that madd must be made in it.”® Therefore this

madd is considered wajib.

The statement by of the author: i <15 2 o), if the letter of madd

and the hamzah are both found in one word, seems to be redundant,
since it is already explained by the word S However, what is

meant by this statement is that the letter of madd and hamzah should
truly be in in one word because, at times, they appear to be in one
word in the Qur'an, but in reality, they are in two different words
according to the Arabic language e.g. :V3», vﬁfﬂ, L, (;;b, wi

It is called madd muttasil because the letter of madd and the hamzah are
in one word (}%).The length of madd muttasil via the practice of

Imam Shatibi is 4 or 5 harakat .

A pertinent question asked is what is the difference between madd
lazim and madd wajib since both of them indicates towards a madd

8 Al-Nashr Vol.1 pg. 315

8 Though the reciter has a choice of 4 or 5 harakat, he should remember that if he
pulls 4 harakat, then this duration should be maintained in all the madd muttasils. In
the same manner, if he pulls 5 harakit, he should maintain 5 harakat in all the madd
mattasils. This is based on the precept discussed previously by Ibn al-Jazari in line 31:
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which is compulsory? As far as the naming of these madds are
concerned, they both signify that the madd is compulsory, and
therefore none of the qurra’ allows gasr in them. However, they do
differ technically, in that the cause of the lazim is a permanent sukiin
and the cause of the wajib is a hamzah in the same word.¥

Ith-har Ahmad al-Thanawi1 offers another difference that he had
gained from his teacher,® stating that it is possible that the one is

called wajib in that the shari ah (Islamic law) stipulates it as such due to
a report in which Ibn Mas™id « is teaching a man who recites: ||
oSLadl 3 53 SBi%) without making the madd on ,T;::). Ibn Mas™ad <

immediately stops him and says: “The Prophet # has not taught me in
this manner.” The man then enquires: “How did he teach you?” Ibn
Mas"Gid < then recites the portion: ;e 3 54 6L (F) making madd

in .75, Lazim, on the other hand, is named thus by qurra’. In other

words, wajib is stipulated by shari'ah due to the report above, while
lazim is considered necessary by the qurra’. Allah knows best.®

Another technical difference between the two madds is that in madd
lazim all the qurra” agree that its length will be til, while in madd wajib
they have differences as regards its length.

TEXT: 72
Seaiid ) 5 sls5 (72

zo
e 2

< P 2 3 “ . - O:
TRANSLATION

(And madd is) permissable, if (the letter of madd) comes separated
(from the hamzah), or the sukiin is temporary due to wagf, generally.

87 Nihayah al-Qoul al-Mufid pg. 132, Minah al-Fikriyyah pg. 232
8 He studied by Sheikh “Abd al-Malik Jioun, a student of Sheikh “Abd al-Rahman al-
Makki.
8 Al- Jawahir al-Naqiyyah pg. 165
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VOCABULARY
Sz ii—separated.
31 — comes. The pronoun in it refers to the letter of madd i.e. if the
letter of madd comes.
0,520 55+ —the sukiin is temporary.
U5 —due to wagf, because of wagf.

Ssli—in general.

EXPLANATION
Madd Ja'iz or the permitted madd is deliberated in this verse. As madd
is permitted here, gasr is also allowed i.e. the length may also be
shortened.”

The first type of madd ji'iz explained is when the letter of madd and
the hamzah comes separated, in two different words: the letter of

madd at the end of one word, and the hamzah at the start of the next
word e.g. J31 &, v?wl\ & vﬁi\ 5. The practice of Imam Shatibi was to

pull the duration of this madd the same as madd muttasil i.e. if he
lengthened muttasil to 4 harakat, he would pull munfasil also 4 harakat,
and if he pulled muttasil 5 harakat, he would pull munfasil also 5
harakat.®! Since this is a permitted madd (madd ja'iz), qasr will also be

allowed in it i.e. it may also be pulled 2 harakat.> Qasr in madd

munfasil is only allowed via the Tayyibah.

It is called madd munfasil because the letter of madd and the hamzah
are separated ( J.=:3) in two different words.

% Ibn al-Jazarl discusses madd munfasil and madd “rid under ji‘iz, and does not
mention madd badl as deliberated by al-Jamziri in his Tuhfah. Refer to book two on
explanation of madd badl.

1 See Fath al-Wasid fi Sharh al-Qasid by al-Sakhaw1 for Imam Shatibi’s practice on
madd muttasil and munfasil: Vol. 1 pg. 178.

92 Whatever duration the reciter pulls this madd, consistency must be kept, based on
the precept discussed in line 37.
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The second type of madd ja‘iz explained is if the letter of madd is
followed by a temporary sukiin which generally comes about due to
wagf e.g. 5508, bt 563K The qurra” allows gasr, tawassut and til in

this madd.%

This is called madd “arid because the sukiin is “rid (temporary).

28 8

% These lengths have already been discussed in book two.
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s«‘..l.a')“‘gwj.\‘e\a,:.c \S

“Ali 2 explains that SL.s55 in the verse S35 O J_d\ 555 (And recite the
Qur'an with tartil) means 550l &5 5 oyl ,9274; Excellence in (the

recitation of) the letters and (having) knowledge of wagqf. Thusfar, the
author has discussed the first part i.e. ;5! 5%, and from here on

deliberates on the second part, | % ,%. For one to be able to recite

with tartil he therefore needs to not only have knowledge of the correct
pronunciation of the letters from their makharij with their attributes,
but also needs to have knowledge of wagf. Because of "Ali's
explanation of this verse, Ibn al-Jazari deems the study of wagf
compulsory upon the reciter.

Itis reported that Ibn “Umar said:
T 3 P - S0 8 ° ”//T

sl 2 s 0 e 85,20 055 oA (8 00 S uas

Wo“&yd‘@wl.;ojuf‘)juf‘j\.@x\f}

\

e

uﬁj {ﬁ " QA }L...&.LEJ

“We lived a part of our lives and truly one of us brought iman (firm
conviction on the Qur-an) before (we read) the Qur an. And the chapters
being revealed upon Prophet # we would then learn what it decreed as lawful
and what it decreed as forbidden, it’s commands and cautions, and where
wagqf would be proper in the chapter.”*

From the statement of “Ali #, Ibn al-Jazari concludes that the learning
of waqf is compulsory, and from Ibn “Umar’s assertion, he points out
that this practice was unanimously done by the Companions #.%

Therefore scholars like Abu Hatim® stated:

9 Al-Bayhaqt, Sunan al-Kubra Vol. 3 pg 120

% Al-Nashr Vol. 1 pg. 225

% Sahl ibn Muhammad ibn “Uthman ibn Yazid, better known as Abt Hatim al-
Sijistani. He is considered one of the first to write on the science of gira'at. Abt Hatim
is of the outstanding students of Ya“'qub al-Hadrami. He was an imam in gird'at in
Basra, performing the tarawih salah there for 60 years. It is related that during the 60
years that he performed tarawih he never made a mistake, neglected a letter, and his
waqfs were made in the most appropriate places. Abti Dawiid and al-Nasa'1 relates
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“Him who does not hold knowledge of waqf, does not hold knowledge of the
Qur an!”

The author further explains in the Nashr that many teachers of the
Qur’'an would indicate to those reading to them where to stop, and
would not give them ijazah unless they held knowledge of wagf and
ibtida’.

The terms wagqf, gat™ and sakt were used synonymously by the early
scholars. However, later scholars differentiated between them, giving
each of them distinct definitions:

Definition of gat”
It literally means to cut. Technically, it is to stop one’s recitation
without the intention of continuing.

Qat” is only allowed at the end of a verse.

‘Definition of waqﬂ

Literally it means to stop. Technically, it is to stop on a complete
word, long enough to renew one’s breath, with the intention of
continuing recitation.

From this definition it is understood that wagqf cannot be made in the
middle of a word e.g. the i of Lisdi or the & of X 2. This

definition also infers that if one stops for a longer time that is usually
needed to renew one’s breath then it is also not waqf e.g. one stops for
5 or 10 minutes between his stops. Similarly, if one stops without

hadith from him in their books. Between himself, his father, and his mother, they
divided the night into 3; his father performed saldh for one third of the night, his
mother the next third, and Abti Hatim the other third. When his father died, they
divided the night between him and his mother. Upon the death of his mother, Abt
Hatim stood in prayer the entire night. He died in 250 A.H./864 C.E. See Ghayah al-
Nihayah Vol. 1 pg. 320, Marifah al-Qurra’ al-Kibar Vol. 1 pg. 219.

97 Lata'if al-Isharat Vol. 1 pg 249
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intention of continuing then it is not considered as wagf, but will
actually be gat™.

Definition of sakt

Literally it means silence. Technically, it is the pausing of one’s
recitation without renewing the breath i.e. a break in the sound
without a break in the breath.

befinition of ibtida"

Literally means to start or begin. Technically, it is the start of one’s
recitation, whether it is after waqf or after gat™. If it is after gat”, then
the rules of isti"adhah and basmalah will apply.

TEXT: 73
Sasmdd Bagend 1555073

. P S S o _ o 78

TRANSLATION
And after your (study and application of) tajwid to the letters, it is
necessary (to have) the knowledge of wagfs . . . and starting.

VOCABULARY
/i\J_.v‘/)_}r_a — your tajwid i.e. your excellent pronunciation of the

letters, from their makhraj together with its attributes.
1Y —it is necessary, unavoidable.

is,»5—knowledge.

o533 I—plural of i 3.

EXPLANATION
After completing the study of w351 24, which entails the study of

the makharij and the sifat - lazimah and “aridah - the author embarks
on explaining 5} z{u, the knowledge of wagqf. Having skill

regarding waqf is important because if the reciter does not possess
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this ability, a stop in an incorrect place may distort the meaning,
and at times even bear a meaning contrary to what Allah intends.

In the same manner that knowing where to stop and how to stop is
important, it is also necessary that the reciter knows where to start
from. If he starts in an incorrect place it may distort the meaning as
well. Similarly, he also needs to have knowledge of how to start.

In this section the author concentrates on the place of stopping i.e.
where to stop. In the chapter of the temporary hamzah (15301 354 ZG

-

), and making waqf while considering the last letter (1= i3l G
r.}.’ij\ g\ﬁ), he discusses how wagf and ibtida" should be made.

In line 7 the author mentions that the reciter should become an
expert in 3 things:

1) Tajwid

2) Wagfs

3) Rasm —how the mushaf was written by “Uthman «

In this chapter he discusses wagf and in the following two chapters,
the cut and joined compounds (J 5315 ¢ kil L), and the ta's (

<l:81 26), he expounds upon rasm.

TEXT: 74
B3] ptmid (A5 NI (74

z
Z - -
< w i

TRANSLATION
... And it (wagqfs) is then divided into three: tam, kafi and hasan.

VOCABULARY
¢l Y! — literally means the start. It is linked to the previous line i.e.

to have knowledge of starting.
—»;—refers to o 453l before it.
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o iS—is divided.

03— then.

EXPLANATION
Wagf is divided into 3 types:
1) Tam — complete stop
2) Kiafi — a sufficient stop
3) Hasan — a sound/good stop

In the following lines, the author defines these waqfs.

TEXT: 75
s pd ¢ B LS A5 0
PN z s 3

Sl - e 56 5 G

TRANSLATION
These (aforementioned wagfs) are complete (in meaning). Then if no
connection is found (to what is before it), or it is linked in meaning,
then start (recitation from what follows).

VOCABULARY
u_;a s—refers to tam, kafi and hasan in the line before.

— U — when they (tam, kafi and hasan) are complete i.e. the meaning is

sound and not distorted.
oL —then if, so if.

4%, ~J—not found.
& . .
315 —a link, connection.
Sl—or.
" L 2? . .
o8 —the pronoun in it refers to ;1 before it.
/>—1in meaning i.e. it is linked in meaning.

64_._,Le —then start with what follows —§ 5% ¢35 & Ls-,ub
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EXPLANATION
What follows the place of wagf is either linked to what is before it or
not. If it is linked, then it will be linked in meaning () or

grammar (Us3).

In this line two of the three previously mentioned wagfs are
explained.

If what follows the place of waqf has no link to what is before it, then
this is waqf tam e.g. X5 86 % -p 101 o 35 SG, ..l e % SILEN Y3, 5,50 T 4
s i e, 51,08 2O e s E 5 B b

In all these examples, what follows the place of wagf has no link to
what is before it, in meaning or grammar i.e. it is not linked to what

is before it in meaning, nor grammar. This is what the author
intends when he states: (13 4s,0.70L5 - then if mo

connection/link is found.

If what follows the place of wagqf is linked to what is before it in
o s 2 = <y - P A A AN

meaning (_:x), then this is wagf kafi e.g. ...s=Y05 % U5 - J3T G5, &5

N s, 8 s TR uges 23 G s L b8

&&d{.’j\*d}ié.bir;uj), ‘i@‘ﬁ‘)'ﬁev—/ﬁ)&‘dﬂl Y;d‘};b&.’.u)%\;ﬁ‘w.}“j

In these examples, what follows the place of waqf is linked to what is

before it in meaning only, and not in grammar. The author intends
this when he states: ‘s 5 51 - or it is linked in meaning.

At the end of this line the ruling regarding these two wagfs are given
- it is allowed to continue recitation with what follows without
going back and repeating. This is what the author intends when he

S0

states: ;3L 0% [ su8G; start recitation with what follows

immediately i.e. there is no need to repeat from what is before the
place of wagf.

In the beginning of the next line he gives the names of these two
waqfs just explained.
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TEXT: 76

TRANSLATION
Then (the first wagqf is) tam, followed by (the second which is) kafi.
And if the link is in grammar, then prevent (starting recitation from
what follows), except at the verse-ends, then allow it — thus (this is
waqf) hasan.

VOCABULARY
éfﬂ\ — literally means complete i.e. complete in the sense that it is

not in meaning or in grammar.
i literally means sufficient.

Lk if — in this context it means that if it is linked in lafth, grammar —
CHR A IRER
Lasb — the word is x>l with nin al-toukid attached to it. It means

then stop or prevent i.e. prevent starting recitation from what

S-0

follows —§ 32334 MNEA P L.

‘5; —except.

