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Issue:

All praises and thanks are due to Allah & He suffices; peace be upon His chosen
servants. You asked, may Allah honor you, concerning the siif7 practice of setting up
circles in the masajid for the purpose of dhikr, in particular the raising of their voices
when reciting La 7/aha illa Allah. 1s this (practice) hated or disliked (makrih) or
otherwise?

Answer:

In fact, there is nothing disliked in it at all. Many statements of the Prophet # have
actually suggested that open and loud dhikr (al jahr bi al-dhikr) is preferred. There are
also those ahadith that justify silent dhikr. Both these views are correct in relation to the
varying nature of individuals. Along the same lines, Imdam Al-Nawawi has put forward
both kinds of ahadith in which support the open recitation of the Holy Qur’an and those
that support quiet recitation. I will expound upon this issue piece by piece.

Ahadith which authoritatively and clearly point to the preference of loud dhikr

1. It is related in the Sahih of Imam Bukhari® that Aba Hurayrah < narrates that
the Prophet # said: “Allah says, ‘I am towards My servant as he is towards Me. 1

' Al-Suyati, Jalal Al-Din. “ Natijatu al-Fikri Fi al-Jahr Fi al-Dhikr.” Al-Hawi Al-Fatawa. Ed. Khalid Turtasi.
Beirut: Dar Al-Kutub Al-‘Arabi, 2005. 399-405.

? Please forgive any errors and keep the lowly servant in your du’as. I am also indebted and grateful to an
earlier translation by Sajeda Maryam Poswal of a commentary done by Shaykh Abi Anis Muhammad
Barkat ‘Alf Ludhianwi.

? Also can be found in the Sahih of Imam Muslim (2675) on the authority of Aba Hurayrah



am with him when he remembers Me. If he remembers Me within himself, 1
remember him within Myself. If he remembers Me in a gathering, I remember
him in a gathering better than it.” DhAikrmade in a gathering can only be aloud.

2. Ttis reported by Bazzar and Imam Hakim’ in his Mustadrak® that it is narrated on
the authority of Jabir < who said: “The Messenger of Allah # came to us and
said, ‘O people! Allah has a group of angels in His service who descend and join
gatherings of dhikr upon the Earth. So graze well from the gardens of Paradise.
We asked, ‘And where are the gardens of Paradise?” He #& replied, ‘Gatherings of
dhikr. So occupy yourselves in the remembrance of Allah in the morning and in
the evening.””

3. It is narrated in the Safif of Imam Muslim’ and by Hakim that it is narrated on
the authority of Abii Hurayrah < that the Messenger of Allah # said: “Allah has
appointed angels whose sole purpose is to wander around in search of the
gatherings of dhikrupon the earth. When they arrive at a gathering of dhikr, they
join in. They gather (in such numbers) that their wings cover each other until
they reach the Heavens.® Then afterwards, Allah asks of them,9 ‘Where have you
come from?” They reply, ‘We have come from your servants who are declaring
You free of all imperfections, magnifying You, praising You and exalting Your
name. They pray to You and seek Your protection.” ‘And what do they pray for?’
They answer, ‘They pray for Paradise.” He says, ‘Have they seen it?” They reply,
‘Our Lord, no.” Allah asks, ‘How would they be had they seen it?” Then He asks,
‘And from what do they seek My protection?’l0 Though He knew better than
them. They reply, ‘From the fire.” He asks, ‘And have they seen it?” They say ‘No.’
He continues, ‘What if they had seen it?” Then he says, ‘Bear witness that I have
forgiven them, granted them their request and saved them from what they fear.’
The angels beseech, ‘Our Lord.” There is among them a sinful man who is not
from them and happened to sit with them.” To this Allah replies, ‘I have also
forgiven him for they are such people that in their presence no hardship is
inflicted.”