Jes35—it is the plural of _.i%l which means head.

YI—it is the plural of &J which means verse here.

VI 5535 —refers to the verse-ends.

3= — permit, allow i.e. allow starting recitation with what follows
ARG LAY .

o]l - literally means good or sound i.e. this stop is good or

sound in that the meaning is not distorted.
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EXPLANATION
If what follows the place of wagf is linked to what is before it in
grammar (U4:i) and the meaning that is given is sound, then this is

waqf hasan e.g. w & 1isdl, e I A # GG 35 b s, wgle EAA

...t;,_.am_lj'c" \if:.;-:ze, v.i[é;jl:gzé‘,.@ ‘E)M}_:i‘}.

In all these examples, what follows the place of waqf is linked to
what is before it in grammar. This is what the author explains when
he says: Us i3, the link is in grammar.

It should be held in mind that if they are linked in grammar, they
will automatically be linked in meaning.

The ruling regarding waqf hasan is that the reciter needs to repeat
from before the place of wagf and will not be allowed to continue
recitation from what follows. This is what Ibn al-Jazar1t means when
he states: },=6. However, if wagf hasan is at the end of a verse, then

it will be allowed to continue recitation from what follows. The
author explains this in his statement: 35 = <Y1 ;555 V); except at the

verse-ends, then it is permitted i.e. permitted to continue recitation
from what follows (the next verse).
TEXT: 77
2 /l‘/’ﬂi'i‘ﬂ'—gu}:f}(77
)’lii‘/ifs‘ﬁ’l °,;’.i"_:!¢

TRANSLATION
(And that passage) which is not complete, is gabih. Wagf will be
made upon it, if forced to do so, and ibtida® will be made from
before it (the wagqf qabih).

VOCABULARY:

’—-:—not, except.
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~— Ls—not complete.

”'C_~:_; —disliked, undesirable.

“_J—for it. The pronoun refers to E__}_Z_E before it.
Ci 5,2 —wagf will be made.

155 4% —forced.

Ia__—ibtida" (start) will be made.

15 —Dbefore it.

EXPLANATION
In the previous wagqf; tam, kafi and hasan, the meanings were sound.
In this line the author explains that wagf is made in such a place
where a complete meaning is not understood, or it distorts the
meaning of the Qur'an. This is known as waqf qabih e.g. #s2y, Casl
251751, eV B u;j%h; SIS GalE G5, 355#0 50055 s AR ERN 3,
SN B0 sag VB0 B Osdais e B Dot i A

P Z
LIRS o G

o558 5 10N,

In these examples, the meaning is either not understood, or is
distorted. It is linked to what is before it in meaning and in
grammar, the same as waqf hasan. The difference is that the meaning
expressed is not good. Therefore Ibn al-Jazari says that this type of
waqf is only done if one is forced to do so due to lack of breath,
sneezing, forgetting what comes next and so on. This is what he
alludes to when he states: 155 %3 Thus, waqf qabih is only done

when it is waqf idtirari i.e. a forced stop.
From this it is understood that wagqf tam, kafi, and hasan are wagqf

ikhtiyari - the voluntary stop i.e. the reciter chooses where he wants
to stop.
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The wagqfs as explained by Ibn al-Jazari are as follows:

= )

Ikhtiyarl Idtirari
il B! I
Tam Kaft Hasan Qabih

Even though the author considers that wagqf qabih is only made if its
wagqf idtirari, scholars explain that during wagf ikhtibari it may also
be made.”

In this line the ruling for wagf gabih is also given - to repeat from
before the place of wagqf. It is not allowed that the reciter continues
from what follows during wagqf qabih. This is what the author means
when he states: *_1_3 1023, ibtida" will be made from what is before

it.

Unlike wagf which may be ikhtiyari and idtirari, ibtida’ is only
ikhtiyari i.e. the reciter always has the option of choosing where to
start from. Therefore, when starting, the reciter should choose an
appropriate place to start from. In the same manner that wagf is
divided into 4 - tam, kafi, hasan and qabih - scholars have also
divided ibtida" into 4:

1) Tam — ibtida" is tam after waqf tam

2) Kafi —ibtida’ is kafi after waqf kafi

3) Hasan

4) Qabih

In the last two, the waqf may be hasan and ibtida" from what follows
qabik e.g. &4 155 O — W5C)5 — 3,250 b3 A3 or waqf may be gabi and

S <

ibtida" from what follows hasan e.g. e o] 3358 145 - KAV (3553 0

P

L.

% Refer to book one for explanation of wagqf ikhtibari.
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TEXT: 78

-

\,a.\ g,;.J (78

&-«—‘&_u::)-‘

o . . 8 7 . 80 % S - -
s 4 Hf‘ﬁyi

TRANSLATION
And there is not in the Qur'an any wagf which is compulsory, or
unlawful, except that which has a reason.

VOCABULARY
#5>—unlawful.

i —cause, reason.

EXPLANATION
In this line the author explains that there is no wagqf in the Qur'an that
is compulsory according to shari'ah — that is, if it is not made, the
reciter will be considered a sinner. Similarly, there is no wagf in the
Qur'an which is unlawful by shari“ah, which if made, an individual
will be a sinner.

However, certain reasons may result in that waqf being unlawful -
such as one who understands the meaning of what he is reading and
purposely, or in jest, stops on a place to distort the meaning e.g. . G}

dl, &35 ), and so on.

Thus when teachers tell their students to stop at a particular place, or
go through, it means that it is better or good to stop or continue at
that particular place according to their understanding, and not
necessarily that it is compulsory or unlawful for the student to stop
or continue.

28 R
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Iy 55 g ki O

TEXT: 79
g ° _ - /‘i/ °., o (-
,;o: PR P ./G; - ’
P g L«,'gtuyl %W'U%rf

TRANSLATION
And know the cut and the joined (compounds), as well as the ti" as it
appears in the canonical masahif.

VOCABULARY
S+l - and know.

C}Li;_ﬁ - It refers to a cut compound i.e. those compounds which are
written as separated e.g. ¥ g Nofcs W

J3o yedi — Tt refers to joined compounds i.e. those compounds which
are written together e.g. 33« Vi L,M/

G5 - Refers to a « which appears on a singular noun being indicative of

something which is feminine.

Therefore i (verb), w(lis (plural) and others are excluded. It is at
times written as a “round/closed ta™” (s) and at times as a “flat/open
ta’” (o).

<=L2;§| i~2s - Refers to the various masahif scripted by “Uthman and

dispatched to the Islamic lands. Mulla “Ali al-Qari, in following Sheikh
al-Islam Zakariyya al-Ansar1®”, suggests that it refers to the personal

% Zakariyya ibn Muhammad ibn Ahmad ibn Zakariyya al-Ansari. He was born in
826 A.H./1423 C.E. His written works are numerous and in many diverse fields.
During his time he had the highest sanads, while every one vied to transmit from
him. His student Ibn Hajar al-Haytami mentions that during that period no scholar
could be found except that they transmitted from him, either directly or indirectly.
His teachers include the great muhaddith Ibn Hajar al-"Asqalani. He read the seven
gira‘at to Sheikh Ridwan al-"Uqbi. The ten giri'at he read to Sheikh Nuwayri. His
students include Nasir al-Din al-Tablawi and his son Yasuf. He died in 925
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mughaf of “Uthman .1 However, by reading this chapter it is clear

that more than one mushaf is being referred to since Ibn al-Jazari
mentions difference of opinion (ikhtilaf) which is not possible if only
one mushaf is being considered. Another reason why it refers to all the
masahif dispatched by “Uthman « is that in the science of rasm (the
manner in which “Uthman & and the Sahabah # wrote the various
masahif) all the masahif are considered and not his personal mushaf
alone.

L - in that which.

_1—come, appear.

EXPLANATION
This chapter is brought after the chapter of waqf because of its close
relationship with wagqf. If waqf is being made on magqtii”, mousil or the
round (s) or flat ta" (=), the reciter needs to have knowledge of how it

is written to be able to stop correctly. Generally wagqf is not made upon
these words but is allowed if wagf idtirari or wagqf ikhtibari is being
made.

In the following lines the author explains 25 words in the Qur'an
which are written as either magqtii~ or mousil.

TEXT: 80

N ]

\ o=
G\

\ O

TRANSLATION

So cut Y ofin ten words...

A.H./1519 C.E. and was buried near the grave of Imam al-Shafi'1. See Imta~ al-Fudala®
Vol. 2 pg. 555.
100 Al-Minah al-Fikriyyah pg. 284, Al-Daqaiq al-Muhkamah pg. 59.
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VOCABULARY
t]e_eb - so cut.

wlidS ic-ten words.

EXPLANATION
1- Y3

The compound Y Tis cutin 10 places. Two are mentioned in the rest of

this verse:

1) s - Toubah, 118
Ty 311,85 32l 1 gl C8U55 251 a5 e S0
(118)(,.,*)\;)\},3\},%&\0\\},,,)(,.@;
2) Y|4\ Y5 - Hiid, 14
(1954 3 18 ANV 35 Ly I 1206 K00 il

5] 25 1 ik 2l S5 55

£
P

k1

*\o

MINPIR

TEXT: 81

S o g -

Y 3‘9.& wb u-—**‘\-’ \j.l__uj(8'|

Tooqo dec o8 9 32 o s

EXPLANATION
Another six places are mentioned in this verse:

3) G 1522555 - Yasin, 60

-
Z
~ e &

(60)Wﬂ;(:gmuwn,.ﬁ;‘y B uvﬂup\y

-

4) 334 56 - Had, 26

(26) oll ¢ 53 D138 L2 ST ) ) V) 15255 Y &

The second place in Siirah Hiid is particularly mentioned to exclude the
tirst place in which all agree that it is written as mousiil:

153



-
o Ty

WV LY () F 5 500 e ELE B i s L

'S
©
*\o
o
1\
v
—w

5) usﬁf N - Mumtahinah, 12

PN PRI PRI YR T 0f <. co 83 o o0g S < _ L 8T
OA;Y;\O@Y;Qgﬁyjyﬂyj@&ijlpﬁ‘ﬂb‘&dhyga'/giJli);b,-\sl g
P I TN T R R TR E L LR T TR S SN & cors7 Lo o N
5588 A O b e d Sanell e OBy pan 3 Siany V5 el 315 el O A Ol UL Y

(12);1:?3

6) 4 - Haj, 26

(26) 3 220 @S35 Grsdlils Sripllal] 25 5205 105 5 8 8 T .l D8G ol oy 152305

7) 312 - Niin, 24

(24) 5kl 56 5 0 Gy 5 23) b BT A5 il
8) s 1,13 - Al-Dukhan, 19
(19) ot ol 15T 5 Jo 116 33 (18) sl 3,25 050 )
Ibn al-Jazari particularly mentions & to exclude 7 13 Vi which comes

in Sirah al-Naml. In Siirah al-Naml all agree that it will be written as
mousiil:

32

(31)W//°’g,ﬂ

3@;|j&5‘ﬁ(3o)@jﬁ\§;w\r@fgé@$;¢fé

AN

TEXT: 82
5 o 0,81 Y 10,5 ¥ o a2

PR .3 eg
L1 edadl 12 (83

VOCABULARY
J_.f - jOiI‘l.
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EXPLANATION
The final two places of Y 41 are mentioned in this line:

9) 1355 Y i - AI-Ardf, 169

PR

A.L.»u.ojcr.rbUJUWL))J}@)JJY\\MU.&JPQ}&\;ULQ\\y)j;a.k}v.a.buuﬁudw

€4 382

Llniis vbwgguuxg&uwmuﬂﬂwauwm&Mﬁgmbyywbb
(169)0,@%\03@

~ 5%

10) J31Y - Al-Araf, 105

e

(105) Jol 72 5 s Joro )&Q;&»&W\w&dyl\lj&

Ibn al-Jazari does not mention it here but does so in the Nashr and says
that in Sumh al- Ambzya the qurm have d1fference of oplmon 101

o€ P
////////

(87)(;_4&)\

Al-Dani'® only mentions the 10 places in which it will be magtii~1® Al-
Shatibi mentions the place in Sirah al-Ambiya” also.!%

In all the remaining places where Y o appears in the Qur’an, it will be

written as mousiil.

101 Al-Nashr Vol.2 pg. 148
102 Abi “"Amr “Uthman ibn Sa‘1d ibn “Uthman ibn Sa"1d ibn “Umar al-Dani. He was
born in Spain in 371 A.H./982 C.E. and traveled extensively in search of knowledge.
He had many teachers, the most well known being Sheikh Abt al-Hasan Tahir ibn
Ghalbun and Abu al-Fath Faris ibn Ahmad. His students include Abu Dawud
Sulayman ibn Najah and Makki ibn Abi Talib. His literary works include Jami~ al-
Bayan, al-Taysir, both discussing the seven gird'at and al-Mugni”, in rasm. Abti "Amr
would say: “I never saw anything except that I wrote it, and I never wrote anything
except that I memorized it, and whatever I memorized, I never forgot.” He died in
444 A .H./1052 C.E. Check Ma'rifah al-Qurra” al-Kibar Vol. 1 og. 406. Ghayah al-Nihayah
Vol. 1 pg. 503.
103 Al-Mugni” pg. 73-74
104 “Agilah Atrab al-Qasa’id
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Ca

o

2-G5

194G ) - The qurra® agree that it will be magtii~in Siirah al-Ra*d:

;
z

z
P

(40) Sled u;;twq,ip\;;;q;_e;)\ vﬁ,\xémuqu,ud;,

Wherever else it appears in the Qur an it will be mousiil.

The compound G| consists of £b 3 o) (3] which denote a condition) and

325 & (6 which is additional). Thus & which symbolizes a

!
joining/coupling (<ik¢) is excluded. The latter is not a compound at all

and therefore will not be allowed to be written as magti™ but will
always be as mousil.

Ith-har Ahmad al-Thanaw1 explains that an easy way to differentiate
between the two is that the first will be followed by a & whereas the

z

latter will be followed by a Gje.g. 535 ol GJ3 Salf of ) o34 a1k )5 3 G 66

mele S35 G ’(‘;’;;"’u\‘ etc.105

Jo é}_i;_ilj - Before this G was discussed, here Gf is deliberated. It is

written as mousiil wherever it comes in the Qur an, which is 4 places,
twice in Siirah al-An"am and twice in Sirah al-Naml:

(143) Ebal 145 b o g 5 i o e St 6 o e 38 6
e T 520 1 3055 by anigd 128 T N as T ol Sl ol i e s
(144) 0 33801 sz Y a3 oo S 20 0TS 4t o 5730
(59)85}5&?3&%\@&.;!;&\°>C;J;§w3&i;i|ﬁ

8,4 %

o A e, € /: PR @
(84) 5Lk 12513 \u;\f\,aégwwﬁ.xsd S

="

The first part of this compound consists of fl which appears for ke

(joining) and will come after hamzah istifham (the hamzah used when

105 Al-Jawahir al-Nagiyyah pg. 223
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asking a question). The second part consists of i,53 G (definite

conjunctive pronoun ma).

It is worthy of note that the particle G which is indicative of a

condition is not intended here since it is not a compound and therefore
has no place in this chapter. A simple manner to differentiate between
the two is that the first always appears as a question and is not
followed by a < whereas the latter indicates a condition and is

P

followed by a G e.g. . .., 1,55 5,066, . . 5,408 1,5 L0066, G et

T8 EL P

Previous to this the author explained G| which consists of b3 & and &
:35. Immediately thereafter he explains Gi. It gives the impression that
this compound consists of 4 which is followed by /5 &, whereas
nowhere in the Arabic language is o followed by i3 . Many have

made this incorrect interpretation including Abu Bakr Ibn al-Jazari
and Tash Kubri Zadah.

z

4-G0z
| ALl 132 G 225 - The compound consists of = which is jarrah and 355 &
.1t is magtii™ in one place, Sirah al-Araf:

orr H7

(166) Geuls 5333155 A LB L2156 Lp 1 (@

In all the remaining places it will be mousiil whether the G is s/5 e.g. (&

P

S, dioneg. ek (& or izl e.g. olE = . When it is Zalgizol the alif

after the mim of L is dropped as in the last example.
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TEXT: 83

L::J|3r3}\_§u.g (83
Ledf g ol fasdi G2
VOCABULARY
Zils - with difference of opinion.
EXPLANATION

The explanation in this line is still linked to the command given
previously | 2kl; thus the following words should also be cut:

5-E

It is cut (magqti”) in 2 places:

1) ¢35~ - In Surah al-Rim, 28
a,,ﬁ}.‘/.‘,s‘/, Lo SET G A c2 B W8 E e ot e G AT - .2 59 o i o - <
s E 50 5 B0 SEH 6 562 L (KT EG G 5 oK R 1 RET s K o s5 )
(28) Ol o 380 W JoE G038 R0dT 1858
2) i - In Siirah al-Nisa', 25
S0 508 s 0] KT 5 i i e YR 6 5] 555
~ - e o % gz s 2. _ % o L% @ 7 o0 o oo TeES,
o Sl 53l DAS A DA T SalaT 03 1A A0l ek e 5B A T
NI e i [5G Ca © T8 28 B 58T 50 St 156 0105 T i V5 wsalis

oy

\

223 o 0 2 g0 R TR ot P Bt o
{(ZS)ngjjymljr.ﬁj?lL?@ub o Sl e L Gl

G 5 comes a total of 14 times in Siirah al-Nisa'. The author has not
specified which one in particular. Since the word &5 is shared in both

Siirah al-Nisa™ and Siirah Riim, some scholars have suggested instead:
Lol o5 I G o
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With this adaptation of the verse it clarifies which place is intended in
Stirah al-Nisa 1%

Cowets 3 207

In Suirah al-Munafigiin, verse 10 there is khulf (difference of opinion) i.e.
it can be written as mousiil or as maqtii”.

G5B L f sl ) ATV T 25 0,8 50 (0T AT 5 1 (36556 e 1,215

>

£(10) Sk Ll s 1515

In al-Mugni”, Aba “Amr al-Dani mentions that Muhammad ibn “Tsa
transmits the place in Sirah al-Munafigiin to be magqtii™ but in another
chapter he (al-Dani) mentions it as mousil.'’7 In this manner he has
indicated towards the difference of opinion in Surah al-Munafigiin.
Writing it as magti~ is preferred.!%®

In the remaining places it will be written as mousiil.

If },» comes before another noun then it will be written as magqtii“e.g. ',
L 7o e« G ela Le < G5 JG. IE it appears before another particle or (s
Zd/}’p;;/it will be mousiil e.g. 315 %s « o3 « & ¢ JF k. The difference being
that when joined to a pronoun the nin of .. will be written and when
attached to :z or G it will not be written due to idgham. When joined to

Lozl G the alif after the mim will be dropped as in 1= e

106 Check Hawdshi al-Mufhimah by Abu Bakr ibn al-Jazari with editing by Sheikh
Farghali "Arbawi, pg. 62. Also check commentary on the Jazariyyah by “Abd al-Da’im
al-Azharl where he mentions what he read to Ibn al-Jazarl and the adaptation of the
verse, pg. 210.
107 Al-Mugni”, chapter of maqtii~ and mousiil pg. 74 and the chapter in which there is
differences between the masahif in regards to ithbit (adding) and hadhaf (dropping)
pg. 102.
108 Samir al-Talibin pg. 67.
109 Al-Mugni” pg. 74, Al-Jawahir al-Naqiyyah pg. 225-226.
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6 - 5540

This is also attached to the previous command of being magqtii”.
It is cut in 4 places:

1) L2l 2 1 - Sitrah al-Toubah, 109

1 - 8708 -

)/c‘éﬁ‘;jtfegi "’J’L;"'“J"“L“w“u-‘("ﬂd‘ﬂuw‘yéﬁ&o\auw\uﬁﬁ
€(109) Sl 3301 iz Y i3 as

The other 3 places are explained in the next line.

TEXT: 84
L Es oy Lo oLl (a4

L pLSYICss
EXPLANATION
2) ol% - Sarah Fussilat or Ha Mim Sajdah, 40
sl i gt e ins 0 g LAl LT ele S5 Y 6 G 0,0k 2,0 8
{(40) 7 05la 04

3) i - Siirah al-Nisa', 109
P T R P E PP R PR INU LU D S SR N L s S T iz o 3F
S5 g 050 3 pl LAl 6 5 e W o2 28 BUIBLH G e o5l oY 35 (51D
€(109)

8707

4) 35 - referring to Sirah al-Saffat because of the verse e s sL15,

verse 11

8 L0~ 55‘40/3

LA O3 Grbe (e AL G CalE G gl

/TQ;

!\
C\
&

In the remaining places besides these 4 it will be mousiil.

160



7-Gis
G &= - It is still attached to the previous command that it should be

magtii”. It only appears in 2 places of Sirah al-Bagarah, verses 144 and
150. In both places it will be magqti”.

PR I
Chad (625103 xSy

8- 1.
The 9 after 51 is lam jazimah (gives the verb following it a jazm). Still

being attached to the command before it, it will be magti~ wherever it
appears in the Qur-an.

1 51 will be explained later.
9-uj

TEXT: 85
L 5y £l sV (85
L3 Joess JUSY Ladld;

z

EXPLANATION
gus\]‘ G u\ -G u\ in Stirah al-An"am, 134 will be magqti™

(134) Lo i 23T G5 0V 5,08 S 6 )

In the second part of the line Ibn al-Jazari mentions that there is khulf
(ikhtilaf) in Sirah al-Nahl, verse 95:

(95) 5,08 25 0] (5053 38 bl G 1B LB T b iy 172555
Al-Shatibi and Abu "Amr al-Dani do not mention the ikhtilaf in Siirah
al-Nahl at all.’®® Therefore, the fact that it is mousiil is better known

(247 and practiced upon.

10 Al-Mugni” pg. 78, Al-Wasilah pg. 422
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The compound & ol appears 6 times in Surah al-An"am:
1)(19)0; : Lf;&fw\jb\jﬂj\)ﬁ\‘.tlﬁ
2) (36) b i 5 ] 230 145 55015 0 5id

3) (109) &% Y Sals 15 GE1 15320 65l e SN ) 5

-

=

N "
.
\

-

4)(134)JMM|LA}3):Y:U1;;L231
5) (156) Gl gzl )5 5 OJ5 BLE 1s 380 [5 LG J 511601558

< £

6) (159) &,Jak 156 g od8 2 ) p2 340 )

-
-

The obvious question is to which one does Ibn al-Jazari refer to since
he has not specified it? An answer given by Ith-har Ahmad al-Thanaw1
is that in only one of these 6 places the G is ;55 i.e. the place where it

is maqtﬁ ". This is the one intended since the " mentioned previously in
G e (U, G e 14 (& are all §55 5 G. In the remaining 5 places, the G is
B & (hindering ma) which is always written as mousil.!'! Allah knows

best.

10 - |

é;i;_ﬁ; - Before this Ibn al-Jazari discussed \4_,\ (with a kasrah on the
hamzah). Thus when he says Cj;u_J\ 5 he intends the very compound but
with a fathah on the hamzah i.e. \J1.

533 — when (7 appears with 534 it will be magtii”, which is in 2
places:
1) Siirah al-Hajj, 62
(62) 31 4l 521 ¢
2) Suirah Lugman, 30
(30)}3,&3‘@;’\;;113 QJ&U\QJ:UA‘;‘,&&\» i3 é;L };:w\dgl.:&lé;

ﬁ

Tjdlau‘}a’ho\a)bw j.é szj’éi\/ 41!\:1&@;

" Al-Jawdhir al-Nagiyyah pg. 227-228
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s - refers to the 2 places where it is magtii™.

GE5 5 JEYI Llis - There is ikhtilaf (difference of opinion) as regards
Stuirah al-Anfal and Siirah al-Nahl.

The difference in Sirah al-Nahl has been examined already. The
difference in Siirah an-Anfal is in verse 41:

R _ . - e e . G s, T - e 1 & To
(ﬁﬁog L.w‘&f‘ﬁéféwﬁ \jé@\j&,a\éngfijuﬁt;&ub b 3/ @“ji.k&\j

-

-~ . ¢ 8, g ’/",o,,:a%",a/{a/ K
(41);43;@:ﬁy%\,gw\ﬁ\rﬁgu,mwu%a&u}\u,mﬂw

\\Y‘

In both places mousiil is better known and practiced upon.

The same question raised previously may be raised here: why did Ibn
al-Jazari not specify which |1 in Siirah al-Anfal and which l‘_;l in Siirah

al-Nahl as it appears more than once in both the sirahs? Al-Qart states
that [_:\ in fact comes 8 times in Siurah al-Nahl. Ith-har Ahmad has

counted 9 instead of 8:112

3)(92)o,¢4uvﬂsu Wi °r§1 o PR T
4)(1oo)o)sﬂm(..awmji§jj;:& &Lw\;l

5) (101) 5,4l ¥ 38T b 2 g JE IR ¢ r&&\;;\é&;gﬁg\sy
6)(103)@Q}a@mjdv&\uww

\‘(’f

z\:.\\

7) (105) & 531 24 S35 4 gg;ﬂ;ygﬁp‘;gﬁ\éﬁg\;@
8)3}22%\393L;v3'ﬁg;;;w\ww‘ PANN IR SRl LA F il
(115) o /

9) (124) & Al 431,18 (23 leall £ 7 iy 280 865 05 i ,alE81 2,0 Jo Lo ot 6

\\s_

12 Al-Jawdhir al-Nagiyyah pg. 228-229. Minah al-Fikriyyah pg. 298.
163



In Sirah al-Anfal \ 7 appears another time in verse 28:

(28) 22 31 63 T 05 & 30515 &l i 201
Al-Qart has attempted to answer stating that Ibn al-Jazari intends that
\I which is followed by a nominal sentence (.21 ii2). It is clear that

this answer is not sufficient considering that it is followed in more
than one place by a nominal sentence.

Ith-har Ahmad answers stating that & is intended which is followed

by 3% ;. In the remaining places G is 5. Allah knows best.!"?

TEXT: 86
Sl 215 8,2500a b S8 (86

S Jo5 ey JB138 1535

‘o

%

o 2%~ . 82 %
. |3J_".Q|3 g}i.".a.l?(87

VOCABULARY
il 215 —there is difference of opinion (ikhtilaf).

i —describe.

EXPLANATION
11-G Js

Sl uﬁ 5 - It is still attached to the previous command that it should

be magti”. Thus, in Siirah Ibrahim it is maqtii™
(34)3L2§;,imuy|éguf;ﬁy B R 155 )5 840G G J8 e 15T

1,55 # Calii; - In Siirah al-Nisa', verse 91 there is ikhtilaf:
Sea. o2 }/s/,’f T s B0 o S . G5 o5 oz SR 2 SR %Fc 5 s T 2
1535 05 o) il OB L | S5 2l U] 1555 B JS' 045 531 5l s o5 50k O 05k 2 0 21 Ol

P s e PO IS U S S e S50 LY - 5:////6 et
(9Dl Tkl 1l S Gl RT315 b 5258 s A SIE15 1A 055 gl 1,aS5s 12 1K)

13 Al-Jawahir al-Nagiyyah pg. 229-230
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Ibn al-Jazari only mentions this one place in which there is ikhtilaf.

However, in the Nashr he mentions another 3 places in which ikhtilaf

exists:

1) Siirah al-Araf, 38:

1555130 \é\ui;gﬁf&ﬁﬁfﬁ;s&)ﬁ\gwm;@@@3&&;\;33‘,.:@\}5;3\ Ji
Yuﬁjwdﬁdb)wuﬁwu.u *LeL,}.L.a\N JVAYJYV.A\JP-M,J\:;ML@J

(38) 0,408

2) Sirah al-Mu miniin, 44:
4/9 @ P ~° £ 2
,m.w u»!rﬁu;;;u_«:ﬁ’@ A PN CLF YRR AERT P abada i

e

(44)o,:¢5¢

3) Siirah al-Mulk, 8:
(8) % (.sd pijee fgu@ggﬁgmuswv 3G

In all the remaining places besides the 4 above it is written as mousiil.

The question raised here is why did Ibn al-Jazari not mention these 3
places of ikhtilaf in his Mugaddimah when he has done so in his Nashr?
Another question asked is what is given preference to in these
compounds, mousiil or maqtii?