4. Muslim and Tirmidhi narrate that it is narrated on the authority of Abi Hurayrah
« and Abu Sa’id < who heard the Messenger of Allah # saying: “No group of
people who occupy themselves in the remembrance of Allah Almighty are left

* Imam Suyti is explaining that there is no reason for hadith to have the extra wording ‘in a gathering’ if it
is done in a silent fashion, otherwise it is equivalent to the wording ‘within himself.” Therefore the mention
can only be out loud in a gathering, thus his addition of ‘it can only be aloud’ (/2 yakiina i/l ‘an jahri)

> And he considered its chain to be rigorously authenticated.

S It is also narrated by Abai Ya’la, Bazzar, Tabarani in A/-Awsat. Similar to it is found in Majma’ al-
Zawa’id.
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’ Imam Suyati adds: Though he knows better than them.

' Imam Suyiti adds: Allah asks, though he knows better than them.



without being joined by the angels. They are showered with mercy and tranquility
descends upon them and Allah mentions them to those who are close to him.”

5. Imam Muslim and Imam Tirmidhi narrate that it is narrated by Mu’awiya < that
the Messenger of Allah # came across a circle of his companions and asked:
“What made you sit here?” They replied: “We are sitting here in order to make
remembrance of Allah and to praise Him.” The Holy Prophet # said: “Indeed
Jibril has come to me and informed me that Allah is well pleased with you and
boasts' of you to the angels.”

6. Hakim narrates in his Mustadrak '> & Bayhaqi narrates in his Shuab al-Iman that
it is narrated by Aba Sa’id Al-Khudri < that the Messenger # said: “Increase in
the dhikr of Allah until they call you mad.”"

7. Bayhaqi narrates in his Shuab al-Iman that it is narrated on the authority of Aba
Jowza « that the Messenger # said: “Increase in the dhikr of Allah (so much)
until the hypocrites say to you, ‘You are doing this for show.”” This is a mursal
hadith.

It is evident from this hadith and the one before it that others can only say these
statements when they hear dhzkr done loudly not silently.

8. Bayhaqi relates that it is narrated on the authority of Anas « that the Messenger
# said: “When you pass the gardens of Paradise graze well from them.” They
asked: “O Messenger of Allah # ! What are the gardens of Paradise?” He
replied: “The gatherings of dhikr.”

9. Baqi b. Mukhlad «# narrates on the authority of Abdullah b. ‘Amr < that the
Prophet # passed by two sessions. One of them was calling upon Allah with
sincere aching and want while the other was seeking knowledge. The Holy
Prophet # said: “Both are full of goodness, yet one is better than the other.”

10. Bayhagqi relates that ‘Abdullah b. Mughfil - said that the Messenger # said:
“There is no group of people who gather together only for the purpose of sincere
dhikr of Allah except that an angel announces to them from the Heavens, ‘All of
you are forgiven. Your bad deeds have been replaced by good deeds.””**

" “Boasts’ in this context is in a non-negative sense; He is proud of them. It is important to note that the
audience is the angels — creatures unable to sin and thought of as amongst the best of creation. However
making dhikr in this fashion raises them above the angels and this is why Allah boasts to the angels, and
Allah knows best.

'2 And he considers the chain rigorously authenticated

1t is also found in the Sahih of Ibn Hibban and in the Musnad of Imam Ahmad.

' Sh. Ludhianwi (in his commentary) adds that this hadith is also found in the Musnad of Imam Ahmad
and Tabarani with the chain going through Suhail b. Hanzalah (al-Targhib wa al-Tarhib)



11. Bayhagqi relates that it is narrated by Abti Sa’id « that the Prophet #£ said: “The
Lord, most high, will say on the Day of Resurrection: ‘Those gathered today will
now know who are AA/ al-Karam (the People of Nobility).”” The Companions
asked: “Who are the AA/ al-Karam, O Messenger of Allah # ?” He replied:
“Those who attend the gatherings of dhikrin the masjid”"

12. Bayhagqi relates that it is narrated by Ibn Mas’ud < that mountains call one
another by their name saying: “O so and so! Did someone pass you today making
remembrance of Allah?” When it says ‘Yes’, the other rejoices. Then Abdullah
b. Mas’ud « recited the following verses:
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Indeed you have brought forth a terrible thing
The heavens are almost torn, the earth split asunder, the mountains fall in ruin
(since they say) That they ascribe to the Most Merciful, a son'°

‘Abdullah b. Mas’id «# continued and asked: “If the mountains hear evil, do they
also not hear good?”"’