Al-Qari states his surprise and reproaches Ibn al-Jazari for his short-
sightedness and negligence in omitting them. He then presents his
own line in which he mentions these 3 places:!!*

o 470 /Qi/ - o . 0/// /“cg/ilwg/ s -
W‘L@,}b)\.@.}ﬂa)c} S w:dﬁ_x\ju\c«\e-j

Tash Kubri Zadah has tried to answer Ibn al-Jazari’s omission and
mentions that he excluded them since they are so well known amongst
scholars. Al-Qari has rebuked him for such a flimsy answer and labels
it as unfulfilling (5,0).

114 Al-Minah al-Fikriyyah pg. 299
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Ith-har Ahmad al-Thanawi has attempted to explain why Ibn al-Jazari
has not mentioned the remaining 3 places. He argues that in Siirah al-
Nisa the ikhtilaf mentioned is equal since no preference (tarjih) is given
to them being mousiil or magqti”. In contrast, though ikhtilaf exists in the
remaining 3, preference is given to them either being mousiil or maqtii”.
In support of his argument he quotes Ibn al-Jazari:

J)1535 6 J8) § S o2l 3 3 CATlE B IS 1a) 535 415 p 3 3 ¥ i C5 (G IS5)
Lot 3 055 05050 (et 5 J3ks i lan st 82001 6 (G 1, 2551 654
Stz 356 3 (G Gall G 85) Geeiidl 3 @als 6 55 SV g G Ed55 6 J9)

V)
“(G j.%}) is written as mafsiil in one place which is ¢33l G J$ 5 in Ibrahim.
There is difference as regards (g5 | ,.’;Sj L4 di 535 G :ﬁ) in al-Nisi’, for in

some of the magsahif it is mafsill and in some of them it is mousil. And it
has also been written in some of them (& &153 & [§) in al-A™rdaf, 2= G [§3)

Gl in al-Mu iminin and (G2 L_ggﬁ G j.%;) in Tabarak. And what is well known

(in them) is wasl.” 115

According to Al-Thanawi, Ibn al-Jazari’s final statement - (3 eiadi;
j.;jj\ - And what is well known (in them) is wasl - refers to the last 3

places and not to Siirah al-Nisa .

In rebutting Thanawi’s quote of Ibn al-Jazari it might be stated that
this is his interpretation of the text. Other scholars like "Abu al-Fattah
al-Mirsafi has interpreted the wasl to refer to all the places of ikhtilaf
and not just to Siirah al-Nisa .11

In further support Thanaw1 quotes Shatibi:
e L1336 J8 G LA s #1408 6 S b 180T 5

115 Al-Nashr, Vol. 2 pg. 149
116 Hidayah al-Qari” Vol. 2 pg. 431
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And say & J.% e {3 G is cut, whilst there is difference in 1,3} & J.%
which news (=) is famous.
And listen: the difference in ;;AT & j%}, Slise :&’5, and £ & :&; has

been supported by dignified scholars.!!”

He explains that 17+ L% indicates that this report (7+) is renown and

widespread. Thereafter does Shatibi only state the remaining 3 places
in which there is ikhtilaf.

In response to this it could be said that 1= L& is merely to complete the

verse in measure with its gafiyah (rhyme-scheme). It could also be said
that in the remaining 3 places Shatibi states 13} = - most dignified

and honoured scholars have also accepted this ikhtilaf. Thus whether
the one is more famous (1= i), the other ikhtilaf has been mentioned

by dignified experts (135} =) and does not give Ibn al-Jazari enough
reason to omit them from his Mugaddimah. In this light, Al-Banna’,"*®

Makki Nasr al-Juraysi,'

17 Al-"Aqilah, Al-Wasilah, pg. 428, Talkhis al-Fawa id wa Taqrib al-Mutaba™id pg. 92
118 Ahmad ibn Muhammad ibn Ahmad ibn "Abd al-Ghaniyy al-Dimyati, better
known as Ahmad al-Banna® al-Dimyati. After memorizing the Qur'an, he studied
and mastered the seven and ten gird'at. He later traveled to Cairo and studied many
sciences at the hands of numerous scholars. Amongst other places that he traveled to
in search of knowledge were Hijaz and Yemen, eventually settling in Medina
towards the end of his life. His teachers include “Ali al-Shabramallisi and Sultan al-
Mazzahi while his students would count Ahmad al-Asqati and Abu al-Nir al-
Dimyati. His written works include Ithaf Fudala® al-Bashr discussing the fourteen
gira'at. He died in Medinah on 3 Muharram, 1117 A.-H./27 April 1705 C.E. and was
buried in Baqt™. See Imta~ al-Fudald® Vol. 1 pg. 40.
119 Muhammad Makki Nasr al-Juraysi. This brilliant scholar was the imam of Masjid
al-Zahid in Cairo. He penned one of the most outstanding works on tajwid, Nihayah
al-Qoul al-Mufid fi "Ilm al-Tajwid. It is considered a great contribution to the legacy of
tajwid. His teachers in gird at are Ahmad al-Durri al-Tihami and Sheikh al-Mutawalli.
His date of demise is uncertain, though it is mentioned that he was still alive in 1307
A.H./1890 C.E. Others say he died in 1322 A.H./1904 C.E. Allah knows best. See Imti~
Fudalid* Vol. 4 pg. 517.
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as well as Sakhaw1's'? explanation of these 2 lines also gives equal

status to all these places of ikhtilaf.!*!

Furthemore, Thanawi states that Al-Dani only mentions the ikhtilaf in
Stuirah al-Nisa'. Therefore in following suit with al-Dani, Ibn al-Jazari
only mentions Siirah al-Nisa". In response, al-Dani only mentions Siirah
al-Nisa" in his chapter of maqtii™ and mousil. However, in the chapter in
which he discusses the ikhtilaf of the masahif as regards words which
are dropped and added, he mentions the remaining 3 places.??

Dabba™? and

120 *Alj ibn Muhammad ibn “Abd al-Samad ibn “Abd al-Ahad ibn “Abd al-Ghalib ibn
“Attas, or better known as Abii al-Hasan al-Sakhawi. He was born in Sakha, Egypt,
in approximately 558 A.H./1163 C.E. This great scholar studied gira'at by Imam
Shatibi, amongst others. It was due to his knowledge and expertise in gird at that he
became the Sheikh al-Qurra” in Damascus, and that after his demise it was stipulated
that none could take his position except him who was most learned concerning the
Qur’an. People flocked from all over to study gird'at by him, and some scholars
reported that they had not seen anyone with so many students as al-Sakhawi. On
occasion, while riding, he was surrounded by 32 students reciting to him at once,
and he corrected all their errors whenever they faltered. Though some have criticized
al-Sakhawi for this, since it seems farfetched for one to listen to 2 or 3 students and
correct all their errors simultaneously, Ibn al-Jazari relates that there is no doubt that
he was a waliyy of Allah, so much so that even jinn would come to read the Qur an to
him. Therefore, this feat is not impossible for one of al-Sakhawi’s stature. Allah
knows best. It is mentioned that when Imam Shatibi said that Allah will choose a
youth to elaborate the intricacies of this poem (the Shatibiyyah), al-Sakhawi was
intended. He wrote the first commentary on the Shatibiyyah, Fath al-Wasid fi Sharh al-
Qasid. His students include Abu Shammah, the author of Ibraz al-Ma ani. He died on
12 Rabi” al-Akhir in 643 A.H./5 September 1245 C.E. See Ghayah al-Nihayah Vol. 1 pg.
568, Marifah al-Qurra’ al-Kibar Vol. 2 pg. 631.

121 Al-Wasilah, 428-429. Ithaf Fudala® al-Bashar, pg. 98. Nihayah al-Qawl al-Mufid, pg 202.
122 Al-Mugni~, pg. 97, 99, 102

123 *Ali ibn Muhammad ibn Hasan ibn Ibrahim ibn “Abd Allah, better known as “Ali
al-Dabba”. He was born on 10 November 1886 in al-Qal’ah, in Cairo. Sheikh al-
Dabba” had memorized the Qur’an while still very young. It was also at this tender
age that he displayed his brilliance in the field of gird'at, so much so that when he
met the Sheikh al-Qurra” of Egypt during that time, Sheikh Muhammad ibn Ahmad
al-Mutawalli, Mutawalli recognized his brilliance and told his son-in-law, Sheikh
Hasan ibn Yahya al-Kutbi to take care of Sheikh al-Dabba” and teach him Qur anic
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Ibrahim al-Marghaniyy'* gives preference to qat™in Siirah al-Nisa~ and

Stirah al-Mu minin while wasl is preferred in Siirah al-Araf and Siirah
al-Mulk.'>

12- G L&
It appears 9 times in the Qur an.
o Jj 138 - In the same way that ikhtildf is mentioned before this in

G :G, similarly there is ikhtilafin ;% i which comes in Siirah al-Bagarah,

93:

G
t\e

(93) G 1358y 1500y o 82 e

p2 -

Wasl is more renown and practiced upon.

5815 gyls G Jo315 — In Sirah al-A'raf, 150 and Sirah al-Bagarah, 90

it is mousiil:
(150) (5§ s g pamalt (e JB LT 0022 w038 ) 550 o5 U

g5 0%

(90 s3bie o L85 (o [ a2 o b1 O3 O L a0 O3 (155380 T 130l o 157200 ey

In the remaining 6 places it will be magtii”, 5 of which appear with lam
al-ta'kid (the lam of emphasis) e.g. ;2.

sciences, as well as forward his entire library to him when he died. In 1949 C.E., he
was appointed the Sheikh al-Qurrd® of all Egypt. His teachers include Hasan ibn
Yahya' al-Kutbi, "Abd al-Rahman ibn Husayn al-Khatib al-Sha™-"ar. His students
count “Abd al-"Aziz “Uyun al-Stid, Ahmad ibn Hamid al-Tiji and “Abd al-Fattah
Madkir Bayytumi. He has countless works on the Qur'an, tajwid and gira at. He died
on 2 January 1961 C.E. See Imta~ al-Fudala® Vol. 3 pg. 331.
124 Abti Ishaq Ibrahim ibn Ahmad ibn Sulayman al-Marghaniyy. He was born and
grew up in Tunisia. After memorizing and studying gira at, he was elected to be the
Sheikh al-Qurrd” in Jami” al-A“tham in Tunisia. Though he never had many students,
the brilliance of this scholar is portrayed in his written works. His teachers include
Muhammad Bashir al-Maghribi and Ibn Yaltishah. He died in 1349 A.H./1930 C.E.
See Imtd” al-Fudala® Vol. 2 pg. 284, Hidayah al-Qari Vol. 2 pg. 622.
125 Dalil al-Hayran, pg. 187-188. Samir al-Talibin, pg. 68.
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Tash Kubri Zadah and al-Qari say that st comes twice in Sirah Ali

“Imran whereas it only appears once.!?

TEXT: 87, 88

Ui 15k bt 22 o
s 35 8y s SUGs

- - 2 s o
u/o ./|// 3 °o, L %
>\_~a/ J—,‘,—FJ J—"—“ J—.’.J/—"—’

0\

VOCABULARY
Ss —both.

EXPLANATION
1B-Gg
The qurra’ have many varied opinions when explaining these lines.!?
Mulla “Ali al-Qari presents the best explanation given in accordance
with what Ibn al-Jazart mentions in the Nashr: in 10 places it will be
magqti” and mousil i.e. it will have ikhtilaf:
1) ;5}%'; - Suirah al-An"am, 145:

P

RS N G (R P e 'jau\w:j;;k: up&u,sg\_f,\u Y

yw\ﬂ&e\u@}\

Cc\n

2) iz - Sarah al-Niir, 14:
(14) e D116 o 2280 G 3 28255215 L;iﬂdif}”;gxmdwwj
3) Cgxil - Surah al-Ambiya®, 102:

(102) OsUL= M‘W‘ F P S PTNERR P S
-5) s 1,5 - G indicates towards 2 places: Siirah al-Ma‘idah, 48:

126 Al-Minah al-Fikriyyah pg. 301. Commentary of Jazariyyah by Tash Kubri Zadah, pg.
265. Al-Jawahir al-Nagiyyah, pg. 234.
127 Check Hidayah al-Qari’, Vol. 2 pg. 437 for some offered views.
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o5 154226 56 G vé,.\.gﬂj;@;ia\vﬁ‘;mgu,)}
Siirah al-An"am, 165:
J..»J.:)o\er\Lcd‘.S:,Lg/ )Jumdfv&mcf)}up)ww%rﬁbé.ﬁﬁ}

//},,

(165)mgj a.,\juu,d\
6) 5, 46 - Sitrah al-Bagarah, 240:
(24O)V..§>J;j94n\jdjﬂu»w? derwébyuffdb

7) &5 - Sirah al-Wagi“ah, 61:

(61) 5,405V s § 188l KBTI O [
8) ¢35 - Stirah al-Riim, 28:
A E R0 03 6 LSBT G o6 2 L (KT KB 6 1 180 R (T 36 (K 555
" s

9-10) k=53 - Sirah al-Zumr, 3 and 46:
(S)QJM‘/\.\;VA\»J r.i&‘w\u\
(46) 0 54l 431 6 G § Dsbe (57 252 EF sl LAl Lo N5 ipal b 23l B

- In Siirah al-Shu™ra’, 146 it will be magtii™

-8

(146)Wiuuudo}5;u

Sio Gé; — To get this understanding, everything hinges on what the

pronoun refers to. Qari explains that it refers to only Sirah al-Shu ara®
i.e. initially gat” is mentioned for these places and at the end was! is
also mentioned in these 10 places besides Siirah al-Shu“ara". This means
that in 10 places wasl and gat™ are mentioned i.e. ikhtilaf is found in
them. In Siirah al-Shuara” only gat™ is related. This explanation concurs
with what Ibn al-Jazari mentions in his Nashr.'?® Allah knows best.

128 Al-Minah al-Fikriyyah pg. 303, Al-Nashr Vol. 2 pg. 149-150.
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TEXT: 89

°

Cid i3y fep 8 LT (89

° Lo -0 %S //"?' «
gy Loy oY1 R g

EXPLANATION
14 -\
Jo &Jts &G - In Siirah al-Bagarah, 115 it is mousil:
(115) fke 33 3;&\$;§é‘j§@ﬁ;};j\3égzj\&;
Ibn al-Jazari has particularl}; mentioned (56 with a o sin;:e this is how
it appears in Siirah al-Bagarah. Tt will exclude the |\ which appears

before this in the very same siirah. In Siirah al-Nahl it appears without
the & as will be discussed in what follows.

Similarly it is mousiil in Siirah al-Nahl, 76 also:

(76) il bl 7o o 525 J3aJL S0 205 58 g 2l o S LY 2 G

Gioh L5 O 1R o Zais; - In 3 places there is difference of

opinion - Sirah al-Shu"ara’, Siirah al-Ahzab and Siirah al-Nisa'.

1)1 ,.:J\ - Suirah al-Shu™ara’, 92-93:

-
-
S80g 050 afi 7

1053 e (92) 550058 ZS W 5 oL 35
2) L1331 - Siarah al-Ahzab, 61:
(613115851, 301 2 i s 2
3) L5 - Siirah al-Nisa', 78:

%

P RS N .S:/,DZ
P P A PR P N
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Al-Marghaniyy has given preference to wasl in Siirah al-Ahzab and
Stirah al-Nisa® whilst the one in Siirah al-Shu ara” will be magqtii”, as is
alluded to by al-Dabba™.1*

Al-Shatib1 has given preference to gat™in Siirah al-Nisa® and wasl in the
remaining 2. This is understood from:

a5 o3l sl 35w 1aais ol 21553 o Ll

And there is ikhtilaf in Siirah Ahzab and Shuard’, and in Nisa®

whilst few have visited (mentioned) wasl.'*°

In the remaining places, excluding the above 5, it will be written as
maqti”.

TEXT: 90

S R R X

PR ul,_,,;y_.stm

EXPLANATION
15 -

g
\e—

The compound is made up of &b éé (the 8; which indicates a
condition) and ;= (Y (the lam which gives the verb following it a
jazm).

392 4l Joo s - It is mousil in Sirah Hud, 14:

P

}AY\J\YQUMVJ&J):\\HH,«L&L;V.Q\ R

Wherever else it appears in the Qur an it will be magqti”.

129 Dalil al-Hayran pg. 190. Samir al-Talibin pg. 68. “Arab” prints of the Qur'an have
given preference to this view.

130 Al-Wasilah pg. 430-431. Talkhis al-Fawa'id pg. 92. The Waterval prints of the Qur'an
in South Africa are printed according to Shatibi’s preference.
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Ibn al-Jazari has indicated that some have also added & 1522 46 in

Siirah al-Qasas, 50 due to them being very similar. This is however a
misconception on their behalf.!3!

16 - 3

P
-
° .

L0 (the lan which gives the verb following it a nasb).

o NS L)JV\ - It is connected to the command given in the previous

compound to join. In 2 places it will be mousil:
1) S5 - Sitrah al-Kahf, 48:

(48)Tae 3o 180 Jasd 3 2225 Jrsca I3 R50EE (5 6 25 3
2) C«}u - Suirah al-Qiyamah, 3:

(3) Gallae gasd 0 Sy &af
In all the remaining places it will be magqti”.

Al-Dani mentions that in Siirah al-Muzzammil, 20 it is also mousiil:
OT580 foe 25 G 152536 (K00 SB 4,2 T 1 50 I 338 0,

However, in spite of it being mentioned by Kharraz'? and others,

Dabba™ has stated that it is written as magtii™. Ibn al-Jazart and Abu
Dawtd's

131 Al-Nashr Vol.2 pg. 149
122 Abti “Abd Allah Muhammad ibn Muhammad ibn Ibrahim ibn Muhammad ibn
“Abd Allah al-Umaw1 al-Sharishi, better known as al-Kharraz. Al-Sharishi links this
scholar to a town in Spain, al-Sharish. He later travelled to Fez, where he settled and
died in approximately 718 A.H./1318 C.E. See Ghayah al-Nihayah Vol. 2 pg 237.
133 Abti Dawiid Sulayman ibn Najah. He was born in 413 A.H./1022 C.E., and studied
gira'at for many years under the auspices of the great imam, Abti "Amr al-Dani1. His
students include “Ali ibn Hudhayl al-Balansi. He was an expert in gira'at and its
diverse sanads. He wrote one of the most extensive works on rasm, al-Tanzil. He died
in Valencia on 16 Ramadan 496 A.H./23 June 1103 C.E. See Ghayah al-Nihayah Vol. 1
pg- 316, Ma'rifah al-Qurra” al-Kibar Vol. 1 pg. 450.
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do not mention it in their works at all.’3*

17 - 55

It appears 7 times in the Qur'an. In 4 places it is mousil:
1) 1552 - Sarah Ali “Tmran, 153:

A TN G HE E e PRI o
2) e \)ML, - Stirah al-Hadid, 23:
;%L:’\@};.ny;;’;é@u‘;;l}fﬁm
3) &= - Surah al-Hajj, 5
wwwwwm,&m,wyy 5
4) 7> = SLLe - Sitrah al-Ahzab, 50 (second place):
T TON R f@i&&ﬁugﬁ%\;j@w&éﬁuwx

In the remaining 3 places it is magqtii”, Sirah al-Nahl, 70, Sirah al-Ahzab,
37 (first place), and Siirah al-Hashr, 7.

TEXT: 91

-~

;_Q_Lw; ,_M.t_._uc_>(91
R F AF b 8

EXPLANATION
18- 55 e

i e wixks; — and their (the qurrd’s) cutting (of) i L i.e. it is magti”. In
two places = is cut from ,5 5 s These two places are mentioned as

follows:

1) 2L 5 .= —Siirah al-Niir, 43:

14 Hidayah al-Qari> Vol. 2 pg. 443. Safir al-"Alimin Vol. 2 pg. 418.
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~s 547

Set w\wdﬁ;g»w@;d;gtéﬁusngiw@yfuuwu,fmo\éﬂu

(43) L@ CAK 65 Ea 3 s 4a (o 6 el 1A o Lo a5 e e U

2) JF s Siarah al-Najm, 29:

-

(29)L.:.JJ\°@ l é ;f:}gé}f&;‘}eu}}t

z

In Al-Mugni~ al-Dani states that no other examples of this are to be
found in the Qur’an i.e. these are the only two places where -z is

found with 3,55 3.1 Therefore Sheikh al-Islam Zakariyya al-Ansari

and Tash Kubri Zadah stating that it will be mousiil wherever else it
appears is actually a slip on their part.’*® Ibn al-Jazari also alludes that

it will be mousiil wherever else it appears, and states that as far as his
knowledge goes he is not aware that it appears in other than these two
places.’¥”

-
¢~ ¢~ It appears in 6 places in the Qur'an.'* They include:-
Siirah al-Zukhruf and Siirah al-Maarij:
(42) /(83) 5535 5 ol 2ga3s ) S 55 1SRl 155 2 22558
Siirah Ghafir:
(16))L€J|b\}5\mrﬂ|;ﬂ1|ui;@wm|&u&yuj))Ur.i ¥
Siirah al-Dhariyat:
(13) 5,558,001 [ iA 53
Siirah al-Dhariyat:

135 Al-Mugni” pg. 76

136 Al-Daga’iq al-Muhkamah pg 64, Commentary of Tash Kubr1 Zadah pg. 274, Minah
al-Fikriyyah pg. 311

137 Al-Nashr Vol. 1 pg. 149/155

13 Some mention only 5. However, Ith-har Ahmad al-Thanawil mentions 6 places in
his commentary. Check Jawahir al-Nagiyyah pg. 240. It is possible that those who
count 5 exclude Sirah al-Dhariyat, verse 60 where it appears with a kasrah on the mim
ie. oye éﬁ w25 e All the other places it comes as é;\j‘ &5, with a fathah on the

mim. Allah knows best.
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- _ 3 R o o s @ »‘o/{
(60) 5535 55 | g 32 &y 15385 Ll 1335
Sturah al-Tir:

PNy

[ L S as e 2 P Et
(45)0}@%@&@)&!}3)@?&)&

The author has not specified which places are intended. Ith-har
Ahmad al-Thanawi alludes that an excellent answer is that in the text
the mim of : is sikin and therefore the latter two in the examples

above are intended as they are the only two places in which they
appear as sakin. Even though Mulla "Ali al-Qar1 has criticized this
view, it has answered with simplicity the dilemma as to which places
are exactly intended by the author.’® Thus in these two places it will
be magtii”, the command still being attached to (..Qik.; 5 before it.1*° The

pronoun ;s in these two is marfi” whereas in the other places it
appears, it will be majriir: Siirah al-Zukhruf, Siirah al-Dhariyat, Siirah al-
Tiir and Sirah al-Maarij.

TEXT: 92

Vb 5mddiz 15 Ly (92

EXPLANATION
20 - Js,
It comes in four places:
1) 135 JLs, - Siirah al-Kahf:
S V5 Epal SR Y SBINS 98 G5 0 00,5 0 e (a3 578 LIS 1235
(49) 1asT Z5 1 5T ss 1,he G153 55 BLasy)

2) i JLss—Siirah al-Furqan:

139 Al-Jawdhir al-Nagiyyah pg. 240, Minah al-Fikriyyah pg. 312
40 25 in these two places are marfii” whereas in the other places it appears, it will be
majriir.

177



TS S Sl N S A S SN SN RSN LSNP SIS X
(7)1 500 0,88 HG ) TV 31 315291 & (225 5600 8T 0,2 301138 g 65
When Ibn al-Jazari states 1i_» JLz;, it is general, which would include

both of the above.

3) ;i - Siirah al-Maarij:

(36) Cnlagh SAL3 15338 21 JIB
4) Y5~ — Siirah al-Nisa :
° S ° e oo 2% s PR ‘o 0% o ¢ 2 o s o oF
e O3 il e (e o 1o E0S 12T 0158008 5 3 43S 5 S5 1S, S
z 2oz s e o 020 < ofo s oo o, 2 s,
(78) s> 5532 D360 Y 3801 2958 U bl s 1 IS 5 B0 Lol 1 5

In these four places Lslgizil G is followed by 5= oY It will still be
connected to the previous command ({’,.@iLi;) which denotes that they

will be magti~ in these four places.

°
P P ad

In all other places it will be mousil e.g. (& GEY & 4« 0,082 S5 K6

31;5.5;‘9/\;3‘@3);.

Imam Shatibi mentions that from the 7 qurra” Abt "Amr al-Basr1 will
make waqf on & while Kisa'1 has an option of stopping on & or on the

lam i.e. Ji. The remaining qurra” will stop on the lam."*! Ibn al-Jazari

allows wagf on either of the two for all the qurra” since they are written
as magqti~."*> The latter opinion is practiced upon by contemporary

scholars.
21- s

o el 5 S — (oS is mousnl in “Uthman’s personal mushaf.

It comes in Siirah Sad:

1 Al-Shatibiyyah, line 381
142 Al-Nashr Vol. 2 pg. 146-147
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(3) ol G ENFI5506 035 Cyo gl (s LKA (S

S35 — Jixd ie. this view is weak. In another print it states ¥ 135 - and

it has been said that it is not i.e. that it is not mousiil.

Scholars and comentators have at length discussed the matter of &V
oo G of Siurah Sid and whether it is mousiil or magtii”. Sheikh al-

Dabba™ has given an excellent answer in stating that everyone cites
what they have seen or found. Therefore Abut Dawud Sulayman ibn
Najah mentions that it is magtii™. Al-Dani states that it is magti~ even
though Abu "Ubayd al-Qasim ibn Sallam'# mentions that he has seen
it as mousiil in the "Uthman’s < personal mushaf. He further states that
many scholars have disparaged this report of Abu “Ubayd inspite of
him being considered trustworthy and reliable (:&) by the qurra’ in

what he transmits conerning rasm.'* Imam Shatibi similarly mentions:
1580 T el s 815 6] % 1) V5155 ais
Abii “Ubayd has attributed 5>Y3 (as mousiil) to (the mushaf of) the

Imam and many have severley criticised this view.!4

143 He was born in 157 A.H./774 C.E. and hailed from the city Harah in Khurasan. His
presence exerted authority and respect. He traveled to Basra, Kufa, Baghdad, Egypt,
Tarstis, Damascus, and many other places in search of knowledge. In this manner he
collected and mastered many sciences at the hands of numerous teachers. Due to
traveling to many places, he had a multitude of students and people who benefited
from him. On many occasions, when meeting the scholars of a town, they would
later remark that they have not met one more knowledgeable than Abti “Ubayd. He
read to al-Kisa'1 as well as studying by Shu“bah and many others. Abti “Amr al-Dani1
regards him the imam of his time in the field of gira'at. Abt1 "Ubayd was a man of
extreme piety, who strictly adhered to the sunnah of the Prophet #. He would divide
his nights into 3: a third for salah, a third for sleep, and a third for writing. Abu
“Ubayd is considered from amongst the first scholars to write on gira'at. He died in
Mecca in 224 A .H./839 C.E. See Ghayah al-Nihayah Vol. 2 pg. 17-18, Marifah al-Qurra’
al-Kibar Vol. 1 pg. 170.
144 Al-Nashr Vol. pg. 150, Al-Mugni” pg. 81
145 “Agilah Atrab al-Qasa’id, line 260
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By mentioning ~&}; and ¥ |35 Ibn al-Jazari has alluded to this criticism.

He further mentions in al-Nashr that he personally saw the mushaf of
“Uthman in Cairo and noted that it was written as mousiil, as Abu
“Ubayd reports.!#

The view of Abti “Ubayd could be considered weak in that all the other
masahif which were sent to Mecca, Medina, Basra, Kufa and Sham have
it as magqti”. What supports the view that it is magqtii~ is the deliberation
of the qurra" as to whether wagf should be made on it with a ta" (&V3)

or a ha' (:¥3) which can only exist if it is written as magqtii~.'¥” Thus

commentators like Sheikh Zakariyya al-Ansari are mistaken in
mentioning that this view is incorrect.*8

TEXT: 93
J—r A5 1A ,8555 (03
Ja i Y 55 3 e 115

EXPLANATION

22 - r—*‘:—“—% — 55533
The words being deliberated appear in Siirah al-Mutaffifin:
(3)037% 4,555 31 ¢4 J6 15

Commentators have differed in their explanation on these words:
while some restrict their commentaries to these words, others are of
the opinion that via these two examples Ibn al-Jazari is actually
hinting at a precept (ga‘idah) that may be applied to many other
similar words in the Qur an.