13. Ibn Jarir states in his zafsir that Ibn ‘Abbas <% interpreted the following verses:
e{{u_a‘)l:.m \).:LSLUUAJU\J ;‘.LAMM;S_\XD&_ISJLAQ)

And neither heaven nor earth shed a tear over them
(i.e. Pharaoh and his army.) And they were not from those given respite."*

And he « said: “When a Believer dies, the place on the earth, in which he used to
pray and remember Allah, mourns him.” Ibn Abi al-Dunya relates from Abu
‘Ubayd «:: “Indeed when the Believer dies, parts of the earth cry out (to the sky):
¢ ‘Abdullah, a believer has died!” Upon hearing this both the earth and the sky
begin to weep. The Most Merciful asks: “Why do you both weep for my servant?’
They reply: ‘Our Lord! Whenever he passed by us, he wouldn’t do so except that
which he made remembrance of You.’

' Also found in the Sahih of Ibn Hibban (3/89) and a similar hadith on the authority of Abai Sa’id in
Bayhaqi’s Shu’ab al Iman.
' Qur’an 19:89-91
'7Shaykh Ludhianwi adds that this narration can be found in: Bayhaqi’s Shu’ab al-Iman, Tafsir Fath al-
Qadirand ‘Abdullah b. Mubarak’s al-Zuhd wa al-Rigaq
18 -

Qur’an 44:29



The evidence that the mountain and the earth hear the remembrance can only be valid
when dhikris done aloud.

14.

15.

16.

17.

Bazzar and Bayhaqi have mentioned via a sound chain of authorities from Ibn
‘Abbas « who heard the Holy Prophet # to have quoted Allah in saying: “My
servant, if you remember Me in seclusion, I will remember you in seclusion. If
you remember My name in a gathering, I will mention you in a better gathering.”

Bayhagqi reports on the authority of Zaid b. Aslam « who relates from Ibn Al-
Adra’ « as saying: “I went with the Holy Prophet # one night when he # passed
by a man in the masjid who was raising his voice and I said, ‘O Messenger of
Allah # ! Maybe he is doing this for show.” He # replied, ‘No, rather he is only
expressing his feelings.”"

Bayhaqi also reports on the authority of Agba b. ‘Amir that the Messenger
said of a man known as Dhul Bajadain, who was also exclaiming in his dhzkr, and
the Messenger of Allah # said “Indeed, he is only expressing his emotions”
(innahi awahu).

Bayhaqi also reports on the authority of Jabir b. ‘Abdullah < that a man used to
raise his voice in the remembrance of Allah. On hearing him someone said: “If
only he would lower his voice.” To this the Holy Prophet £ said: “Leave him for
he is only expressing his feelings.”

Hakim relates that it is narrated on the authority of Shaddad b. Aws < who said:
“We were in the presence of the Holy Prophet # when he said, ‘Raise your hands
and say: La 7laha illa Allah” We did this. The Holy Prophet # prayed thus: ‘O
Allah the Almighty, you have indeed sent me with this blessed word, command
me in accordance with it, and promise me paradise on account of it. Indeed You
never break promises.” He then said, ‘Be pleased to hear that Allah has forgiven
you all.”

Bazzar® narrates that Anas & narrates that the Holy Prophet # said: “Indeed
Allah has wandering group of angels, searching out sessions of dhikr. When they
find such gatherings, they surround them with their wings. Allah commands
them: ‘Wash them with My mercy for they are such people in whose presence
none can be harmed.”

' The verb is awiha, literally to make the a/ sound, equivalent in English as saying, “Oh!” or “Ah!” when

one is relieved or distressed.