The former view suggests that these two words are written as
mousiil. The reason why Ibn al-Jazari specifically mentions these two

146 Al-Nashr Vol. 2 pg. 150-151
4 From amongst the qurra’, Kisa'1 will stop with a ha".
148 Al-Dagd’iq al-Muhkamah pg. 65
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examples is due to some reports from Hamzah that these are
considered as magtii”; thus he would stop on r.i,f@ and 4,55 by

separating the pronoun from the word. Ibn al-Jazari further explains
that "Abd Allah ibn Salih al-"Ajali'’ is the only one who reports this
from Hamzah, or else other reports corroborating this would surely be
in abundance.'®

The latter opinion indicates that an attached pronoun is always
written as mousiil whether the word is a verb, noun or particle
throughout the Qur'an e.g. .4 « (& ¢ Glal Gikel o 20515 ¢ 2,156 On
the other hand if the pronoun is detached then it will be written as
maqti” e.g. s Ky a 188 ¢ 0p%80 o ek G35 In the latter two

examples an alif separates the pronoun from the word. Allah knows
best.

23 - Ji
24 -
25— &

J—ai Y — this is the ruling reagarding the above 3 words: they will

not be separated i.e. they will be written as mousiil e.g. « JJ\ ¢ 23Nl

-

ETOPI = S B

28 8

149 His full name is “Abd Allah ibn Salih ibn Muslim ibn Salih. His patronym is Abt
Ahmad. He was originally from Kufa and later settled in Baghdad. He read gira at to
Hamzah and his student, Sulaym, as well as listening and transmitting various
readings from Shu“bah and Hafs. He died in approximately 220 A.H./835 C.E. Check
Ghayah al-Nihayah Vol. 1 pg. 423, Marifah al-Qurra’ al-Kibar Vol. 1 pg. 165.
150 A]-Nashr Vol. 2 pg 156

181



& 6

I

As mentioned previously, the ti's which are written in the Qur'an are
either written as “flat/open” (=) or “round/closed” (:). Correct waqf on

these words are dependant on the reciter knowing how they are
written. The ta's being referred to are those which appear on a singular
noun being indicative of something which is feminine. Therefore 1

(verb), «\lii (plural), for example, are excluded. The ti' in the

previous two examples are always written with a flat ta". The student
should also bear in mind that those words with a ta* which are not
mudaf (annexed) are always written with a round ta° and therefore
excluded from our discussion in this chapter. Similarly those words
with a ta” which are annexed to a pronoun are also excluded since they
are always written with a flat t2". Due to the flat ti" being less than the
round ti's, Ibn al-Jazarl mentions them in the following 7 lines. The
flat ta's are restricted to 13 words which appear 41 places in the
Quran:

TEXT: 94

2

@ o3 o .
) \_*JL: Ol i35 (94

o2 BUS 544 055 G172Vl

VOCABULARY
s 555 — it has been written i.e. &5 . The pronoun could refer to “Uthman

4 or the Sahabah.

EXPLANATION

2 - °

1'5‘.’~o—>)

&_s*3is written with a flat #4" in 7 places:
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1-2) o j_>-J_H - twice in Surah al-Zukhruf,32:
T S 5s pant $33 ek B3 G § i LB IS B G 285 0,45 LA

A

(32)34‘;;.2;4:&:‘5;5133@”\;),“\*@%

Since the author has mentioned Sirah al-Zukhruf in general without
any stipulation, both will be counted.

3) ol =NI- Siirah al-A"raf, 56:

(56) Syt "\g,ﬁ:,i;w&s;am’;t;;ijéz\gg%ml;;;y;‘wgbm’ NS

An important point for the student to remember is that all the words
discussed in this chapter will be mudaf (annexed) towards an explicit
noun (ism thahir). Or else the question could be asked as to why Ibn
al-Jazari did not particularly stipulate which < =7 he is referring to

since it appears more than once in the Siirah al-Arif e.g.
(1s4>u,~a,(WJﬁwwéggéﬁwtg;@;ﬁ\ﬁ;;ﬁ‘d;;;;mCl;

5

< & o ° "o ° ﬁ/a P
(203) 553 0 58 B35 5385 805 Fye g 106

The answer is that in the other places in which it appears it has a
tanwin and therefore can not be mudaf towards anything.

4) “j - Siirah al-Riim, 50:

(50)f.u;@Js&;i;dfdwqjmu,,».wupﬂ\u;u.sm@, 67 ) st
It may be noted here that Ibn al-Jazari has not specified which «*; is
being referred to since it appears more than once in Siirah al-Rim:

21 Zu’S»uﬁ /':if}fd, »:»@ qJ; é o 2.533 ;3;; : ~jjj;;3

_o-%

(36)0}:.4;&\:\ x\w»pwwdlju-\?}f@}wU\Ls;\b\}
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The answer is that those words which are mudaf towards a noun are
intended and since they are munawwan in the other places they are
excluded from our discussion.

5) s, - Surah Hid, 73:

(73)31&’;\@!&\rwus;;m\w,mjd;b;;ﬂj
The other places where «=*; appears in Siirah Hiid will be excluded due

them not being mudaf towards another noun e.g.

2 8 2.7 8% s° P

(9) 5558 5o 1 81 s WG 5 23585 G DLy G3T 155

(17)121*’%\&,}/4_;\,5@&,

6) GLS - Sirah Maryam, 2:

Z < 870

(Z)L:JS)OMJ;)JJJSJ

7) +55201— Siirah al-Bagarah, 218:

. €\

\e—

\t;i\

(218)(,.}))}4;@)4»\@”?,&;!m\JMg!;Mb;l;fu SedlI3 58T

Other places in Siirah al-Baqamh are excluded e.g.
(157) &5k \vﬁ;ﬂﬂ)\jﬁjg&rjwu\%r@w 1e &

[ A

(178)@‘;4\.&;413&@3.\;:6“‘:).«;@)}0 JUA\_AA;JJ

In all the other places in the Qur'an i; will be written with a round

ta® whether it is mudaf towards another word or not.
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TEXT: 95
V—AJ_J J-’u u)L' L@—-:).:U(95

w - @ /: ’;/o, Z .
ol 3 Sist U

VOCABULARY
Lxs —refers to 2 places.

&1 2= —the second or last one.
3,4 - refers to Siirah al-Ma'idah where this word appears:
il 1450 ATl g g
Ui - the second place (in Siirah al-Ma'idah) where it appears with

the word (’-"’ :

S0 52

Kol UK m\rm\jjz:;o\rgé‘;.aﬂvg;mwb;;nﬂ\ g

EXPLANATION
2- ey

It is written with a flat ta" in 11 places, 7 are mentioned in this line
and the remaining 4 in the following line:
1) Lg=sx - the pronoun refers to Sirah al-Bagarah mentioned last in

the previous line. Hence the first place «<x appears is in Sirah al-

Bagarah. However, it appears twice in Sirah al-Bagarah. Many
comentators have just mentioned the one place where it is flat and
not mentioned the other place at all. Ith-har Ahmad al-Thanawi
states that if we stipulate the condition &i;:xf to apply here also

then it would answer our dillema. It would therefore be flat in:

oy ® @ SNtr . s0_ @ u. o . se_ @ WFr G st F o 2, G 8%
R T 0 DA R N5 G sy a2 7 5T 0oy a8l el A0 2L 530 15y
e o3l I35 e i B2k 1530515 38 4 T 5B V5408 (1B 38 G ok s

// P ., FZ ~o ///, ﬁz/ . s P I _ e
(231) 7k o0 880 0T 180005 0 1,815 4 1K 10515 LESS
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In verse 211 of Sﬁrah al Baqarah it would be round'

o W W

Many commentators have just mention the first and are not aware
that Ibn al-Jazarl has not defined which i in Surah al-Bagarah is

being referred to. The stipulation, &i52x1 they only apply to Sirah al-

Nahl and Ibrahim.
2) J=>o &S — 3 places in Sirah al-Nahl it is written flat. The condition

Ei2x1 would include the last 3 places it appears in the sirah and
exclude the ones before it:
yuu\uuaﬂwrss;;;é;é;;;g‘.g}wwvgdg;guw\rg._@ ;ﬂvgJJ;; 415

(72) 53585 b bl oliess O s

3) The second place in Siirah al-Nahl:
(83) 0, 3801 28T Gy F a4

4) The third place in Sirah al-Nahl:
(114)ojxg:§mr,,s¢\w 31 %A U Vs 655 6 IS

With the clause &ixi the following places in Siirah al-Nahl are

excluded and written closed:

(18)"-\? MW‘O‘@}&Y&\%UMOU
5 5T 0 5, 3 5 553 g o s 1553

(71) 55052 4ol G
5-6) s 275 — in two places in Sirah Ibrahim it is written with a flat
ta’. The clause &i;=1 stipulates that the last two places are intended

and those before it would be excluded. The intended places are
therefore:

(28))}3\3\3@2@\&@‘,sm\w\,mwmd\6 ol
(34) 305 3,150 Loy Oy B a2 Y it S 1,335 D5 8,280 6 J6 2 25015
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The place excluded and written with a round ta" in Surah Ibrahim
would be:

T s ens.

ofmju\u\w{&ywuyfd\wrsw;\rg;w\ 15755 a0 3 L h JB 35

(6) ke 305 1y 2506 1505 (35 25510 § 252y o5 At

7) o oLl 5, % — the second place in Siirah al-"Ugqud i.e. Sirah al-

Ma’idah where . appears in the verse:

20\‘}2?\3(:%;‘;@;‘;&;‘;@;\@;\,iu:gé\¢;55;s\r§4;w‘w‘j;>‘\y\ g
(11) &5 3t JS56 dn o5

In the above verse it will be written as flat whereas the place before
it and after it will be exluded due to the clause L2l and written as a

round fa':
) 553l ot e T O bl 1,205 BT G 6 3y 18015 01 55 100 iy 1835
7
o316 s ts,iﬁ(.ﬁ;;;;mrgdxﬂ\vsbm@\jjii\r;g%;@fz"J:iy
(20) GG 3o Tus

TEXT: 96
,_h_su bl QESAICY
=I5 L 50T Bl

8) 5Lail—in Sirah Lugman it is written with a flat ta':
G0 84 uﬂrajm\wfq\g@;uw\

-

(31)),swjuJ.§J7L§ GU3 G

Hs7

’)—.\
=

9) LU -in Sirah Fatir it is written with a flat 3
B ;vupmyw\uﬁvgu,wﬁdjuwyvmmn\uw\bs;\ G
(3) 0,555
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10) , , 2 IS —as it is written with a flat ta" in Sirah al-Tiir also:
5

P
G|

(29)0)5Yj&&.@,um

11) Ol - in Sirah Ali “Imran it is written with a flat ta:
W’uvijﬁuu.iu\mvis;\rxu’ wwi/"\jjﬁ\;\ 5“‘&3&5&\ JENP
(103)@&,,?;1,.1@\(.;1“\””Jﬁ@gmu,u\wayw&r@u?W

In all the places besides the above 11 izx will be written with a round

ta.

3- il

It is written with a flat t3" in 2 places:
1) - the pronoun refers to Sirah Ali “Imran before it:

(il nSels) Gelis p 5ol e Té\,}@dﬁru\w_\;t}u.\xww&umﬁ

(61)w;m\&w\;;:de 5 ;,s.mj

It appears twice in Sirah Ali “Imran and the author has not specified
which one he refers to. Since Ibn al-Jazari has not stipulated any
clauses we will not be able to assume his statement as being for both
places in Sirah Ali “Imran as we have done in the beginning of the
chapter when he states & };H &E3#55 since other scholars like al-Dani

and al-Shatibi have specified the first one of Siirah Ali “Tmran.

The second place it appears in Sirah Ali “Imran is:

£, 88 o

(87) Gt Lol15 3Kl s \wr@;o‘w\f&ui

2) 2}_)fi_ltg—and in Sirah al-Nir:

(7)@4:&)‘&0\50‘4*)&4»‘@0\ L-J-U

In all the remaining places besides the above 2 it will be written with
around fa .
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TEXT: 97
il Hljee lad gl SAT5(97

w Ao . % % ° . °/}a°:
,4—4 A Conars ,.4
- ~ - - -

C 2 —7

VOCABULARY
22 —has been specified.

EXPLANATION

P
P

4-Ei
It is written with a flat ta" in 7 places:
1-2) Gl -in Sirah Yisuf:

(3o)wdwdu\,.suL:;L;W”Mu;umj\ff,.j\un el 852 363
/5} -

51 5541 35 |qu¢waWuwwuuuwu;qih;w\)l\uw}w

24

P

(51)&39M|&lejwyu;j!)b\&_§\u@w

3) Olzae—in Sirah Ali “Imran:

(35) pladl el ST e 1,52 i gL TS50 518505 &

4) saZill—in Sirah al-Qasas:

ORGP »;,\L;W’o\wwuvuuww;f

5-7) ‘=% -in Sirah al-Tahrim:

S P

L RBLS G5 UG Gl b e C2EE B I EM5305 -5

SN0 Ll N i &5
(10) G120 2 5601 34531 :;3L“_Mu\uﬂld;2 G
(ol

H225 0555 e 25 E5 °\¢/<L;53€¢¢;\;3@us\o;;f& 1 22T 2l S 1 &2 55

(11)@@\(,,5\&&;)
In no other place in the Qur'an besides these 7 places will i be
mudif (annexed) towards an explicit noun (ism thahir) e.g. « Cil= & 5415

189



%o oy~ kPNEAEY S :
Za3 5315, or annexed to a pronoun e.g. iss6 515, In the latter cases it

will always be written with a round ti° when not attached to a
pronoun.

Sheikh Mutawalli’®! has mentioned that whenever the word il

appears with her husband then it will be written with a flat ta" i.e.

03253 il Ol jas &i5al e 5 5adl &issl and so on:

5- Clars
w B e PR o _ o o . . —\ . o _ o
gaE el Ay Claks — it s also written as a flat ta" in the word clax

which is parculiar to Sirah al-Mujadalah, alluded to in this line by
oo Jiie. that siirah which starts with 4 52 35 ;
515 ot ka3 1530015 (5L 0 65 B 20 858 20 2 35 1 42 Gl ) s 51
S s e s S B W BRI e T 3005 a g S B At
L 15565 0 o aias 0158015 (S 1556 56 12 6 181,597 5,0 G G (8) 2y

(9) 55222 &) s 01,3515 o535

151 Muhammad ibn Ahmad al-Mutawalli. Some also referred to him as al-Mutawalla
instead of al-Mutawalli. He was born in Cairo in 1248 A.H./1832 C.E. Others say 1249
A.H./1833 C.E. and 1230 A.H./1815 C.E. Al-Mutawalli was blind. Some say he could
see as a child, but due to sickness, later became blind. He was short, with a
prominent chest and hunchbacked. One of his most outstanding qualities was that of
humility and piety. After memorizing the Qur’an, he joined the Azhar University
and studied many Islamic sciences, concentrating on Qur'anic studies and gira'at. He
memorized many books on gird'at and rasm, so much so that he surpassed many of
his contemporaries, being nicknamed Ibn al-Jazari al-Saghir (the small Ibn al-Jazari).
His contemporaries, like Makki Nasr al-Juraysi and Hasan al-Juraysi al-Kabir read to
al-Mutawalli after they read to his teacher, Ahmad al-Durri al-Tihami. He became
the Sheikh al-Qurra’ of all Egypt in 1293 A.H./1876 C.E. His students include Hasan
al-Juraysi al-Kabir, “Abd al-Fattah Hunaydi, Khalil Ghunaym al-Janayini and Yahya
al-Kutbi. He died on a Thursday, 11 of Rabi” al-Awwal, 1313 A.H./1 September 1895
C.E., and was buried in Qarafah. See Al-Imam al-Mutawallt wa Juhiudii fi “ilm al-Qira’at
by Sheikh Ibrahim al-Dousary. Hidayah al-Qari Vol. 2 pg. 698, Imta™ al-Fudald® Vol. 4

pg.- 30.
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Since Ibn al-Jazari has not specified which cl.axs in the sirah it will

include both. This word appears no where else in the Qur an.

TEXT: 98
AU EE G S s b (s

2 o ~ z
L A5 JUNI; LS

VOCABULARY
S5 - refers to all i.e. all the places it is found in that siirah.

EXPLANATION
6- &k
SLE &55 i — the word &5 i which comes in Sirah al-Dukhan is

written with a flat ta":
(44) SN 2GL (43) p 51 S35 E )

By adding the clause 5L, Tbn al-Jazari excludes all the other places

where &7 5 5 appears in the Qur'an, as in Sirah Taha and Sirah al-

Saffat:
(120) L5 ¥ el i dispad Jo Q0T R 25T J6 Sl o) 2

-

(62) o 55 1§55 21N F 205 G

7. ot
Nt 6 Ei2 — in all the places of Sarah Fitir the word tii will be

written with a flat ta":
S g o7l o ydhy 2T s %y T b o7 0F ] vz o 8 SN Lay AR
3 LB IV EEIN] O 57k 68 Al V) £200 KAl G2 V5 220 565 a5 B 1SS
(43) 3,2 & S22 3 L1530 bl 22

JUNI; - it is also written with a flat ta" in Siirah al-Anfal:
FEL G5 0 4. 0%t TR PRI -0 STAPI PR
(38) G5V &322 B8 38 153 55 0)5 Ll 186 o4 SR 1,357 01 1558 (pdll 3
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e J_;i, — it is also written with a flat 4" in the last verse of Siirah

Ghafir (Surah Mu min):
(85) 5,380 AEA 725 ool U5 36 0 E22 Ba 1515 (0 1220 il S G

The word 22 only appears once in Sirah Ghafir. When Ibn al-Jazari
states , L& ¢ ;_ﬁ;, one should not understand the second or last &2

in this siirah is with a flat ta". Ibn al-Jazari actually refers to the end or
the last verse of Siirah Ghafir where this word is found.

TEXT: 99
° . L .’;ﬂ/ 0~ }/2
Cby 2o e o5 (99

EXPLANATION

s 4 2

8- &

(
\Li

s &7 — the word &5, when it appears with -5, is written with a

flat ta". This is only one place in the Qur'an, Sirah al-Qasas:

< N R T T A BT I N A or B gR o0 3 o o T
(9) 05525 Y fa 105 8355 5T ERag OF 2o 358 Y S5 J ofe & 38 050 3381500 IG5

Wherever else it comes it will be written with a round ta’, like in
Sirah al-Furgan and Siirah al-Sajdah:
(74) L) il Wasts 2eT8 8 G035 G153l 1 U R 5 0,0, 2015

(17) 55158 5305 el e oA (il G S5 (1550

These are in fact the only 3 places in the Qur'an where one would find
the word &%3.

Oy = &% — the word < when it appears in Siirah al-Wagi“ah, is

with a flat ta:
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. 837
-

(89)m~u~>,uu,}@f

By restricting it to Sirah al-Wagi“ah, wherever else it appears in the

Qur an it will be written with a round ta’, as in Sirah al-Furgan and
Siurah al-Shu™ara

(15)\@3;\;;(,&;&5;:%‘,_5\&;)@&4\ e \P_U

(85)(..,;..3‘4:5-3:330,«&;;6

B

It

10 - &pas
Ibn al-Jazari has not mentioned where it appears since it comes only
once in the Qur'an, in Sirah al-Rim:
S E.05 01 200 05 G150 L e 00 15 ) e 0 8555 1
(30) 0,205 Y L8

G/,
11 - 28

s

1

e & —it is written with a flat ti* in one place, Siirah Hiid:

(86) faisey 15008 U165 G 32 135 0] 150 %5 0 £

Some have criticized Ibn al-Jazari for not specifying which ¢ & he

is referring to since it also comes in Surah al-Bagarah and another
time in Sirah Hid:
LE ORI ot T35 G a5 2805 L s 03 & 001 85T T sl £10) i85 22 JG3
(248)@5:(;:501;%@ S5 g o) ool
el 5 i Gl 2 U] a0 e 12 B3 1 K0E 0,380 1 58 35
(116) a2 1,085 0315 61,205
However, the latter two places, being munawwan are excluded from

our discussion since they are not annexed (mudaf) towards anything,
and therefore always written with a round ta".

12 - =2
&1 — it appears only once in the Qur'an, being written with a flat

ta’, in Siurah al-Tahrim:
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o Lo~

oSz Az 2B - . P T B AT
u.eg:,.:LSJﬂ.:ISJﬁ)@%@“}%)jd%wL?fw‘gf;‘d‘jq%w|vﬁﬁ}

(12) Gl

13-:405

SVl Lasl s 85 - S48 is written with a flat #4” in the middle of
Sirah al-Araf:

e S S8 IR e St JJ\L;)\WU,,)&\‘})LNW@\SJJJ‘ ymwb

G- -

(137);3}»5{&:\yLSLA}M}Ajd}&)c@dLSLAL’JAbjUMPJa\ﬂ dﬂa‘}t«

Wherever else it appears it will be with a round ta’, as in Sirah al-
Toubah and Siirah al-Fath:

Léjw\o\o}’ﬁwwdjms\)u R 3) 1 661538 Ll s T3 S5l 4B 0, 28 )

»‘//‘

,m\jug\@wmsjwnj' SRS [R5 G55 s 2 s ol s 56
(40) (5=

i1 e B3 0525 Lo s JEE Qe W B2 Ean i o B 1,38 20l os

(ze)@i;@:t}gwo@@i\;\%d;!\,s;&;wlaqs

The word &S only appears once in Sirah al-A’raf. When Ibn al-
Jazari mentions Ji5:Yi L23i, he merely indicates as to where it

P o2
appears in the siirah, as he has done when he mentions , sLs ¢ =I3.

In Mourid al-Tham an, al-Kharraz has mentioned ikhtilaf in &< S i.e.

in some masahif it was written with a flat ta° and in others with a
round ti. He indicates that Abti Dawtud Sulayman ibn Najah has
given preference to it being written with a round t4" in his book al-
Tanzil, while Abu "Amr al-Dani mentions the difference without
given preference to any one of the two opinions:

Sos s Sils EaS w SIeNIGS

N3 B iy w G Ly a5
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Most scholars have given preference to it being written with a flat
ta". They include Imam Shatib1 in his “Agilah, Ibn al-Jazari by only
mentioning it being written with a flat ta", Al-Safaqusi,'®> Ahmad al-

Banna al-Dimyati amongst others.!5

TEXT: 100
Szt G 85 oY) kaji (100

°., 5 @ 0 (Z o - z o,
e el ah 13535 LK

TRANSLATION
...And the middle of (Sirah) al-Araf. And all the places in which
theres difference of opinion regarding its plural or singular (form), it
will be known (written) with a ta" (open/flat ta’).

VOCABULARY
L:G s—and all.

i k=1 G—in which there is difference of opinion (ikhtilaf).
L= - (being read) as plural.
3555 - (being read) as singular.

G J/_’p gL_.EJLé—iS known with a fa" i.e. it is written with a flat ta".

EXPLANATION
Thusfar we have discussed 13 words which appear in 41 different
places in the Qur'an. Between the 10 qurra’, Ibn Kathir, Abt “Amr,

152 He was born in 1093 A.H./1682 C.E. His full name is “Ali ibn Salim ibn
Muhammad ibn Salim ibn Ahmad ibn Sa"1d. He traveled to Egypt which was the
centre of learning during that time and studied by many of the shuyiikh there,
including “Ali al-Shabramallisi and Muhammad Afrani al-Stist who had settled in
Egypt. Both are considered as his teachers in the field of gira'at. Ghayth al-Naf” was
authored by the sheikh in the seven gira'at. It is one of the most outstanding works in
gira‘at of the later scholars. He died in Safaqus in 1117 A.H./1705 C.E. See Imti" al-
Fudald’ Vol 2 pg. 241.

153 Hidayah al-Qari Vol. 2 pg. 467
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Kisa'1l and Ya“qub stop on these words with a hi" while the remaining
qurra” will stop with a tq".

Thereafter Ibn al-Jazari explains a precept that wherever the qurra’
have difference as to whether the word is read as singular or plural, it
will be written with a flat ta". This is found in 7 words which come in
12 places in the Qur an.'™

28 R

154 Check for my explanation of these words on page 198.
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The reciter is either stopping or starting. When he stops he reads a
sukiin, and when he starts he reads a harakah since it is impossible to
start with a sukiin in the Arabic language. If the word that he starts
from has a harakah then no obscurity remains as to how it will be read.
However, certain words have a sukiin at its beginning, and as such, a
temporary hamzah is added before it to start recitation from. In this
chapter the author explains what harakah will be read on this
temporary hamzah.

Thus, the hamzahs in the Qur an are of two types:
1) Hamzah al-wasl — the temporary hamzah
2) Hamzah al-qat™ — the permanent hamzah

Hamzah al-wasl is read when starting from the word, but when joining
it to what is before it, then it will not be read eg. s3ts & 3555 4 sl &
ksl 0l The hamzah at the beginning of s, 5,41 and ikl are

temporary. They are read when starting from the beginning of these
particular words, but will not be read if joined to the words before
them.

Hamzah al-qat” is read under all circumstances, during was! or wagf e.g.
26 Y] 1,255 NT Al The hamzah of i, i, ¥, and 3\ are permanent. They are

read in all circumstances.!%

Abu Bakr ibn al-Jazari and Tash Kubri Zadah says that because the
temporary hamzahs appear less than permanent hamzahs, therefore the
author explains the rules regarding them since there are fewer rules to

155 An easy way to check whether it is hamzah al-wasl or hamzah al-qat™ is to attach a
waw to the word. If the hamzah is not read after attaching the waw then it is hamzah al-
wasl e.g. 335115, pill;, Jkol;, and if the hamzah is still read after attaching the wdaw
then it is hamzah al-gat” e.g. ;.ﬁ}, \ﬁ;, B;’T}, SQ 5
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discuss.’™ Mulla “Ali al-Qari offers that in reality there are more
temporary hamzahs than permanent hamzahs. The reason why the
author explains the rules regarding the hamzah al-wasl is that the rules
regarding them are clearer in contrast to the hamzah al-qat™.'>

TEXT: 101
s S5 (e Jeb 3l 25 15 (107
i el G EE Sy

TRANSLATION
And start the temporary hamzah of the verb with a dammah if the third
(letter) of the verb has a dammabh.

VOCABULARY
11— start, begin.
L3 y*—temporary hamzah.
J=s—averb.

-

+—2—with a dammah.

AN

&_J6—third. Here it refers to the third letter of a verb.

(H@’ —has a dammah.

EXPLANATION
The question of what harakah is given to the hamzah al-wasl is dicussed
here. If it is a verb, then the reciter has to check the third letter of that
verb. If it has a dammah, he will read the hamzah al-wasl with a dammah
e.g. o, 15, 265 s 133, Ay sl G i, 85 (i Bues, 5615 6,560

| i-;:’f"\lé, 2l i‘f,,fé/i i

156 Al-Hawashi al-Mufhimah pg. 301, Tash Kubri Zadah pg. 304
157 Al-Jawahir al-Nagiyyah pg. 274, Minah al-Fikriyyah pg. 340
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However, if the third letter does not originally have a dammah then the
hamzah al-wasl will not be read with a dammah. This is found in 5
places:

1) 05355 )1 o281 25 — Sitrah Yiinus, 71

2) G gl 1,511 ,J& — Sitrah al-Kahf, 21

3) 05p % L 1l 11 &8 CE Y - Sitrah al-Hijr, 65
4) (K1 1o 1550151 5 of o S 51015 — Siral Sad, 6
5) Go 1,431 25 — Siirah Tahd, 64

These words were originally |, |55, 1528, 1525, 1525, As can be
noticed, the third letter in these words originally has a kasrah and not a
dammah. Therefore, when the reciter starts from them he will not read
a dammah. These are considered the only examples of this in the
Qur an.