20

Majma’ al-Zawa’id says it is also found in the Musnad of Ahmad and in Tabarani and all the narrators

are trustworthy.



18. Tabarani & Ibn Jarir narrate on the authority of ‘Abd al-Rahman b. Sahl b.
Hanif « who said “Allah revealed upon the Prophet # the verse when he was in
one of his houses:
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And be content with those call their lord in the morning and in the evening,
wanting him and don’t look pass them, wanting the glitter of the life of the
world and don’t obey him who is heedless of Us in their heart, without dhikr of
Us and who follow their desires and whose affairs has exceeded [past
redemption]”’

So the Prophet #£ left [his house] in order to find them and he found a people
who were making remembrance of Allah The Most High. Amongst them were
ones who had disheveled hair and ones who were very thin and those whose
clothes consisted only of one white cloth. So when he saw them, he # sat with
them and he # said ‘All praise and thanks belong to Allah, who made in my
ummah (such people) and ordered me to be content with them.”

19. Imam Ahmad narrates in a/-Zuhd on the authority of Thabit « who said
“Salman® < was deep in the remembrance of Allah when the Prophet # passed
and said “‘What are you all saying?” We said “‘We are remembering Allah.” He
said ‘Indeed I saw the mercy (of Allah) descend upon you and I would love to
join you all in it [the dhikr of Allah].” Then He # said ‘All praise and thanks
belong to Allah who has made (such people) in my ummah and who has ordered
me to be content with them.””

20. Al-Asbahani narrates in a/-7Targhib on the authority of Abii Razin al-‘Aqili that:
Indeed the Messenger # said to someone “Should I not tell you upon what
framework all good in this life and in the hereafter is built upon?” He said “Yes,
of course.” He #& said “Stick firmly to the gatherings of dhikr! If you are alone,
then keep moving your tongue in the dhikr of Allah.”

21. Ibn Abi Dunya and al-Bayhaqi and al-Asbahani narrate on the authority of Anas
# who said: The Messenger of Allah # said “For me to sit with the people who
make remembrance of Allah after the salah of subh (fajr) until the sun has risen
is more beloved to me than all which the sun shines upon and for me to sit with
the people who make remembrance of Allah after the sa/ah of ‘asr until the sun
sets is more beloved to me than the world and whatever is in it.

2l Qur’an 18:28
22 Salman Al-Farsi



22. The shaykham™ narrate that Ibn ‘Abbas .« said “Indeed the sound of dhikr
became loud when the people had completed their proscribed prayers during the
time of the Prophet #£.” Ibn ‘Abbas added “I would know when they had
completed their prayer when I could hear them.”

23. Hakim narrates that ‘Umar b. Khattab narrates that the Messenger of Allah #
said “Whomsoever enters the market and then says La i/aha illa Allah wahdahu
14 sharika lahu, lahu al-mulk ,wa lahu al-hamdu yuhiyi wa yumitu wa huwa ‘ala
kulli shay’in gadir**, Allah will write for him one million good deeds and will
erase one million of his bad deeds and will raise him one million levels and will
build for him a house in Jannah.” And in some other narrations it is added “and
Allah will call him.”

24. Ahmad and Aba Dawid and Tirmidhi, who considered it rigorously
authenticated, and Nisa’t and Ibn Majah narrates that Sa’ib <& narrates that the
Messenger of Allah # said “Jibril came to me and he said: Your Companions
should raise their voices with the fakbir”™” when they walk.”

25. Murizi narrates in the Book of the Two ‘Eids that Mujahid narrates that
‘Abdullah b. ‘Umar 4 and Abt Hurayrah < would come into the market during
the ten days (of Dhul/ Hijjah) and would make takbir loudly and would not leave
the market until everyone did so as well.

Also, it is narrated that ‘Ubaid b. ‘Umair said ““‘Umar < would make takbir
loudly in his tent so the people of the masjid and the people of the market would
also make takbirloudly so much so that all of Mina would shake with zakbirs.

It is also narrated that Maymiin b. Mahran said “I found the people making
takbir on the tenth (of Dhul Hijjah) so much that it echoed like the waves due to
its great number.”

Conclusion

If you were to reflect upon the narrations given, you would know that loud dhikr is not
from amongst the forbidden or disliked acts. But rather the evidence seems to imply,
either explicitly or implicitly, that loud dhzkris among the preferred acts of worship. As
for the narrations that speak of the benefits of silent dhikr and using those as arguments
against loud dhikr, these narrations are analogous to making an argument of reciting

» Bukhari & Muslim

* There is none worthy of worship except Allah. The One, having no partners whatsoever. To Him belong
the entire dominion and all praise. He brings life and brings death and He is over all things powerful.

*In the Sahih of Ibn Khuzaymah and the Sahih of Ibn Hibban and others the word tah/i and talbiyah was
used instead.



Qur’an silently over reciting loudly. The case being that silent recitation is compared
with giving charity in secret while loud recitation is giving charity in public.*®

Al-Nawawi has concluded that silent recitation is more meritorious when there is a fear
of ostentation or when those around you are praying or sleeping and it is more
meritorious to read loudly in all other situations because it can cause listeners to do good
works and bring benefit to those who are listening. It also awakens the heart of the one
who is reciting, gives him concentration and causes him to think about the words spoken.
Furthermore it removes his drowsiness and increases his alertness. Some also say that is
preferred to do part of the recitation loudly while other parts silently. This is because it is
elating for one, after becoming tired with silent recitation, to recite loudly. Also, it is
relaxing for one to begin to recite silently after reciting loudly for some time.

The same points that Al-Nawawi has brought up in his discussion of the superiority of
loud or quiet recitation can also be applied to our discussion (on dhikr) and they can be
concluded from the various ahadith that were mentioned.

And if they”’ say that Allah, most exalted, says:
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And remember your Lord within yourself, with humility and in secret,
and without being loud with your words™®

The answer to using this ayah can be summed up in three points:
First: This verse is Makki as is this verse:
(G A Y ey 3 95
Do not raise your voice in your salah nor offer it in silence”

This verse was revealed at a time when the Prophet # would raise his voice when
he would recite the Qur’an and it would give reason for the pagans to insult the
Qur’an and the one who sent it: Allah, Most Exalted. So it was ordered for him £
to leave his practice and lower his voice so that pagans would not continue their
practice. Similarly it was forbidden by Allah, most exalted, to not insult their idols
in the verse:

{le i Ve A )52l A1) (53 (e (052 ) 15205 Y o

*Imam Suyiti is drawing the parallel argument to show the absurdity of making such an argument.
Nobody claims that loud recitation of Qur’an is forbidden because the silent form is superior.

*" Those who hold loud dhikrto be impermissible

** Qur’an 7:205

¥ Qur’an 17:110



And do not insult those that they call upon besides Allah, or they may do the
same to Allah and become enemies with Allah without any knowledge (or any
intention of doing so)’

This command was abrogated later on (as the situation improved) and this can be
found in the exegesis of this verse by Ibn Kathir.

Second: A group of the exegetes, from them namely ‘Abd al-Rahman b. Zayd b.
Aslam — the teacher of Imam Malik — and Ibn Jarir held that the ayah in reference
to the dhakir was specifically in reference to when Qur’an is being recited. The
command in this regard is that the Qur’an be read in a raised voice that is audible,
drawing upon the verse:
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And when the Qur’an is being recited, then pay attention to it and remain silent
so that you may receive mercy.”’

If one is under the impression that this order to silence is indefinite and this
allows people to be lazy and use this as an excuse to avoid making loud dhikr,
then it can be clearly explained that the purpose of the order to be quiet is in
order for the heart to make remembrance of Allah (while the Qur’an is recited)
so that it does not become heedless of Allah™, as is clear by the ending of the
ayah:

(OB (fa 5 Y Tp
And do not be from those who are heedless™

Third: The Siufis say that this verse is specific (kAdss) for the Prophet i, the
Perfected Exemplar and not aimed at others. As for those besides the Prophets,
they are in state in which the whispers of devils and wrong thoughts have sway
over them and making loud dhrkris a strong method in neutralizing these evils.