TEXT: 102

5 iy 280 Js 15 (102
35 LAE U 28 eyl

TRANSLATION
And give it (the hamzah) a kasrah when it (the third letter) has a kasrah
or fathah, and in nouns — excluding (those nouns with) the lam al-tarif
— its kasrah is complete.

VOCABULARY
o2 S1—give it (the hamzah) a kasrah.

JLs — condition.

<LesYl—nouns.
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5 — it appears to be a preposition which means in. This is the

preference of Tash Kubri Zadah.'® Other commentators say that it is

actually 3, which means complete.!®

EXPLANATION
If the third letter of the verb has a kasrah or a fathah then the hamzah
al-wasl will get a kasrah e.g. < 51, <331, 1,305, 351 LG, (2551 o), £ 13

SED, Gib 46, Sin L G skl L L Gl Al
Thereafter the author discusses the hamzah al-wasl in nouns (3
sLsN1). The hamzah al-wasl found in nouns is of two types:

1) Qiyasi — follow a certain pattern: they are found in verbal nouns (
,5Laz) of 5 or 6 root letters e.g. :&3), i\;:/é\/ ¢b§;§\ 155, LJ (,L:a_u v, J,J\ PRI

S, 13685, Iz

2) Sama’7 — do not follow a pattern: they are restricted to 10 words, of
which 7 are found in the Qur'an e.g. ..}, ., &1 Ibn al-Jazarl mentions

all 7 words in the next line.1¢0

The hamzah al-wasl in both these types of nouns will be read with a
kasrah. This is what is meant by the author’s statement: 55 Ls%:5.

However, the author excludes those nouns which are written with a
lam al-ta’rif e.g. SEi, Hutadi, §30a0, a5 This is what is intended by
his statement: <:}U\ +%. Though commentators have explained that a

fathah will be read on words with a lam al-ta’rif, the author has not
mentioned it in his Jazariyyah. This is probably due to it being well

158 Tash Kubri Zadah pg. 302-303
1599 Al-Daqd’iq al-Muhkamah pg. 71
160 According to Mulla “Ali al-Qari the author’s statement O] 45 only refers to the
nouns mentioned in the following line i.e. the hamzah al-wasl found in verbal nouns

are not intended by the author at all. See Minah al-Fikriyyah pg. 344-345.
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known, or the fact that he had discussed when a dammah should be
read on the hamzah al-wasl and when a kasrah should be read on it.
The only other harakah remaining is the fathah, which will be read on
the lam al-tarif. Allah knows best.

TEXT: 103
O_j_fjlg ts 5 o) 35 1 (103

L ‘t‘r—“‘ﬁ § —313

VOCABULARY
UJ —son.
c_l—daughter.
¢ > —man, person.
u__._,l —two (masculine).
sl—I—female, wife.
—-l—name.
g—*———" —two (feminine).
EXPLANATION

In this line the 7 nouns which are samai7 are given. Examples of them
in the Qur'an are as follows:

Q—;‘ - ("EJ':’ o e

S 5k 51555

=l — AR RCTI S ol

gasE ‘\—)LQJ\JLFS\Q&\ gt

515 \—L;ubﬂ\j@,u‘f\
J;Y\JU(M: CM
g_.:_:_;_ﬂ—ﬁ} fggl.:l:)\l;é.bg}i_z_%l L/::@u/L;
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The 3 other nouns which are sama™7 and not found in the Qur an are:

1) ;.’;1 — this is another dialect of o bearing the same meaning.

2) 141 - it somtimes appears as (..,! and is used when taking an oath e.g.
il o

3) .l - backside

The hamzah al-wagl in these is also started with a kasrah except in "4

which is also allowed to be read with a fathah.

28 R
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In the chapter +135Y1; <3l Ob the author discussed the places where

wagf should be made. In this chapter he deliberates the manner in
which wagf should be considering the harakah on the last letter - either
a fathah, dammah or kasrah.

Therefore, considering the harakah of the last letter wagf is of 3 types:
1) Wagqf with iskan

2) Wagf with roum

3) Wagf with ishmam

TEXT: 104
s JS Gl 3s5 (104
444,-4—‘ d.a_'-J s.,_;j |;1 :)Il
TRANSLATION

And beware of stopping with a complete harakah, except if you making
roum, then (read) part of the harakah.

VOCABULARY
RL= —beware, take precaution, be cautious.

&) —if you going to make roum i.e wagf with rowm.

EXPLANATION
When the author says iS; s J_’ii Cis ) »L=5, beware of stopping
with a complete harakah, two things are understood:
1) One may stop by giving the last letter a sukiin
2) One may stop by reading the last harakah partially
Since it is not allowed to stop with a complete harakah as such, when
stopping on &, =, il and so on, the fathah, dammah and

kasrah of the last letters are not read. Instead, they are given a sukiin.
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This is called wagf with iskan.'' It may be done whether the last letter

has a fathah, dammah, or kasrah.

In the second half of the line the author discusses stopping while
reading the last harakah partially. This is called roum, which literally
means to request. Others have defined roum as the lowering of the
voice when reading the harakah, so much so that only those close to
you are able to hear it.

In the next line the author explains those harakat upon which roum is
not allowed.

TEXT: 105

w
w “ - f/ . g 1.L'f/ :|
23 (=5 2 Al
Z

TRANSLATION
Except on a fathah or nasb. And apply ishmam by indicating to a
dammah upon a (word which has a) raf” or dammah.

VOCABULARY
V_w! —make/apply ishmam.

EXPLANATION

Roum is not allowed on a word which has a fathah or nasb. The
difference between fathah and nasb is that the former indicates to a
word which is undeclinable (mabni) while the latter indicates to that
which is declinable (mu rab).

Ishmam may also be made during wagf, but only on a dammah or raf".
The difference between the two is that the former indicates that
which is undeclinable and the latter to that which is declinable.

161 [skan means to make a letter sakin.
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Ishmam literally means to give off a smell or trace. Technically it is the
rounding of the lips, like when reading a dammah, soon after the
sukiin of the last letter has been read. There is no harakah that is read
when making ishmam.

205



TEXT: 106

A el e Gt a55(106

P oa % £
A_c.g._anlJ_aJ|;52\_a_1¢_g

TRANSLATION
Indeed my poem, the Mugaddimah has ended. (It is) a gift from me to
the reciter of the Qur'an.

VOCABULARY
—bis—end.
s —my poem.

s gift.

TEXT: 107
3ol o Y155 BLS Lesil (o7
0} o

2L ok Ll ¥ s

TRANSLATION
Its verses are gaf (100) and zay (7) in number. He who excels in tajwid
succeeds with integrity.

VOCABULARY
LT —Its verses.

33— in number/amount.
o2 —does well, excellently.
3k —succeed, triumphant.

23796 —integrity, honour.

206



EXPLANATION
The numerical value of the gaf is 100 and of the zay is 7.2 This

indicates towards the number of lines in this poem, 107. However,
manuscript copies of the Mugaddimah do not have this line in it.

TEXT: 108

s L] & s 3108

-

N2

TRANSLATION

All praise is due to Allah upon its completion, then salutations and
thereafter peace. . .

VOCABULARY
¢L>=—end, conclusion.

TEXT: 109
a s Akl 2 A& (109

‘;‘—!‘./9':"3 ;s—l‘—Zuﬁ ‘;‘—‘—;h’:’j

TRANSLATION
Upon the Chosen Prophet, his family, his Companions, and the
followers of his ways.

VOCABULARY
+ I3 —way, manner, mode.

EXPLANATION
The two lines which are in brackets are not found in manuscript copies
of the Mugaddimah, nor in early commentaries of this book, like the
commentary of Abu Bakr ibn al-Jazart and “"Abd al-Da’im al-Azhari,

162 Refer to book two for the numerical value of all the letters.
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the student of Ibn al-Jazari. They were probably added by later
scholars, as “Abd al-Da‘'im has added a line at the end of his
commentary. Allah knows best.

This English commentary of the Jazariyyah was completed on the 23 of
April, 2009, on the eve of Jumuah. I pray that Allah benefits all who
read it, and may it add weight to my scale on the Day of Judgment.
May Allah accept my humble efforts.
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The ha" al-tanith which differs in plurality or singularity
amongst the Qurra’

Ibn al-Jazari hints at them when he states:
Goo LI e 3355 LR Sl G S

These places of ikhtilaf are restricted to 7 words, found in 12 places in
the Qur'an. Sheikh Mutawalli explains them as follows:
AUES s o A I Tie st 155
ﬁbuw\jwj;d % L.Sj L:Ej‘u‘ﬁp ‘b}
Luwfﬁuuu‘ * ’c;gpa_;@;;;gw/ S5
Elaiolais bban Eig b g oGl

¢ 7 A 1232 ¢ t P
P FE S A ek P b E Yol [T B

1-29
It appears in one place in the Qur'an, Siurah al-Mursalat:

3w¢/

(33)%2b O[PS

2- 20k
It occurs in two places, Siirah Yiisuf and in Siirah al-"Ankabiit:
(7) G ST 355 Sl g 3 06 38

£ & o S x

(50) s 38 G015 b B SV JB 55 10 ST I T3

3- oS
It appears in 4 places, Sirah al-An am:
(115) o ’\C@‘;ig‘u\;ma A RN AR Lt
It appears twice in Sirah YimuS'
(33) 5545V o 71,208 Ll B s das i Auls

@

(96)uﬂf‘9;ﬂjg-\5r@¢l& .\.Hu‘
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Z

It occurs once in Siirah Ghafir (Sirah al-Toul):
(6) ;11 Sl 228115, 738 Cpdll o 365 Sl Sas GU3S5

In the second place of Sirah Yinus and in Sirah al-Toul there is
difference in the various masahif, some writing it with a flat ta° while
others with a round ta". Sheikh Mutawalli refers to this in the last line
of his poem. Ibn Yalushah mentions that in Sirah al-Toul most masahif
have it with a flat ta". Regarding Surah Yinus, in the Iraqi masahif it is
with a round ti" while in the Shami and Medinite masahif it is with a
flat ta'. The majority, including Ibn al-Jazari, gives preference to it
being written with a flat ta°, which is also supported by Imam Shatibi
in al-"Agqilah.

4 - gl/_é}?zj\
It occurs in S#rah Saba‘
pw\gt};@aﬂjuuut}&;;ﬂ wda)tji&vgf’“guvsﬂ,w”ﬂf\LU
(37);%\9&,;.3@;;3\,@;

It appears in Stirah Fatir:
ol 5alh 3 85 2 T4 U,ﬁ\w\,@\;uuwmw,;wu}mumtrs APt
(40)‘)ﬁfvlhwrwdy«4w‘4ﬁvl&%%&w LGS AL

——v\
——v\

CG_S\Q

6 - olas

It occurs in Siirah Fussilat:
o ;ug;j«qﬂm"c;:vjdg\uﬁJﬁquL@A\:s\wq,a;ﬁéj;u;g;w;igi;@\

G

(47) 4 1o G 6 BEET1JG 5654

7- ol
It appears twice in Surah Yiisuf:
(10) Edeb 125 88 C:J\J;,;Mw\uuw,m}@y\ﬁvw} [

(15)‘J)NYM)‘M("AJAL("€:‘€/‘§Q\L"})UWJ‘WL&& }J&ﬁd‘\)&?f ;C/l.;
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It can be noticed that of these 7 words, 2 are annexed to an explicit
noun while the remaining 5 are not. Those which are annexed are

oldS and UL,

Difference between Stirah Verse Word | No.
Qurra’
Hafs, Hamzah and Al-Mursalat (33) b s 1005 N 1
Kisa'lreads it as /
singular
Ibn Kathir reads it as Yasuf S g5 Gl g G OB AE Sk 2
singular () B2
Ibn Kathir, Shu'bah, | Al-"Ankabtt | (50) 455, ST <l J ;ﬁ NRIINES
Hamzah and Kisa'1
reads it as singular
The Kiifis read it as Al-An“am (115) Y365 bl 05 18 855 oS 3
singular
All besides Nafi* and Yiinus L0 [ 005 A i ks
Ibn “Amir read it as (331,45
singular
All besides Nafi” and Yanus Y 3L E8 ke Cas o, o\
Ibn “Amir read it as s 5 s
. (96) O
singular
All besides Nafi” and Ghafir L0 6 05 A i GUs;
Ibn A@1r read it as ()1,
singular
Hamzah reads it as Saba’ (37) &5l QB3 G 25 SGAd | 4
singular
Ibn Kathir, Abt "Amr, Fatir 40) i Jo (*é; Rk 5
Hafs and Hamzah
reads it as singular
Ibn Kathir, Abti “Amr, Fussilat (47) GaliT s 1523 e ’Cj.;. G5 oIS 6
Shu’bah and Hamzah
read it as singular
All besides Nafi~ read Yasuf (10) 2301 c3e 33,5305 oUts 7
it as singular )
All besides Nafi” read Yasuf ) A 3l 8 lag O asTs

it as singular

(15

Those qurra’ not mentioned in the table will read it as plural.
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Hafs will stop on all these words with a ta" since Ibn al-Jazari indicates
that they are written with a flat t4". Concerning the places of ikhtilaf in
Siirah Yiunus and Ghafir, if we consider it being written with a flat ta
then Hafs will stop on it with a ta" and if we consider it being with a
round t2" he may stop on it with a k4" also - in spite of those who argue
that he was from Iraq and therefore should stop according to the rasm
of the mushaf of Iraq.’®® Allah knows best.

Miscellaneous words
In ;j G, wherever it comes in the Qur'an, Ibn Kathir and Ibn “Amir will

stop on it with a ha.

In &\ga (Surah al-Mu 'miniin) Bazzi and Kisa'1 will stop with a ha".

In =\, wherever it comes, &N of b &N (Sirah Sad), 1 (Siirah al-

ws o,

Najm) and &5 when it comes with i (Sirah al-Naml) Kisa'1 stops with

aha.

The remaining qurra” will stop on all these words with a ti". Sulayman
Murad says:

EWI S35 Sld 5m Sler % BY5 el gL Cass

e

163 Hidayah al-Qari Vol. 2 pg. 474
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