(I say that:) This is further strengthened by hadith found in Bazzar, on the
authority of Mu’adh b. Jabal 4 who said: The Messenger of Allah # said:
“Whoever prays from amongst you in the night, then he should recite in a raised
voice, because then the angels pray with him and listen to the recitation. If there
are believing jinn present where he is praying, then they pray with him as well and

3 Qur’an 6:108
1 Qur’an 7:204
*Not in order to make loud dhikrimpermissible altogether.
33 .
Qur’an 7:205



listen with attention. For indeed loud recitation encircles the one reciting and
those around him and drives the troublemakers and the most evil of the jinn
away.”

Then if you are to say that indeed Allah Most High says:
ol Sad ¥ A5) A8l 5127 pad 20 1 201}

Call upon your Lord with humility and quietly,
Indeed He does not love the trangressors™

And isn’t it the case that 77/da’ (transgression) is interpreted as the raising of the voice
while one is supplicating? The answer to this is twofold:

(1) Firstly, the sounder interpretation of this matter is that transgression is in
reference to the one who has exceeded what has been commanded in prayer or it
is a supplication that has been invented with no basis in the shari‘ah and this is
supported from the narration in Ibn Majah and in al-Hakim in his Mustadrak™, in
which Abt Ni’amah narrates that ‘Abdullah b. Mughfil < heard his son say “ ‘Oh
Allah I ask you for a white palace on the right side of Paradise.” He responded:
‘Verily I heard the Messenger of Allah # say: “There will be in this ummah
people who transgress bounds in making supplication.”” So this was the
interpretation of my Companion in what constituted transgression in supplication
and he knows better by what he meant.

(2) Secondly, even if one was to submit to their argument, then the verse is referring
specifically to du'a and not to dhikr. By its very nature, du’a is more meritorious
in secret and more likely to be answered in this manner as Allah, most exalted,
gives us the example (of how Zakariyyah made du3):

(G Blu &) L6}
When he (Zacharias) cried to his Lord, a secret call’®
It is for this reason that zst7’adha’ is preferred to be made quietly during sa/ih because it
isa dua.
Lastly, if you say: “Isn’t there is a narration in which Ibn Mas’ud < saw people making

tahli™® with a raised voice in the masjid and he « said: ‘I do not see you all except as
innovators!” until he expelled them from the masjid?”

34 Qur’an 7:55

% In which he graded it as rigorously authentic (Sa/i)

3% Qur’an 19:3

37 The act of seeking refuge in Allah (from shaytan) said in sa/ah [ ‘Audhu billahi min al-shaytani rajim)



This narration of Ibn Mas’id « is in need of a clear chain of narrators (i.e. it lacks a good
sanad). More importantly, who has used this narration from amongst the leading
masters” of ahadith in their books?™ And if this problem could be fixed, it would go
against a large number of ahadith stating otherwise and the many are given priority over
this lone narration. It is also inconsistent with another narration of Ibn Mas’id <
because it is narrated from Imam Ahmad b. Hanbal in a/-ZuhAd from Hussain b.
Muhammad from Mas’adi on the authority ‘Amir b. Shaqiq that Aba Wa’il said: “There
are those who think that ‘Abdullah (b. Mas’ud) has forbidden dhikr! Never did he sit in a
gathering except that I found him making the dhikr of Allah.”

I close from Imam Ahmad’s a/-Zuhd again that Thabit al-Banani said: “Indeed the
people of remembrance of Allah surely are where there is the remembrance of Allah and
if they enter with mountain of sins or similar to it but they stay with those who make the
dhikr of Allah, most Exalted, then not a single sin will be left upon them.”

&8

* The act of saying ‘L4 ilaha illa Allih’
¥ Huffiz

“In other words, this is not a narration that has been relied upon by the masters of the field.



